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EDITOR’S NOTE

The preparation of “Status of Women in Islam”
comes at a lime when | am about eighty i.e. I have attained
the fullest possible maturity and experience. And | am
happy about it, since its importance is self-evident

Today the number of women is ever-increasing
since the World War 11 when millions of men died and the
women remained safe and alive at their homes, and the
problem of their status has now become a paradox or riddle

too difficult to solve.

Ever since the dawn of civilization, this problem
has been agitating the minds of every thinker, every
reformer and every politician, but to this day it remains
undecided and unsolved [ invited a number of writers to
present their views on this important issue and compiled
them into a book form along with my notes and comments.
It may be stated here that a seminar on this issue had been
arranged in the University of Karachi under the
presidentship of Mr. Justice Saleem and perhaps the report
of the seminar guided me towards this publication.

Almost all the contributors are well-known writers
and scholars belonging to the group of literati and their
views, remarks and observations on the issue are noteable
as well as remarkable and they may go a long way towards
understanding and solving this enigma and 1 hope that
readers would be immensely interested in going through the
contents of this book

Finally | pray to Allah that He may guide both the
sexes to work within the framework provided by Allah
through the holy Prophet (5.A.W) for the peace and
prospenty of mankind. Amen!
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FOREWORD
By
Dr. Manzoor Uddin Ahmed, Former Vice Chancellor,
University of Karachi, and Quaid-e-Azam

Distinguished Professor of Pakistan Studies,
olumbia University. New Yok U S A

The book entitled “Status of Women in Islam”,
edited, compiled and annotated by Khursheed Warsi, is a
welcome addition to contemporary Islamic Literature. The
editor has carefully selected articles and excerpts from the
writings of Muslim scholars on the status of women. These
selecred items sharply focus on the gender factor of
Muslim Society.

It would not be out of place to mention here that 1
have always admired Mr. Khursheed Warsi’s quest for
knowledge and his interest in research, which he shares
with his readers in an easy to understand language. In the
past I have had the pleasure of introducing one of his
widely read books “The Cobweb-Worldwide Designs of
Satan”.

In his latest book “Status of Women in Islam™ there
is a touch of innovation for it contains his scholistic
annotations after each and every article and excerpts edited
therein. 1 have gone through them and | have no hesitation
in endorsing his views, which [ have found vivid,
exhaustive and in accordance with the teachings of Islam.
His annotations have added lustre to the art of marginal
noting found in the old classics. He has treated a serious
subject with great aplomb, clarity and authority.

I have also gone through the introduction of the
book writien by Mr, Shoaib Warsi, which I have found
most approriate and I fully agree with his views expressed
therein.
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I hope this book “Insah-Allah™ shall attract wide
readership in Pakistan and other Muslim countries, as well
as in the west where the women, in spite of so-called full
liberty to them, continue to suffer gender discrimination.

I am sure that the Quranic injuctions and the
sayings of the Holy Prophet (peace be upon him) if read,
understood and properly implemented, shall definitely
solve the enigma and restore the status, rights and respect
of women all over the world,
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INDTORDUCTION

By
Shoaib Warsi

Mr. Khursheed Warsi, a noted Pakistani Research
Scholar and a prolific writer, has come up with yet another
interesting and informative book titled “Status of Women
in Islam™. This is a collection of highly readable articles on
the subject written by perceptive Muslim scholars, both
Pakistani and foreign, and compiled by Khursheed Warsi
who has enriched the pages of the book with his scholistic
annotations at the end of each article. By adding his
annotations Khursheed Warsi has revived the old tradition
of marginal notes found in Persian, Arabic and Urdu
classics of yore,

Khursheed Warsi does'nt claim to expatiate on the
ambiguity which hangs over the rights of Muslim women
or to resolve the enigma. He simply presents different
opinions alongwith his own viewpoint. The articles and
annotations are persuasive enough to solve the enigma in
the light of Islamic Shariah. It is a praisworthy effort and
merits wide readership by the Muslims and non-Muslims
alike, because the women in the west and the east do not

enjoy the rights and respect which Islam confers on the
weaker sex.

The orthdox Christianity considers woman as an
“evil” “mother of all human ills” and the “door of hell”
The Jews believe that only those women will go to heaven
who are born Jewess, belonging to Semitic race. The Hindu
woman is the worst sufferer who has no identity or status
and is required to burn herselfl at the pier of her dead
husband.

In contrast, the Muslim woman enjoys equal respect
with man. The Holy Quran says “We have created all
human-beings to be equally worthy of respect”. (17:70)
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Islamic teachings put men and women on par in all articles
of faith, m all tenets and belief, and acts of worship,
including those acts that deserve awards or punishment
from Allah, In short the woman enjoys equal rights with
man in relation to:

The rights of the people - Huququl Ibad.
The rights of Allah — Huguqul Allah,

Though in many respects, men and women have
natural and biological differences. As such they have
different roles to play in life. There is division of functions
between the two, which is natural. It is ordained by Allah.
The Quran has indicated that “men have a degree (of
advantage) over women.” Men are the protectors of women
(Qawwamoon) and their maintainers, because Allah has
given the one more strength than the other and because they
support them from their means (Surah Al-Bagra Ayat-228),

In the divisions of functions, Allah has kept women
away from prophethood, Imamat (leading prayers) and
Khilafat (political office), the domains reserved for men,
from Adam (A S) down to the last Holy Prophet (peace be
upon him). Men have been entrusted with jobs that women
cannot undertake because of their physical handicap like
childbirth, monthly periods and domestic family
requirements, It was in this context that the Holy Prophet
(peace be upon him) had said, on hearing about the
daughter of the King of Iran ascending the throne after her
father’s death; “The nation whose reins are in the hands of
a woman, shall never get “Falah”, that is “prosperity and
happiness™ The authenticity of the saying has not been
challenged by anyone since the source of its narration is no
other than Hazrat Abu Bakr (R A) the Holy Prophet’s
(pears be upon him) closest companion and the first Caliph
of Islam.

Modern civilization has however affected the
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Muslim woman as well. They too have lost their rights like
other women. Although lslam allowed women complete
freedom to acquire education, go into medical profession
and take part in trade and commerce, keeping in view the
fulfilment of their domestic obligations and the limitations
of the Shariah, but....... the male dominated society has
taken measures that insist on women’s seclusion from
economic autonomy, and acquisition of technology so as to
ensure men’s control over women's life. Tt’s a sad irony
that women who constitute half the world’s population,
perform two thirds of the world's work, receive only one
tenth of its income and own less than one hundredth of its
property.

The cause of this discrimination is illiteracy among
the women, and illiteracy breeds poverty. Only education
can uplift the women's lot. Allah’s command to seek
education applies both to Muslim men and Muslim women.
He commands “At-Talab-ul-Tim Farizatu Kule Muslameen-
o-Kul-e-Muslimat” (seeking knowledge is obligatory for
both Muslim men and and Muslim women). The Holy
Prophet (peace be upon him) has emphasised the need in
the famous saying “In the pursuit of knowledge go to
places as far away as China™.

The status of women in Islam is not a contentious
issue in the light of Islamic Sharish. The controversy has
arisen over the interpretation and implementation of
women’s function.

Mr. Khursheed Warsi, in his annotations, has
highlighted the injuctions of the Holy Quran and the
Sunnah on the subject explaining the underlying purpose of
the Sharizh. He has successfully tried to remove any
misgiving that may create conlroversy over the issue ot
women's status in Islam

The learned compiler has dedicated his work to the
Late Hakeem Mohammad Saeed, founder of the Humdard
Trust, a great social reformer and champion of women’s
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cause including their education, inducting them into
medical profession and trade. A practical man, Hakeem
Saeed put into practice his perception of the role of women
m Mushim Society by setting up a network of educationa
mstitutions from primary to secondary schools managed by
women principals. For higher education he setup Hamdard
Medical College, Hamdard University, Hamdard College of
Eastern Medicine, Bait-ul-Hikmah Research Institute and
the Hamdard Institute of the Management Sciences, These
institutions too have strong representations of women, both
teachers and students. Hundreds and thousands of women
have bencfited and continue to benefit, from these
institutions,

Hakeem  Saced’s institutions  have  greatly
contributed in raising the status of women in Pakistan
Society. An example of this development is Hakeem
Saced’s own daughter Sadia Rashid who is successfully
managing the sprawling Hamdard Organization after the
martyrdom of her illustrious father

Khursheed Warsi, the editor, compiler and
annotator ol the book has done a good job. T am sure it will
attract readers to quench their thirst for knowledge about
the status of women in Islam irrespective of the fact
whether they belong to East or West,

Mr. Shoaib Warsi, a graduate from Aligarh Muslim
University, is a seasoned Journalist, who has worked for
several newspapers and periodicals in the country. He was
the Bureau Chief of the Morning News, Dhaka, at Khulna,
in former East Pakistan, besides being an Assistant Editor
of the weekly “Wave” of Khulna. Back in Karachi, he
edited the weekly “Blitz” and later published his own
English monthly “The Lifestyle” for many years. Now 78
and still active as a freelance, he has been contributing
articles to different Journals of the country,
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A LETTER

From
Prof. Dr. Hafizur Rehman
Hamdard University Karachi.

Dear Khursheed Warsi Sahib

Assalam-o-Alaikum

First of all 1 must thank you for having elected me
to write on a highly complicated and live issue with
particular reference to Hakim Saeed’s policies and views
on the status and the role of women and the steps taken by
him to safeguard and promote their status.

In this respect | would advise you to study Hakeem
Saeed in action when and where you fail to detect him in
his writings; since he was that sort of man whose actions
reflected his innerself transparently.

In this respect it may be stated that he was thorough
n ideas and regular in practice and his actions reflected his
thinking and feelings Besides, he was everready to put his
ideas into practice. His institutions such as the University
and its affiliated institutions speak of this quality of
Hakeem Sahib. As a test case, let us take up his views
about a woman’s role in a modern society with reference to
Hamdard University which he established to put his ideas
into action. The University started with the inception of
Hamdard Schools, These schools' have three tiers of
education from Primary to the Secondary stage Hakeem
Sahib appointed women principals for all these three
schools, Similarly the University Library staff has host of
woman employees. The Hamdard Medical College and the
Hamdard College for Eastern Medicine too have several
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waman teachers. Besides all this, Bait-al-Hikmah Research
institute and the Hamdard Institute of Management
Science have several woman on its staff All these
arrangements are a clear evidence of the fact that Hakim
Sahib  firmly  believed in associating woman in
administration as well as in the teaching segment.

His liberal policy relating to the engagement of
woman in services has so far proved quite satisfactory,
since their performances have in no way been any less than
those of men. There is a department of compilation and
editing for the clipping of NewsPapers which has been
solely manned by women alone. Their efficiency in this
context may be tested by demanding any particular
clipping.

If you do so, you are sure to get that in no time.
Doesn't it speak of their efficiency of the first water. 1
further believe that the efficiency of any other institution
wherein they work might not be different from that of
Hamdard Trust just related here. Such experiences have
necessitated a revision of our policy and outlook about a
woman's  efficiency and  the desireability of their
engagements in office and elsewhere thus far occupied by
their counterparts i.c. men, In view of this fact, it is being
ncreasingly and pressingly fell that our outlook and
policies towards woman's participation in socio-economic
activities of the country including job positions ought to be
revised while, of course, keeping in view the fulfilment of
their domestic obligations and the limitation of the Shariah,
I seriously feel that the following considerations call for an
extension of the sphere of woman activities.

Education is ever on increase among women, and
the benefits which a male renders to society may equally be
delivered by a female too. If they learn a thing, they ought
to be allowed to utilize that in full, For example if they are
allowed 10 be trained in medicine, how funny is it to
disallow them to practise. Secondly they cannot be ignored
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in this respect since they make almost fifty percent of the
population, Consequently if we confine them to domesticity
only, the society shall lag behind those nations in economic
prosperity and progress which allow their women to work
on a par with men in the socio-economic activities and
projects of the country,

Besides, the latest scientific facilities in the
domestic domain has much lightened the burden of a
domestic woman. The presence of Gas burners, grinders,
pressure cookers, refrigerators and micro-wave etc, has
rendered the burden of domestic activities much lighter
than before and offered them sufficient leisure, It may be
suggested why should the time spared by machines not be
utilized by engaging them in economic and other pursuits
for the prosperity of the country. Today we see women
engaged in schools, colleges, universities and government
offices in much greater number than ever before It is just
the blessings of science which has brought the dull,
uneducated, lethargic and cowardly women of the past into
the limelight of progress and prosperity,

Leaving aside Pakistan, we see a number of women
engaged in outdoor affairs, besides their domestic
obligations and simultaneously carrying on their dual
activities within the frame-work of domesticity and the
limits of Shariah. 1 would say that in this context. the
women of Iran and Turkey lead those of the rest of the
Muslim countries, and offer a good example for our men
and women.

The people of these two countries may have been
looking towards Pakistan expecting its people to review the
situation arising out of the demands of time and follow the
example set by their women.

1 may confidently say that whatever policy did the
Hakim Sahib adopt, that clearly reflects his views on the
economic role of Pakistani women in the modern context of
Pakistan.
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EDITQOR‘S NOTE

I am most thankful to Prof Hafizur Rehman for
having offered his precious views on the employment of
women staff, particularly in the fields of medicine,
education and frade already permissible for women in
Islam.

On yet another request to throw light on the
respected Hakim Saeed's policies and the programme about
participation of women in the socio-economic activities of
Pakistan, Prof Hafizur Rehman has kindly discussed in
detail the policies and practice of Hakeem Sahib and also
described his views on this issue in detail for which I am
further thankful to him

Prof  Hafizur Rehman, in his brief yet
comprehensive note, has eloquently presented his views on
the issue in question. He sees eye to eye with the views and
the policies of Hakim Sahib and rightly asserts that the time
spared by the modern inventions of science for domestic
use, ought to be utilized by our women in engaging
themselves in socio-economic pursuits for the welfare of
the country, keeping in view the fulfilment of their
domestic obligations and the limitations of the Shariah.

[ believe that the idea of bringing women in the
field of trade and industry had since long been lingering in
Hakim Saeed’s mind and he got a chance to do so by the
establishment of a multi-purpose business organization in
the name of ‘HAMDARD’ With this view in mind he had
trained his endeared daughter Sadia Rashid for this purpose
and today we see his dream come true seeing Sadia Rashid
successfully managing and running this huge business and
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welfare organization as its chair-person.

It is heartening to note that the ideas and the actions
of Hakim Sahib, to safe-guard and promote the status of
women, always remained within the frame-work of Islam,
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Prof. 8. M. Mahfuz Ali

Status of Women in the Holy Quran

Before discussing the status of women in the holy
Quran, I think it appropriate to examine why Allah created
them; whereas this discussion may lead to another peint
viz. why Allah created this Universe in which we men and
women live.

We know that before the human beings were created,
a different world existed which was inhabited by angels
and Jin who worshipped Him all the time and obeyed His
commands there and then, There was none to challenge
His authority. Despite all this, Allah did not look satisfied
with such a state of affairs, and He decided to create
another world of men and women, almost quite different
from the existing one to be inhabited by quite a different
race known as the human beings. For this purpose He
created the first man called Adam.

We see that the creation of Adam alone and his stay
in heaven further showed that it was not enough to
establish the sort of world He had planned. He soon created
Eve to help Adam live a more thorough and peaceful life
needed to fulfill his responsibilities as Khalifa of Allah on
earth in the near future. The pair had been allowed to
stay in heaven for some time; but the world which Allah
had designed to create was not the heaven, it was a world
being inhabited by men and women and run by the
humans in the light of the commands of Allah
communicated to them through His messengers from time
to time.

According to the Divine scheme it was necessary that
Adam (A.S) and the Eve (A.S) ought to shift from that
world called heaven. It happened in a strange way. The
first prophet, the first human and the first Caliph of Allah
Hadrat Adam (A.8) commits a slight disobedience partly
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uncoensciously, and partly under the spell of Eve's
persuasion by eating the fruit of the forbidden tree. I would
like to quote a biblical version here as under:

The Bible tells us: Adam and Eve used to live in
Heaven, when the Devil (in the form of a snake) misguided
Eve, who in turn made Adam eat the fruit from the
~ forbidden tree ( Genesis 2-3)'. This resulted in the expulsion
of man frem Heaven.

When Adam and the Eve ate the forbidden fruit, both
of them were sent down to the earth. Thus began the
genesis of humanity on earth. Here two points are worth
noting. Before being turned out from heaven, Adam's(A_S)
status had been determined and, defined as superior to
those of the angels and any other creation of God on ground
of his superiority in knowledge.

It is obvious that Adam was superior to Eve also on
ground of knowledge and being the first prophet and the
Caliph of Allah and that the human role of Adam (man)
was ol an executive nature, whereas that of Eve (woman)
was something close to domesticity and family affairs.

In this respect two more points deserve to he
considered here. Allah taught Adam words of forgiveness
to be used by him or for that matter by other sons of Adam
whenever he erred. Man has thus been taught to rectify
his sins and faults and correct himself. The second noteable
point is that a man's responsibilities are of executive
whereas that of a woman of non-executive nature in the
politico-socio-economic context.

[ would determine the role of man and that of the
woman in the light of my theorising presented above. In
suppoert of my above contention, I would like to quote a
well-known saying of the holy Prophet (S.A.W):

“The nation, whose reins (of government) are in the

hands of a woman, shall never get Falah i.e. prosperity
and happiness™



It shall, of course, be appropriate to see what position
and status does a woman enjoy in the holy Quran and
other religious scriptures and holy books of other religions.
Ever since the dawn of civilization, the problem of the place
and the role of woman in soctety always drew the attention
of prophets, priests, philosophers, poets and the sages ete
to adjudge and assign a role and a position Lo their women
in all ages of human history and civilization. The
importance of woman had always been felt and interest
shown by all and sundry in the society.

Most of the classieal Christian literature blames and
treats her as a curse on mankind, and its followers say
that for this very reason, the Christ did not marry.
According to g biblical reference quoted earlier, a woman
and not the man is the cause of the first sin. As such she is
the source of all troubles and mishaps that befall a man
and consequently she is an inferior being. The saints look
down upon her and the classical Christian literature too
blames her. They say that anyone who did not marry like
Christ shall be closer to God. As a result of this we find
numerous institutions of Nunship in the Christian world.
Besides, some Christians believe that a woman cannot go
to heaven at all. A saint Hievonymu- is reparted to have
said:

“The woman is the doorway to devil, a way to evil
and Scorpion's venom".

Similar other beliefs did develop in Christianity; but
unfortunately the Muslims toe got influenced by these
ideas when they came in contact with them. The holy
Quran clearly suggests that hoth the Eve and the Adam
had been misguided by the Satan. Here [ would like to
relate the views held by believers of different religions:

The Jews believe that only those shall go to heaven
who are a “born-Jew".

The Hindus believe in the division of Tnan into four
groups by virtue of their birth;
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i.The Brahmins born from the head of their god are
superior to other Hindus.

1i.The Khashtris born from the arms of their god are
warriors, commanders and rulers.

ii1.The Waish born from god's stomach are the

businessmen.

wv.The Sheodhers born from god’s feet, are supposed to
serve others, chiefly the Brahmins.

The women have no respectable place in the Hindu
society. According to an old tradition called Sati, they have
to burn themselves at the pier of her husband. They have
no respectable place in the Hindu society.

On the other hand the Islamic society offers quite a
respectable status to its women. The following soorah
presents a brilliant picture of the status of the two sexes:

“We have created all human beings to be equally
worthy of respect.” 8

The statement doesn’t indicate any provision of
discrimination between one human and the other on
ground of caste, creed or sex ete since the word human
(Bani Adam) includes both men and women. Hence all
injunctions of the holy Quran are equally applicable to
both men and women whenever they are addressed as
‘humans’ or ‘people’. The only basis of superiority of one
on the other is ‘Taqwah’ alone.

“Those among you, who love and fear God more (i.e.
- Muttaqui) are superior to others™

The allocation of different assignments to the two
sexes 1s based on the difference in the nature of their
physiques and not on any other discrimination whatsoever.
Similarly if a woman has not been ever assigned the status
of prophet, can she rightly say that injustice has been done
to her, when some of her physical demands are such that

3. Soorah Al Asra (17-70)
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she does not remain fit to offer prayers for a certain fixed
period every month? Can there be a prophet who does not
even pray for a certain period every month? Again if a
man cannot give birth to a child, can he say that injustice
has been done to him?

Only a discerning eye can see thal the division of
labour among men and the women for running the world
has been based on their demands of nature, physical fitness
and in the best interest of the two. If man is the Prime
Minister of the country, a woman too is the Prime Minister
of the home in which the family lives, Can there be a more
just Being than Allah? He is just and loves justice as well
as justness. If we study histories of human civilizations
with open eye, we are sure to detect that enly that nation
earned a name that could adjust balance between the
activities of the two. They are the two wheels of a carriage
which cannot go if the adjustment is improper or the
balance is disturbed.

The next important aspect of the study relates to
the following remarks of Allah, the Great:

“Have We created the world for fun?"

Those who take the world or the world affairs as fun
or non-serious, they, in fact, commit the worst sin. The
holy Quran always invites people to go around the world
and look into the histories of nations how they rose and
how they fell.”

Allah established His first state under the Khilafah
of Adam with the collaboration of Eve which continued to
grow and deve.op with the joint efforts of men and women
of their time until a full-fledged Khilafah (Caliphate) got
established under the leadership of the holy Prophet with,
of course, the joint efforts of his Sahabis and his trusted
followers. None of his wives ever took charge af any political
portfolio nor did they ever talk of their status. They were,
of course, great women, great mothers and great wives of
their time and of all times to eome. Allah honoured them

5



by assigning thres times maore respect and honour to
mothers than to men as fathers in this world and in the
Hereafter.

The women in the holy Quran are entitled to equal
rights in the following matters.

The men are capable of integrating themselves, by
obeying the Laws of Allah and so are women.

In the holy Quran whenever there is any important
announcement, Allah uses the names of both i.e. Al-
Momineena wa al Mominat ete.

"Crredt honours have been announced for women such
as;

The wives of the holy Prophet (S.A. W) are known as
Mothers of the Believers, Hadrat Fatimah (R.A) is called
the 'Female of Paradise’ ete,

"They enjoy equal rights with men in relation to:
11Rights of the people—Hugug-al-Ihad
i/Rights of Allah—Huqug-al-Allah

The great revolution of Islam has settled the place
of woman, her status and the role in society forever. Islam
believes in a dual sex society; whereas the present day
secujar trend favours unisex society. While accepting the
prineiple of the equality of men and women, Islamn doesn’t
allow the equality of men and women to mean equality of
sexes. A trend in America and Europe is growing that since
there is ne difference between the two sexes in their
physical, intellectual and emotional endowment, hence
there should be no difference in their roles and functions
in society, Allah Himsell has said that He has created every
thing on Hag tjustice or balance). He does not allow the
two apposite sex to be assipned the same role lest the
halance he disturbed. If we do se, it will tantamount Lo
generating a new Lype of male chauvinism. The dual-sex
society 15 a more natural answer to the problem of sexual
relation=hip. We are going blindly towards the so-called
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modernity in all walks of life. Treating woman on a par
with men is no solution to the problem of the status of
woman in society. The real solution lies in assigning the
real and the natural role to both men and women.

It is a fact that in history a woman is seen involved
with untold atrocities perpetuated on her since antiquity
to this day. As a resull of this they have lost the balance
and they fear man, they [ear society and they are not
ready to hear even that which is of real interest to them. 1
would like to discuss it in some detail.

THE UNCHANGING WORLD OF WOMEN

It is a fact that 2 woman had always been a vietim of
untold tyranny in moest parts of the world and in all ages
of history. It is this tyranny which has made her eynical.
Besides, her nature is such that she can't think patiently,
she ean't make sustained efforts for the reform of her
society and perhaps, she can't take bold decisions. A free-
lance journalist Saiga Zubaida contributed a brilliant
article an the above title published in Bi-monthly journal
‘Reflexions’ wherein she has complained of excessive
victimization of women in all perieds of history.

The remark unchanging world of womsan is both
representative and suggestive of the nature of the world
of woman and a pointer to her characteristic behaviour or
attitude towards change. What I want to suggest is that
her present and an all time pathetic position can never
give her the status she deserves or craves for.

It is also a fact that she was at her best during the
period of the holy Prophet (8. A.W), the four Caliphs and
until such time Islam had been in authority to enforee the
basie laws of Islamic Shariah. It is also a fact that a woman
can never hold a pure executive job in a true Islamic
government. | firmly believe that the status of a woman
cannot be rightly linked with the acquisition of a position
in any government of the day, nor can 1t be useful to mimic
the west, The miserable unchanging world of women may

|



change into a happy and proesperous world of women by
sincerely and patiently following the basic tenets of Islam
prescribed for them. I would quote a beautiful verse of
Saadi—a renowned Persian poet here:

"Khilafe payamber kasay roh guzied
Ee hurgiz ba manzil no bhuwohod roseed.”

Whosoever treads against the ways of the holy
prophet (S.A W) shall never reach his destination.

We see Lthal a woman was in her worst condition prior
to the Islamic millenium during the period of Jahilliyah,
and that she will remain so until such a state of affairs
exists now in any part of the world. I may further explain
that wherever a unisex society exists on the globe that
certainly represents the age of Jahillya.

I shall contend that a woman is a victim of all sorts
of tyranny even in this so-called age of enlightenment and
even in those countries said to be advanced and democratic.
[ would like to present a brief survey of her victimization
today,

Inspite of increased awareness of their rights and
their demands and efforts for emancipation, much of the
world continues to victimize them in one way or the other
A part of the report of U. N. about the vietimization of
woman entitled "Global evidence of violence against
women” is submitted here for perusal of the readers,

‘Women, half the world’s population do two types of
warks, earn one tenth of the world’s income and own one
hundredth of the world's property. Despite the fall of
repressive regimes, a decade of technology, the spread of
market economies and the rise of female premiers and
presidents, women are still victim of abuse and viclence
everywhere in the world, The 1993 human Development
Report failed to find a country that treats its women as
well as its men_ | The Unchanging World of Women - Saiga
Zubaida p. 57 - Reflexions vol. 1. Summer 19961
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This brief report speaks eloquently of the victimization
of women everywhere in the world. How tragic and how
pathetic is it that even during the rise of female premiers

*and presidents, women are still vietim of abuse and violence.

1t is further more horrifying and pathetic to note that this
world body i.e. U.N. could not find a single country that “treats
its women as well as its men.”

In view of this remark of the world body, one may
ask as to who else can bring justice to them. 1 may here,
without fear of eriticiem reaffirm that it is Islam and only
Islam that can solve this problem as it had solved before.

I would like to elaborate the issue to present a yet
another picture of the victimization of women. In this
connexion, a survey of the Third World Women group in
the late 1980's on violence upon women is listed hereunder:

“A women is raped in South Africa every B3 second.
In India and Latin America women were killed by
spouses or lovers about the same as in India. In many
countries including China, India and Pakistan sons are
still valued more than daughters.———— ” [The
Unchanging World of Women Reflexions vol. 1 summer
96 p. 57

Women also are the worst sufferers in wars. The
report of a journalist and woman rights activists Moni
Mohsin gives horrifying details of rape in wars in her paper
on ‘Rape in War'.

‘Since ancient time, woman have been raped by
marching soldiers and others. Even in the world today, it
is being registered in Kashmir and Bosnia. Rape is used
there as a weapon against enemy. According to report more
than 5,00,000 rape cases were reported in Bosnia, when
rape camps were established.’ [The Unchanging World of
Women Reflexions vol. 1 summer 1996 p. 58F

The free lance journalist Saiga Zubaida commenting
upon the U.N. report and the western democracies sums
up her views as under:



“Even the advanced countries like the U.S, and those
in Western Europe where women have made great strides
n politics and in many other professions, and in Norway,
where women now dominate the political scene, women
are =Ll hired last, and fired lirst, paid less than men and
held hack from the top jobs.”

Religion too is often used as a tool apainst women in
most of the religious countries, Women are kept illiterate
and blackmailed in the name of religion.

The brief reports of the L1.N. and remarks and opinion
of sume journalists, eritics or scholars no doubt present a
clear picture of women in our society, both in the past and
the present, in the East as well as in the West, but they
have not suggested any convineing remedy.

The cases of vielence, rape, divorce and
discriminations awfully affect not only the woman but the
whole society. It has also become clear that a few women
in power, a few orgamzations and the efforts of few leaders
cannol change the fate of a woman. It needs rethinking,
reorganizing and readjusting in the modern context after
taking guidance from the holy Quran and the Sunnah. As
such she has to discover her identity as a woman in the
holy Quran only.

Prof. 5. M. Mahfuz Ali worked as Professor of
English, Chairman, Research Director of LLM and Senior
Vice Principal at Federal Government Urdu College,
Karachi and further as adjunet professor of English at 8. Z.
Islamic Centre University of Karachi. He is editor of
Monthly Agahi, Bi-Monthly Reflexions and quarterly
Islamics. His more than hundred articles have been
published in Dawn, Morning News, Jang, Nawa-e-Wagqt,
Jasarat and national literary journals on Seerah, Pakistan
Movement and literary-cum social problems. I feel happy
to include his article for the benefit of the readers.
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EDITOR'S NOTE

This well-written and thought-provoking article of
Prof. Syed Mahfuz Ali is of course a leader article in this
collection. I fully agree with the views expressed in his
article, particularly his theory on the origin of humanity
and the Khilafa. He has discussed the matters in its
entirety. He has discarded the theory of gender
discrimination and upheld the idea that men and women
are two sides of the same coin, though different in their
look and characteristics,

He has most convineingly proved that the role of the
two are different biologically and as such sociologically as
well as eulturally. The natural and the biological
differences demand different roles for them. Prof. Mahfuz
Ali has categorically stated that the burden of the Khilafa
i.e. political leadership and the state responsibilities had
been placed on the shoulders of Hadrat Adam (A'S) and
not on Hawwah (A.S) and the honour and superiority over
the rest of the creations of Allah had been bestowed upon
Adam (A.S) and not upon Hawwah (A.S).

In my opinion there are three permissible spheres of
women activities in Islam i.e. educational, medical and
the commercial. In these fields, women can display their
talents and serve the nation. But as regards the
participation of women in state affairs, I think that it is
not permissible at all.

The battle of Jamal may be an eye-opener i this
respect. In this rift two most conspicuous Islamic
personalities had been involved and the point of unity or
even reconciliation could not be discovered to fill the gap
caused by this event till today. Some of the narrators of
Islamic events have related that Hadrat Ayesha (R.A) most
frequently wept for being a party in the Jang-e-Jamal and
sought Allah's forgiveness in the matter. This event clearly
demonstrates that participation of women in state affairs
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is dangerous and harmful for any nation and cannot be
allowed under any circumstances.

Prof. 5. M. Mahfuz Ali has categorically stated in
his article that women cannot hold any position in the
executive of the country and if and when they did so, the
Muslim Ummah had always been in trouble on that
account. In this respect he has extensively quoted

from the Holy Quran, the traditions and the history
of Islam,

According to the injunctions of Islam related by him,
the women are most certainly debarred from holding
executive jobs since they don't suit them on physical and
mental grounds. As stated before Jang-e-Jamal is a good
example in this respect. Not only that! Even a single
example of woman holding executive position is not
traceable in the early period of Islamic history. Here we
are reminded of the sayings of the Holy Prophet (PBUH)
who said:

“The nations whose reins (of government) are in
hands of a woman, shall never get ‘Falah'i.e. prosperity .
and happiness”, except in the three fields specified by the
holy Prophet (PBUH) viz. education, medicine and trade,
while keeping in view the fulfillment of their domestic
obligations and the limitations of Shariah.
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Martyr Muhammad Jawad of Iran

Are Women Equal (o Men
in All Respeets?

The world is full of different objects and phenomena,
each having its own peculiarities which brings elegance
and grace to them. There is variety amongst animals, the
fauna and flora, and similarly between individuals of the
same species. Similarly, human beings are different and
have particular characteristics. Whereas differences
between species are deep, the differences amongst
individuals are superficial. However, Lwo persons are not
the same in all respects, so much so that even the
fingerprints of two persons are sufficient to distinguish
one from another, leave alone other azpects. One notices
differences amongst people in their thoughts, capabilities,
sentiments, mental and physical abilities, the intensity of
instincts, outward appearance, height and weight and
other internal and external factors. The effect of these
superficial differences is witnessed in the status and ranks
these individuals ebtain in society Each according to his
capabilities and circumstances shares the burden of the
society It is this variety which fulfills all the requirements
of the society and perpeluates the movement of life.

In regard to men and women, there are some deeper
observahle differences which make the two sexes separate
from each other and call for special duties and status for
each of them

Physiology texts state that the structure of a man's
body is different from that of a woman in all respects
whether it be muscles, blood, bones, heart or brain.
Whereas a man's brain weighs 100 grams more than a
woman's, his lungs weigh 300 gms more. The average
weight of a male is 4000 gms more than that of a female
body. Man's bones are heavier than those of an average
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woman. Hence differences in physical structure are
reflected in the mental capabilities of the two sexes.

As far as the physiological structure is concerned,
the male is endowed with stronger nerves, greater physical
structure, more weight, height, and brain quantity. This
by itself indicates that he is made for hard and difficult
jobs, The part of the brain which is related to emotions is
more in a fernale, whereas the portion of the brain dealing
with thought and deliberation is greater in a male. As
against this, one notes that a female's body is equipped
with organs Lo carry a child and feed it with her milk.
This is a special feature bestowed upon her, indicating
that a child’s feeding is her obligation. Training a child
needs strength and richness of feelings so that the child’s
growing and ever-changing demands are catered to better
by & female than by a male. Undoubtedly, a woman, with
her special physical features meant to bring up children,
has also been equipped by nature with the required
emotions and strong feelings of love and affection for the
¢hild. This maintains the discipline and order in human
life. The very fact that the woman is endowed with great
affection and tender sentiments as compared to man goes
ta prove her special responsibilities towards human society

and there is no need for any elaborate arguments in this
respect.

In short both men and women are human beings.
The good reward paradise and God's grace are for both.
Buoth have similar duties to perform, for instance, the ritunl
prayer, fasting, zakat, to command to good and to prohibit
the evil, The eriterion of their personal superiority is based
on piety and guarding themselves against evil. Moral
virtues such as tolerance, sublimity, truthfulness, help to
poor are desirable for both. Both are required to obgerve
chastity and keep their looks cagt down. Moral vices, such
a5 ohscene acts, hackbiting and mockery are not desirable
for either of them. Both inherit property. The right to
property and usage of property is granted to both men
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and women. The father and mother both deserve extreme
respect. Both men and women are responsible for their
deeds, which shall not go unreckoned. Both are equal in
the eyes of Law and are to be punished for crimes
committed. Finally, if a8 woman is at some loss in a
particular case from the legal point of view, at another
place the Law compensates for this loss and afTects a legal
balance in her favour.

“The story of woman's rights and her liberty is one of
the live and attractive issues being discussed during the
last few years in the Eastern Circles. Islamic countries
are also faced with this debate, and different societies have
different views in this regard, positive and/or negative.”

These excerpts are reproduced from an article of Martyr
Muhammad Jawad of Iran captioned “Islam and Women's
Right,"” published in a booklet titled “Status of Women In
Islam" by the Islamic Republic of Iran. The two other
articles —one by Muhammad Tagi Mesbah and the other
by Madam Lois Lamya al Farugi are alse reproduced from
the same booklet.

A few abstracts throwing light on the subject under
discussion, are reproduced below from a book, entitled
“Madinaht-ul-Ilm,” compiled by Mrs. Tanvir Shah and
approved by the Directorate of Education for the students
of Islamiyat in all the English medium schools of Karachi
and Hyderabad, Sindh.
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Mrs. Tanvir Shah

Starus OrF Women In Ispam

In the Holy Quran we find it mentioned again and
again that women were created of like nature as men;
that the mates were ereated from among ourselves.
Muslims do not believe in the dogma of the so called
“Original Sin"; or in statements that a woman was the
“door of hell”.... “the mother of all human ills", nor can
any Muslim, in the face of the Quranic verses say that
women have no soul,

The second point we have to remember is that the
articles of faith, all the Lenets and beliefs and all acts of
worship (prayer, fasting, obligatory charity, pilgrimage
etc.) are equally applicable to, and binding on men and
WwWomen.

All the rules aboul doing good, giving alms, guarding
one’s modesty, shunning shameful deeds, not going near
adultery etc., not committing theft, not ridiculing or
calumniating people, not killing children ete., apply to men
as well as women. In the matter of Qizsas women are on
the same footing as men.

In so far as spiritual matters and the reward of the
herealter are concerned, there is absolute equality of the

sexes regarding equality in the matter of the punishment
in the hereafter.

In Islam women are not debarred from undertaking
trade or carrying on business; or from holding or inheriting, .
property. We are told: “To men is allotted what they earn,
and to women that they earn.” On marriage they are
entitled to their dower as a free gift. “From what is left by
parents and those nearest related there is share of men
and share of women, whether the property be small or
large a determinate share”. Not only is a women entitled,
as a daughter, to share in her parents’ property, but, in
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certain circumstances, she can also, as sister, inherit a
portion of her brother’s property.

“Women are not to be regarded as chattels and cannot
be inherited and they are not to be treated with harshness
in order to take away a part of the dower given to them,
men and women are for mutual suppert, mutual comfort
and mutual protection.”

But there are certain differences too, Verse 228 of

men have a degree (of advantage) over them...” It is
pointed out:- “Men are the protectors and maintainers of
women, because Allah has given the one more (strength)

than the other, and because they support them from their
means.”

The difference in economic position between the sexes
makes the man's rights and liabilities a little greater than
that of a woman. But in the terms of law both are equal,
and in certain matters the weaker sex is entitled to special
care and protection.

Even in his last sermon, the Holy Prophet (Sallallahu
alaithi wa Sallam) reminded men that women are as trusts
of God for them, and they should be careful about them.

The Holy Prophet (Sallallahu alaihi wa Sallam)
himself was extremely polite with his wives.

Amongst the Arabs the condition of women was
extremely degrading. She was a mere chattel. The Arabs
also carried their aversion to women so far as to destroy,
by burying alene, many of their female children. This
fearful custom was common amongst the tribes of Quraish
and Kurdah. They objected to females offspring and used
to bury their infant daughters alive. This was a horrible
custom.

In Islamic society women are respected and honoured
much. They have dignified pesition in Islam. They have
different stages-mother, daughter, sister and wife. Every
stage has its own honour and respect. The honeur and
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respect which has been given to women can never be
experted elsewhere The women before Islam had no
dignity. It is said by the Holy Prophet ( Sallallahu alaihi
wo Sallam) that, "Paradise lies at Lhe feet of the mothere.
In other wards, to respect, to obey and to serve the mother
is the Key to heaven. Once a companion asked the Haly
Prophet (Sallallahu alaihi wa Sallam) “Who deserves
more respect” the Prophet (Sallallahu alaihi wa Sallam)
answered thrice. your mother; the Holy Prophet
(Sallallahu alaihi wa Sallam) has emphasised upon
doing service to the parents. Onece the Holy Prophet
(Sallallahu alaihi wa Sallam) said, “He who found hia
parents in old age, but did not earn the heaven by
serving them, he failed.” Special care is to be taken in
connection with mother. Once tha Rizaai sister of the
Hely Prophet (Sallallahu alathi wa Sallam) Shiema, was
brought to him ag a captive after the battle of Hunain.
He respected her so much that he spread his chadar for

her and gave her many gifts when she intended to
return to her home.

The Holy Prophet (Sallallahu alaihi wa Sallam) loved
his youngest daughter Hazrat Fatimah (may blessing be
on her) to such an extent that he used to stand up in order
to receive her due to respect and honour, He used to see
his daughter regularly after marriage. It shows the respect
and henour of the women in Islam.

When the Holy Prophet ( Sallallahu alaihi wa Sallam)
made a treaty with the Jews in Madinah, and he set up a
new society, he declared that a woman's honour is to be
protected, and she cannot be forced to do a thing against
her will. No Nikah ceremony is valid until and unless a
girl agrees to marry someone.

In the Holy Quran whenever there.is an important
announcement, Allah takes the name of the women as
well as of the men e.g. Al-Momineen wa al Mo'minat, ete.
The Holy Prophet (Saliallahu alaihi wa Sallam) has laid
a great stress on the education of women.
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The wives of the Holy Prophet (Sallallahu alaihi wa
Sallam) are known as Mothers of the Believers, and Bibi
Fatimah (Salam Ullah Alaiha) is called the “Lady of
Paradise.” The sons of Bibi Fatimah Zahra are the
descendants of the Holy Prophet (Sallallahu alaihi wa

Sallam) i.e. Hazrat Imam Hasan (AS) and Hazrat Imam
Hugain (AS).

Allah has given an extra honour to women, that every

one on the Day of Judgment will be called by the name of
one's mother.

Editor's Note

Mrs. Tanvir Shah has claimed equal status both for
men and women and discarded the Christian dogma of
the “Original Sin".

She is quite right that men and women are on a par
with each other in all articles of faith, in all tenets and
beliefs and acts of worship and in all acte deserving
rewards or punishment from Allah.

She has rightly accepted certain differences when
she quotes from Surah Bagara:

“But men have a degree (of advantage) over them
.... Men are the proteclors (Qawwamoon) and maintainers
of wormnen, because Allah hag given the one more (strength)
than the other, and because they support them from their
means,” (228; Surah Al-Bagara)

She further says that Allah treats both the sexes
equally when He makes any pronouncement of importance
for the whole mankind.

She is perfectly right when she claims equality with
men in business and trade for we are told in the Holy
Quran:

“To men is allowed what they earn, a4 to women
what they earn.”
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[ would further say that their entry into edueation
as well as medicine is also permissible. Prof, Mahfuz Ali
in his article, has rightly excluded women from entering
the executive of the country only; since Allah has forbidden
them to hold the office of the Khalifa or prophethood by
giving this responsibility to men from Adam (A.S) to the
last Holy Prophet (Sallallahu alaihi wa Sallam). The
obvious reason for this is that it is a very strenuous job
which demands much physical exertions and mental
strains which a women naturally canuot bear.

However, the extracts reproduced here from the book
titled “Madinaht-ul-Ilm”, compiled by Mrs. Tanvir Shah
offer a thorough study of the subject discussed with
reference to the status of women in Islam.

She has discussed the points thoroughly and done
justice to them.

A few articles on this subject, written by some of the
eminent scholars of different Islamie countries, including
Pakistan, are also reproduced bhelow. It is hoped that the
reader would find them interesting and thought provoking.

Firat of all please read one of the best articles on the
subject under discussion.
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Hojjatulislam Muhammad Taqi Mesbah of Iran

Women or half of the body of society

The Solution Social Problems:

The greatest difficulty that one encounters while
solving sacial problems is that one is bound to be influenced
by factors like local customs, traditions, habits, emotions.
blind imitation and so on. Subsequently, one is very likely
to deviate from the path of truth, and fail to distinguish
between right and wrong,

In problems pertaining to logic and science however,
this difficulty does not arise. In science, one first gathers
primary premises and through logical inferences, one can
arrive at a correct conclusion. In other words, in case
differences or misunderstandings do crop up in scientific
or philosophical issues, these can be usnally attributed to
a lack of adequate means and equipment or an absence of
logical inferences,

Social problems, on the aother hand, eoncern the
benefits and losses, ideals and desires of the various classes
in society, and here, most differences and disputes emerge
as a result of rights and duties coming very often into
conflict, and the reason why some individuals adhere to
certain theories, opposing the views of others is because
they do not base their motives which are other than truth-
seeking, social justice and assuring an orderly functioning
of society, on reason.

It is here that often oratory, poetry, and misleading
propaganda replace rational thinking, The result is that
instead of seeking the help of experts, impartial scientists
and scholars and initiating conferences to be attended by
leading scholars, unbiased discussions and investigations,
resort is often made to hooting, brawls and rows and efforts
are directed at misleading and inciting the fickle-minded.
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Following this, things are likely to get worse. The
enlightened, the genii and pride of humanity, may be
forbidden from guiding the people and freedom of
expression and of the pen may severely be repressed. The
lewd tongues and hireling poisonous pens would not only
come to dominate, but would be further encouraged in their
celfish endeavours. With such a corrupt order prevailing,
one can easily imagine what society’s destiny would be.

Thus, ene basic condition for making well-grounded
judgments in such issues, will be to analyze them from an
objective angle which seeks only the truths devoid of all
emotions, the thick veils of passion or all influences that
habits or customs may exercise. In this way only, can one
arrive at truth and proper judgments be made. Moreover,
while objectively investigating such issues and for an
understanding true to the facts, one must bear in mind
the various dimensions which govern man's life, his social
interactions and the law of causality. So, before a
categorical conclusion, the weak and the strong points of
the material, spiritual, individual and social aspects must
he weighed carefully. So also, on finding that some factors
contravene others, the more important ones should be
given priority.

Unfortunately, in the analysis of these 18sues, there
usually is a strong subjective inclination. Consequently,
rational and peaceful ways give place to colonialistic and
violent ones.

Blind imitation is one factor which has exerted a
negative influence upon the solving of social problems.
Indeed, too many rights are being trampled and a high
degree of deviation can be witnessed as a result of blind,
ignorant imitation of the ancestors and aliens’ cultures,
crippling many societies which come to find themselves in
a aad state of helpless strangulation,

So, as said before, for a rational, logical study of these
issues and opinions true to scale, one must beware of the
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negative influence that such factors may exercise. One
should further have an objective mind, free from all
- subjective ills, whether by westerners or easterners and
a pure insight free from all passion or selfish mative.

The Logic of Human Nature:

The issue of woman’s rights has lately come to shed
a lot of ink in our country. This was followed by events of
which all of us are more or less aware. However, here is
not the place to discuss them. For a well-founded study of
the woman's rights, (note that she forms half of the world’s
population), we should consider her posifion in nature and
society and find out what are the privileges and values
granted to her in nature or in religious terms, by Divine
Power and Wisdom.

The Holy Quran-the last, prefect Divine Book and
man’s eternal guide, leading him towards prosperity and
salvation both in this world and the hereafter, tells us that
social laws must be framed in accordance with human
nature:

The nature made by Allah in which He hag made
men; there is no altering of Allah’s creation, that is the
right religion, but most people do not know. (30:30).

The logic of the Quran is unique and no scholar or

scientist till now has been capable of such a logie, no matter

' how much we study them. We challenge all those claiming

‘to have found a better logic, to prove the contrary. Indeed,

I.is there any logic as good and decisive? This question will

be clearly answered once it is explained why human nature
should be the basis of all laws and regulations.

It is a commonly accepted fact of hoth past and
present philosophers, tha{ every living being is endowed
with a mechanism through which its survival becomes
possible. Experimentation and the subsequent results have
proved this beyond all doubt. Obviously there is little need

23



fur proofs or advanced technical reasoning and a brief study
of the life of living beings, plants or animals will easily
pont to this fact.

For instanee, it is common knowledge that a living
being needs food for its survival. However, every living
being or species needs different kinds of food according to
its hodily needs. Moreover, nature has equipped every
living being with a certain digestive mechanism which
speaks for itself, for the purpose it has been created and
the food that suits it,

A study of the digestive systems of the herbivorous
and carnivorous animals and the existing differences
hetween their teeth, stomachs, bowels and so on, can be a
true testimony and a decigive evidence to prove our point.
Hence, a scientist, instructing how animals should be fed,
must take into account the difference in the digestive
mechanism of these animals and upon which, he should
subsequently base his instruetions. Of course, since
animals act through instinct, and not reason, they do not
need Lo be instructed as far as their nourishment poes,
though animal husbandmen may need instruction in
feeding and breeding the animals.

Again, g0 as to obtain an optimum use from a living
heing’s potentials, one should study its natural mechanism
to better understand its potentials, its strength, its
limitations and the way it functions. So, the way to
determine the duties or rights of a human being will be to
study its natural potentials and qualities. No measure is
in fact better than human nature,

Woman's Natural Constitution:

Man, being a spiritual, materialistic and intellectual
animal, in addition to his individual characteristics, his
social relations must also be eonsidered. Therefore, a
comprehensive discussion on the rights of the woman

should include studies in physiology, psychology, sociology
and osther related sciences.
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An attempt to explain the basies of each of these may
prove too much time consuming. But for a proper
understanding of our discussion, a brief explanation of
these disciplines is deemed necessary.

That both man and woman are human beings is
indisputable. Likewise, they hoth possess commen human
characteristies and values. But these cannot be taken as
yardsticks in measuring the differences which exist
between their rights and duties. Such differences do exist
because of their peculiar characleristics on the basis of
which they can be distinguished. To begin with, we must
consider those differences present in the physical
constitution of both the man and the woman. In other
words, we must find out what does the concept of
womanhood mean and what 1s its basis.

The most peinting difference between a man and a
woman 18 their sex. They do differ of eourse in their nervous
systems as well as their other systems, but a study of such
differences lies within the confine of physiology.

Man differs from the wontan Lo a large extent from a
psychelogical viewpoint, Woman are normally more
emotional, while in man, the intellect dominates over the
emotions. The difference iz directly related Lo their nervous
systems and a critical psychological and physiological
examination can prove very fruitful here. From a
sociological viewpoint, studies in the emergence of the
family units as a strong lactor and the role it plays in
uniting the married couple must be undertaken.

Thaugh the difference in sex of both the male and
the female may seem: normal and be regarded as a weak
factor in determining thewr rights and duties, careful
examination will prove that this very dilference may
determine to a high degree, their social status, material
rights and duties. To even elaim that vther differences in
their nervous systems, in their psychological set-up and
so on are basically rooted in this basic difference will not
be an exaggeration
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Between the woman and the man, there exists a
reciprocal love and affection. A streng mutual sexual
atiraction and the pleasure that comes with it help to lay
the foundation of their union, enabling nature in this way
to arrive at its goal, which is man's survival, Yet the man
and the woman do not play equal role in realizing this
goal,

For instance, if man has to some extent, a certain
degree of freedom in sexual activities, (such as he eannot
be forced into sexual intercourse), with the woman, the
opposite holds true. Again, man's reproductive role is
instantaneous, while the woman has to bear the burden
of pregnancy for several months. If we add to it the time
she must spend on suckling, nurturing, cherishing and
bringing up her child, then we see that her role is much
more longer than the man's.

Oddly enough, a certain woman representative in
the ex-regime’s Senate had stated: “Childbirth is the
simplest of things coming naturally to women, the same
way as man would make a simple move {0 meet his needs.”
But as we all know, pregnancy and childbirth are sacred
duties which are arduous, time-consuming and
moementous, and should net be compared in any way to

ordinary daily activities or discussed so crudely as done
by this weman senatar,

A pregnant woman has to bear the indispositions and
cravings thatl come with pregnancy and needs rest and
medical treatment as does a sick person, As gay the doctors,
the pregnancy period resembles as illness, All through that
period, the weman must see ta it that she remains in good
physical and mental shape, while at the same time, avoid
getting nervous, excited or exhausted. A neglect of these
might prove detrimental to both the mother and the foetus.

Childbirth, must also by no means be regarded as
something instantaneous. Rather, it is preceded,
accompanied and followed by pains, indispositions and
possible side-effects, It is Further known that after delivery,
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the woman needs rest for the first few weeks, so as to
regain her normal disposition.

MNow, it 1= fitting to note that the reaszon as to why
the Quran has restricted the woman's role in social affairs
is not because it looks upon her as a means to procreating
more people. Neither do we intend to argue to the contrary.
We rather want to stress the more important reproductive
role of the woman. We mean that man’s role in the
reproduction process cannot be compared to that of the
woman, which entails a long period of pregnancy, pains of
delivery and the sufferings that follow it.

Thus, we should recognize the woman's natural and
innate role and duty in society and consider why has she
been endowed with such natural characteristics and what
are her natural demands and capabilities.

Since the burden of reproduction is the woman's only,
Almighty God has bestowed on her such a power as to
enable her to perform this important natural task, while
at the same time to derive pleasure in the performance of
it. The divine gift is the spiritual force of motherly affection.

Na doubt, man would have found it unbearable had
he been the one to bear the burden of motherhood. But
this is the greatest ambition of a woman possessing a sound
morale and a healthy temperament. In fact, there are
many barren women who are ready to spend a fat sum so
that they can be impregnated through medical treatment.

Usually, man does find it a pleasurable experience
to have children, but is he ready to bear the same troubles
as doeg the woman for her child’s sake?—Is he ready to
wash his young child as affectionately as would do a
mother?—Will he sacrifice his rest, comfort and leisures
for the child or more important still, does he derive
satigfaction in such arduous, exhausting tasks?

If you do come across such a man, then rest assured
that he i an exception to the rule. And as we know, while
framing social regulations, such exceptions cannot be
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considered, Furthermere, the mentalities of the man and
the woman abhout concepts like child bearing differ
basically, Can we rightly claim that both sexes manifest
an equal, natural inclination towards the duty of child
rearing and its like? Here we can say that the difference
between the man and the woman in their psychological
and physical make-up is very well-defined.

Man is usually more aggressive and guarrelsome,
which qualities do not accord with motherly sentiments
and care. On the contrary, woman is more convivial and
peaceable in her feelings, in particular, motherly affection
which can be regarded as the main source of her other
emotions, the driving force behind her most willing
acceptance of these heavy duties, of which she makes ideals
in life.

Here, it must be pointed outl that to argue (taking
into consideration man's physical and psychological make-
up) that man should shoulder equally the duties of
motherhood with the woman (which duty is considered a
most sacred one for the woman and a determining factor
imn maintaining the existence of man), would be wrong.
Likewise, one cannot argue that the woman should engage
in certain tasks which have been designed especially for
man by creation and act shoulder to shoulder in
cooperation with him. This reality becomes more pointing
after a study of man’s anatomy, which study would show
how the apparatus of ereation has constituted and built
man so that he can naturally perform certain tasks, which
fact will be discussed in the pages Lo come.

Physiologists and anatomists have also pointed to
the difference which exists between the autonomic nervous
system of the male and that of the female. For example,
man’s brain has been found to be anatomically larger than
the woman'’s and is, on the average, one-hundred grams
lighter than a man's. So also, the front half of the woman's
brain is more than fifty cubic millimeters smaller than
the man's. In addition, as far as the brain structural
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components of both sexes go, physiologists have proved
that the male's brain is anatomically distinguished from
the female’s, showing signs of superior intelligence and
mental growth.

These were some of the most remarkable differences
between a normal man and a normal wemnan. There might
be exceptione, as in cases where a woman's brain proves
to be larger than a man’s. but as already mentioned, such
exceptional cases cannot be taken into aecount while
framing regulations and rules for cociety,

The Root of the Family Unit:

So far, in as much as the scope of this discourse has
permitted, we have pinpointed the most striking structural
differences between both sexes, whether physical or
psychological, the former having a direet relation to the
latter. Now we come to a third point, namely the natural
attraction of both sexes and the formation of the family. It
is an indisputable fact that man, in the course of his life,
finds himself in perpetual need of cooperation and
assistance from his fellow-creatures, so much so, that he
is regarded to be by nature, a social animal. This
characteristic has indeed been decisive in the
establishment of human societies which have existed since
ages. But can one consider this need for cooperation and
assistance for survival, for defence against the enemy and
for keeping the economy going, as the fundamental factor
behind the ereation of the family unit?—Or should this
assertion be rejected?

Is it the same factor which brings man te cooperate
with his fellow-creature that leads both sexes to a union
to form a family?—In other words, i= the most genuine
and natural human union, the result of man’s pecuniary
needs, his need to defend himself and so forth, oris it above
all, the result of the mutual sexual attraction that
naturally manifests itsell in both sexes and the love for
children that are the actual factors behind the
establishment of the family?
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Has not the same Creator Who has created both the
male and the female as to be mutually attracted to each
other (a feeling exerting a tremendous influence in the
course of our life, dominating all other feelings and one of
the most powerful forees in nature) meant this attraction
to be the motive force behind the establishment of the social
unit called the family?

As mentioned earlier, a similarity characterizing two
creatures cannot be taken as the cause behind the
oceurrence of a phenomenon peculiar to one of them.
Further, if cooperation between two persons were to lead
ta the formation of the family unit, then two persons of
the same sex could establish a family considering the
principle of similarity and group-cooperation. The necessity
would not arise for the unien of two members of the
opposite sex whereas the foundation of a family unit
invariably necessitates such a union, where exists a
perpetual appeal between each other.

Therefore, a study of the natural being of the human
male and the female, taking into account the sexual
instinet, the natural, spiritual peace, tranquillity and
pleasure governing family life, and the unique marital
relation, there will remain no doubt if any, that the family

is basically founded on that very natural, mutual attraction
between them.

Nature's Guidance in Determining the Woman'’s Role;

Humanity and the characteristics in common to both
sexes would be meaningless if any human being! is denied
certain fundamental rights; rights which are natural,
genuine and innate. Some of these rights are the right to
be independent, the right to think and act freely, the right
to property, the right to equal justice, the right to defence
of one’s legitimate rights and so on.

No person can be deprived of these rights on the basis
of his colour, sex, status, nationality or academic level,
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Ome and all should enjoy these rights equally regardless
of their being white or black, male or female, ruter or
subject, Eastern or Western, city-dweller or villager,
educated or uneducated.

Thus, the rules governing ancient civilizations,
encouraging social privileges, bestowing the right to
ownership, freedom, education and other material and
spiritual rights upon an exelusive class, or those
civilizations where the woman was considered a
merchandise and salvation, a prerogative belonging enly
to the male sex, both in this world and the hereafter, went
against human nature.

Unfortunately, even at present, in some western
nations, which are regarded by many as the pioneers of
the so-called “earavan of civilization”, one can still witness
vestiges of these anti human rules. One obvious example
is the current discrimination against the black man on
the basis of his colour.

However, there are those who by birth, possess
superior qualities and peculiar aptitudes and when we
come across themn, we should not ignore them. The same
thing applies to the difference thal exists in the biological
and physical constitution of the man and the woman. In
fact in the legislation of the social rules, this factor should
be seriously considered.

For instance, after conception, the woman, as per
her physical build-up, becomes ready for suckling. Thus
the right to suckle the baby becomes an innate right of
hers. No law can deny her this right. If a particular law
stated that a father had a full authority to give his child
to anyone he pleased for suckling, then this law would
definitely be against human nature. Likewise, if a law
stated that the woman should go on the battle-fields to
fight and defend the country against the enemy, this law
would be in contravention with human nature, because
man, by birth, is endowed with a stronger physique, is
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mentally more strong and therefore, naturally move fit ta
fizht than the woman.

OFf course, if it happens that there are not eneugh
men to fight, then the right of defence which belongs to
hoth sexes exacts that the woman too should come forward
to fight: but when the number of men suffices for defence,
and there 15 no need for women, it would not be right to
usk the latter to fight on the ground that she also has an
equal elaim to the right of defence.

In such a case, it would be wrong to place the heavy
and arduous burden of war and fighting upon the woman's
shoulders, because the laws and regulations based on the
eommon human characteristics can be apphied only in cases
pertaining to those very basie and common human rights
and not in cases where the human characteristics differ.
This is so because individual characteristics call for
particular regulations as per the individual nature.

Therefore, regarding the woman, it is necessary to
consider the demands of her natural constitutional
connection with social regulations, Nature has gifted her
with the unique emotion of matherly affection, which
certainly is one of her inborn qualities.

The momentous role that such emotions play in
human gaciety and their considerable influence upon the
child's upbringing and the human emotions that they
encourage in the young child is meant for discussion.
Unfortunately, the limited scope of this discourse does not
permit us to do so. We content ourselves with just
mentioning that many propounders of free sex are now
giving up this erazy, corrupt philosophy on realizing that
it results in illegitimate offsprings who are denied motherly
affection during their growth and the supreme human
emotions that it entails.

So, while formulating rules and regulations
pertaiming to the female sex, one should invariably keep
in mind that these should in no way contradict the sacred
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duty of motherhood or be incompatible with the innate,
divinely gifted emotions of the female.

Moreover, researchers have proved beyond ali doubt,
that a society based on the family system is the most
natural and genuine of societies. Such a society 13 the
outcome of the natural urge that both sexes feel towards
each other. Any law contravening this natural order will
therefore be inhuman, detrimental to society and
repressive to the woman and the whole of mankind.

Another noteworthy point is that, the same as the
woman® by birth is more emotional than the man, the latter
is physically and mentally stronger. It is this very
difference between them that makes the evolution of
human society and man possible. The wide research of
physiologists and psychologists tells us that this superiority
is an indisputable reality. History also, all through, has
pointed to this truth.

So, certain tasks which accord with man’'s
physiological and mental structures, tasks like fighting
which demands a lot of courage, should be reserved for
him, whether they bring pleasure or pain. Indeed, this
shall benefit mankind as a whele and be in accordance
with the natural order.

The Woman in Islam:

Before plunging into this discussion, we must
mention a few points:

1.For a realistic understanding of the fundamentals
of Islam, a primary careful examination of the Quranic
verses, the undistorted narrations of the Holy Prophet of
Islam (S.A.W) and the impeccable Imams (A.8) and their
life becomes imperative.

One must not analyse the dictates of Islam on the
basis of the action of some Muslim at a certain time or
place. For instance, if some Muslims abuse the woman's
rights, this injustice should not be attributed to Islam.
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Likewise, it would be wrong to affirm that Islam had
ignored the legitimate rights of the woman on hearing or
ohserving that somewhere or al a certain periods, the
Musglims had denied the woman her legitimate rights.
When one observes Islamic tenets being negated in some
Muslim lands, which prefer rather to copy Western culture,
one should not conelude that the governing laws apree
with Islam, even if millions of Muslims {ollow these
Westernized ways.

Again, the distortions, carried so often to extremes
and the wrong conceptions of the Westerners cannot be
atiributed to the religion of Jesus Christ (A.8). We know
that some Christian sects hold that the woman is not a
full human being and that she is a link between animals
and mankind or that her soul (excepting that of Virgin
Mary) is not eternal, eternal salvation being the
prerogative of man alone. These far-fetched conceptions
cannot be attributed to Christ's teachings. So also, it would
he totally wrong to associate the reigning corruption and
prostitution in the Western world with Christianity.

2.Civil and Penal Laws are framed while considering
the average normal citizen of society and exceptions have
no room here. There are in fact very few constitutional
articles which are based on exceptions. Thus, if there are
exceptional cases which contravene existing laws, these
laws cannot be called invalid. One cannot blame the
legislator when such cases do crop up.

3.The religious laws and precepts, do not only
prezerve the order of society and safeguard its material
interests, but also take stock of spiritual and intellectual
aspects. It would be wrong to imagine that Islamic
injunctions bother themselves only with worldly interests,

In fact, how can one suppose that the Exalted
Legislator—Almighty God, Who has given utmost
impartance to man's eternal salvation and Whe has, so
splendidly exhibited the spirit of Tawhid (Divine Unity)
and Divine worship in all the manifestations of life, has
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neglected the spiritual aspeet, giving sole importance to
what is materialistic.

This however does not imply that in the sacred
teachings and precepts of this perfect Divine religion, the
material is totally absent. Indeed, how can one believe
that God—the Almighty Legislator, Who has established
such a perfect balance between body and soul to fulfil the
goal of creation and has made this world a farm where
man sows the seeds of his eternal life and reaps the fruits
in the hereafter according to his deeds and beliefs in this
world, could have neglected the material aspects in the
religious teachings of this sacred religion.

We should be invariably mindful that God has created
man in this earthly world so that he can attain perfection
for which he has been ordained in the evolutionary course
of his life. His earthly life is the foundation for his eternal
life. His beliefs, ways and deeds in this world will directly
determine his eternal life, a life of salvation or
chastisement as the case may be.

Divine Legislation directs man, in the course of his
life, to recognize the straight path in the light of Divine
Guidance and instructions so that journeying on that
divinely illuminated path, he can reach the ideal
destination. Man by instinct, like the animal, fails to
recognize and distinguish between good and evil, This
explains his need for Divine Legislation as a discussion on
prophecy would reveal.

Thus, man’s instinets do not help him to differentiate
between right and wrong in the earthly world, affecting
life in both the worlds. His intellect also fails to satisfy
this purpose of creation.

The human brain, limited in its capacity, cannot
foresee all things which bring salvation, in particular,
salvation in the next world—eternal life. Having not yet
entered the next world, the human intellect fails to perceive
the means, conditions and causes which bring prosperity
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and salvation in that world, or the obstacles on the way to
eternal salvation. Due to this, man often fails to distinguish
between good and evil in course of his life, preventing him
from directing his actions in the way of eternal salvation.
That is why he falls in need of Divine revelation by the
one Who hag command over all Lives, affairs and Who
knows the ine and outs of the apparatus ol creation.

S0, bath Divine Creation and Divine Legislation have
one goal. Each complements the other. It is obvious that
the Creator of man Who places him on the Divine Path in
nature through guidance and instructions about Divine
Creation and Legislation so that he may attain his ideal
of progress and well-being. He is One and Only, the All-
Knowing and All-Seeing, whether it stands in relation to
the material, the spiritual or the world after.

Is there anyone besides God, the One and Only, Who
can be All-Knowing and All-Seeing and Who can frame
regulations governing man's’ life in such a comprehensive
way which covers all aspects, whether material or spiritual.

Hence, we can state that Mohammad (S.A W), the
Seal of all Prophets, was sent with Divine Revelation which
he communicated to mankind so that the latter through
Divine Guidance, could attain an ideal state of perfection
and well-being in both worlds and that this Revelation
doet not err in the least.

S0, anyone who considers himself a Muslim and who
believes Islamic injunctions to be defective and inadequate
In meeting society's needs, or that they are relevant only
at a certain time or place, is either definitely ignorant of
the fundaments of Islam, or lacks the intellect for its
understanding.

4 With the conflicting opinions and thoughts ever
since the beginning of man's history and the continuous
advance in some fields of knowledge, we know that the
ideal, the highest stage of perfection, has till now not been
experienced by man. At no period ef time, and in no places,
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has he been able to grasp all the mysteries and truths of
creation. At present, scientists are perplexed by many
mysteries and realities of creation which they have not
yet come to solve. And no one, in his right mind, can claim
that man will not gain new fields of knowledge. Some have
foolishly asserted that man of the atom age have solved
all the mysteries of ereation. Yet, it has been a long time
since they have realized how baseless their assertions have
been.

One cannot expect to understand all the puzzles of
ereation. The same as we do not understand the enigmatic
being of a human, we certainly cannot expect to
understand the eomplex system of Divine Legislation in
regard to the material, the physical, the intellectual and
other worldly aspects.

No doubt, new mysteries will become known to man
of the future, the same way the unknown of the past few
centuries have become the known to contemporary man.
And still, there are mysteries yet to be discovered by man
and there are others which go beyond hiz understanding

5.The fact remains that the invaluable collection of
Islamic teachings, comprising behels, morals, and
individual and social rules is an electuary healiug, the
pains and ailments of society and ensuring salvation of
man in this world and the hereafter. Yet it shouldn't be
concluded that Islamic injunetions and principles will all
by themselves bring the ideal result under any cendition.
And hence, stetements like, “This injunction of Islam is
anachronistic to our contemporary society” must he
avoided. The time factor must not be attributed to Islamie
dictates and these must not be thought defective

Careful examination will reveal that if an Islamic
dictate seems apparently ineffective tif at all it1s), this is
due to our neglect to other Islamie dictates, inadequate
religious education, moral and spiritual decadence in eur
present society and not because Islamic laws nre defective
or are limited to a certain period of time o place,
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Concerning the woman's position in Islam, it is to be
noted that Islam regards the woman as an independent,
perfect member of society and allows no difference between
her and the man as far as human virtues go.

Islam maintains that salvation will be attained only
through piety, virtue, knowledge and good deeds, As says
the Holy Quran:

“0 you men! Surely We have created you of a male
and a female, and made you tribes and families that you
may know each other, surely the most honourable of you
with Allah is the one among you mast careful (ol his duty).”
f49:13)

And:

“T will not waste the work of a worker among you,
whether male or female, the one of you being from the
other. " (3:195)

Therefore, Islam does not differentiate between the
virtuous, dutiful man and the woman possessing the same
qualities. In Islamic society, the woman has the right to
own and sell property, to inheritance, to seek knowledge
and even to engage in legitimate trade. In Prophet
Mohammad's (S.A.W) time, there was a woman named
Zeinab ‘Aattaare who sold perfumes and had the Prophet
as one of her clients. In Islam, the woman can also take
part in social activities in so far as her participation is
consistent with chastity and virtue:

“There 15 no blame on you for what they deo for
themselves in a lawful manner.” (2:234)

In early Islam, they used to accompany the Muslim
combatants (Mujahedeen) to the war fronts and helped in
eooking and nursing the wounded and o forth.

There however do exist certain differences between
the rights and duties of both sexes in Islam. For instance,
anly the men can engage in the administration of justice,
governing, and embarking on Jihad (excluding defence).
Also, the woman's share in inheritance is half against that
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of the man. The right to divoree and polygamy under
certain conditions belongs to man alone. The woman must
obey her husband in the marital relations and that is why
she should not leave her home without prior permission
from him. The latter on his part should support his wife
and provide her with the necessities of life to the best of
his financial capacity. In some cases even, Islam says that,
if necessary, the husband must employ a servant for his
wife. )

In Islam, the duty of house-keeping like laundry,
cooking, cleaning and even child-rearing does not
necessarily belong to the woman and she can claim a salary
from her husband in return for such tasks.

All these are considered legal in Islam. Again, when
religious training and Islamic morality is encouraged, the
family enjoys peace, pleasure, respect, mutual love,
affection and sincerity. Obviously, in those families,
educated and trained in accordance with Islamic percepts
and values, few cases of dispute are reported.

Now, we should see whether Islam contradicis the
natural order when it differentiates between the man and
the woman as far as their rights go. As said before, a proper
understanding of this question would necessitate a careful
examination of the demands of innate dispositions of both
sexes in view of their rights and duties. The time factor
however does not permit a detailed explanation of this. So
we shall be content with giving only a brief account, hoping
that in future, an elaborate discussion can be presented.

As common experiences have proved, man is
physically and intellectually superior to woman whe
herself is more emotional. Hence, jobs demanding more of
intellect and where emotions are impediments should go
to man as per the natural order. This must be so because
it is the rulers and judges who must preserve the rights of
all classes in society. If emotions are allowed to permeate
government and judgment, then the rights of many will
be violated by the authorities in power.
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So, government and legal judgment should lie where
reason dominates over feelings. But one should not
conclude that the mere fact of being a man, is the sole
criterion for governing and exercising judicial funetions.
Other conditions which have been explained in Islam must
also be satisfied.

We rather mean that considering both sexes, man is
naturally born for certain aetivities. Thus, when Islam
makes such a distinction between them, it can in no way
be said to be oppressive to the women or debasing to their
values and dignity. The same must be said when Islam
calls the man to be the bread-earner, or the warrior. Man
cannot take this to be derogatory to his status and values.
These Islamic dictates aim at enduring cooperation and
mutual assistance for society’s order and interests, through
a proper usage of the divinely bestowed gifts to all human
beings, no matter their sex

Since man is physically and mentally superior, he
should induige in social activities calling for these two
qualities, while the woman, being more emolional, should
undertake duties like house-keeping and child-rearing so
that she can bring up pious and dutiful children.

As mentioned, the Omnipotent Creator, in view of
the family being the core of society, has provided us with
conditions which would establish its foundation. For
instance, the natural sex magnetism, to unite into a

lifelong eompanionship where peace and happiness can
be sought,

The family also awakes that innate nature, namely
the natural affection that any human being feels towards
its offspring. The illuminating reti gion of Islam considers
family life to be of great significance. In Islam, the woman
brings mental peace and happiness and the mutual

affection between the couples is in accordance with Lhe
natural order.

“And one of His signs is that He created mates for
you from yourselves that you may find rest in them, and
He put between vou love and compassion. " (JG21)
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The verse makes clear the harmony that exists
between Divine Legislation in the natural order of creation
and human nature. Now we should see what laws and
regulations should be framed in relation to the demands
and requirements of the family institution.

The vital significance of the family society can be
understood through meditation on the Quranic verses,
which significance has been testified and confirmed by
researchers and sociologists.

The family comprising these two main elements,
namely man and woman, calls for their mutual cooperation
and provides for their needs. In reality, both of them
together form one body, enabling the tree of humanity to
grow and eventually bear fruit. So, it is through
cooperation that the couple can nurture and educate the
seed of their fruits.

No doubt, man’s natural role in the process of
reproduction differs from that of the woman. His is
instantaneous while hers is time-consuming and painful.
A woman cherishes this fruit inside her body for several
months, nurturing it with the juice of her life and after
child-birth, she embraces it as she would her own life and
goul, suckles it and instinctively, sacrifices rest, comfort
and peace for it.

Really, would not we be oppressing the woman, if a
part from the heavy duties that womanhood entails, we
do impose the arduous, exhausting duties of the man upon
her? Does the natural order call the woman to leave her
child in nurseries and go struggling for a living? What
will the woman do with her breasts full of milk? How
should she tolerate being separated from her child since
the motherly love and affection can bring insanity to her
if such a painful separation does occur? Should not the
man be the one to financially support the family to
compensate the woman for the heavy ordeal of pregnancy,
child-birth, suckling, nurturing and the other duties that
come with motherhood? Should the man think selfishly of
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satisfying his sexual desires and forget all about the
woman's heavy burden and duties? Can it correctly be
affirmed that the -woman's sexual promiscuity therebhy
killing all her matherly feelings, benefit her since by so
indulging, she frees herself from natural and innate bonds?
Can it be claimed that we deny the child motherly affection,
a divinely bestowed gift, making of the family a cold and
lifeless unit (as 50 often is the case with western countries,
especially America), is a fundamental step towards
reforming society and securing women's rights? Can such
actions which go against the natural order benefit society?

Answers to these questions can easily be found if one
looks at the ever-increasing social miseries, sufferings and
the mind-blowing statistics on suicide, murder, theft, and
50 on in the western world and at the pains of the
apparently so-called civilized world as a result of its being

deprived of the comfort, mental peace and happiness of .
family life.

As a famous orientalist says: “The pleasure that a
Muslim derives from kissing his child is not imaginable to
many westerners, because in the civilized world of today,
few men are positive that their children are real ly their
own.” He adds: “1 do not think that the westerners can
hear to see the easterners enjoying this privilege. Perhaps
they will take it away from them soon.”

Those who are illusioned with the industrialized
world of the westerners, and allow themselves to be subject
to their poisonous propaganda, still imagine the west to
be like paradise, that anything western is worthy of
eommendation and imitation. These people, upon realizing
their wrong conceptions, will regret painfully, But this
painful realization, however, comes to them too late, i.e.,

when the person or the family has already been ruined
through continuous deviations.

As a matter of fact, many western scientists and
writers are beginning to realize the harm done by such
misconceptions of life and values and are now directing
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efforts at solving this dilemma. Unfortunately, western
societies, in corruption and immorality, have already
reached a state of no return.

As states an American writer: “To remove these
problems, it is necessary to reform and strengthen the
family life and once more, put into practice the useful
principles and rules which once governed the happiness
of the family members and nations and which have been
lost now. Woman should obey and respect their husbands
while the latter should love their wives and observe their
respective rights.”

An English woman writes: “I wish our country were
like Muslim countries, where an atmosphere of chastity
and purity has embraced even the bonds women. Really,
why isn't such an atmosphere encouraged in our society
where women, as per their nature, would engage in house-
keeping, leaving outdoor jobs to men, whereby
safeguarding their own honour™?

Here we recommend those who upon witnessing the
western cabarets and other centers of corruption, argue
that scientists and inventors like Pasteur, Edison and
Einstein are products of such centres of corruption to at
least take a glance at the unprejudiced investigations and
writings of some western researcher, scientists, writers
and publications. By so doing, they might recognize the
value of Islamic teachings and not give away the divinely
bestowed, invaluable gift that is Islam.

Now, having shown that the social rules should be
so formulated as to be in accordance with human nature,
it becomes clear that child-rearing and house-keeping are
duties which should go to the woman. On the other hand,
those duties which accord with man's natural constitution,
such as the duty of supporting the family should be
reserved to him. Thus, the family unit which guarantees
the survival of the human race and nurtures competent,
pious individuals will serve its purpose in the best way.
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When we regard the dutiee of bath sexes, we see that
the greater share of man in property inheritance is quite
Just and moreover, in reality, the woman does share this
property with him. Tn this connection, can it be said that
Islam violates the woman's rights? We leave it to the just
to answer this question.

We should further nat neglect to mention that man
has not been merely created for material and sexual
pursuits. Rather, the sexual instinet is one among many
endowed in human nature for the attainment of certain
goals, though one should not neglect one’s sexual instinct
for satisfying other instinets by going to extremes.

Nor is it proper to undermine all human virtues and
supreme goals of creation so as to satisfy the sexual
instinet. Today, many are the sexual perverts, who in their
vain attempt to satisly their sadistic sexual desires,
supposedly fight for the emancipation and freedom of the
woman. Their only aim is to satisfy their sexual desires
while watching the exposed bodies and painted faces of
the women and indulge in illegitimate, anti-human sexual
relations with them.

But Islam which looks at all matters from all possible
angles and recognizes only the truth, distinguishing
between good and evil, strictly prohibits unchastity and
sexual exploitation of women, regarding this to be
detrimental to human virtues and the family.

Islam commands the ‘woman to cover herself from
head to toe once she leaves her house and outside the
family environment (according to many Islamic
jurigprudents, the covering of the face and hands up to
the wrists is not necessary), This is s0 to prevent men other
than her husband, or close relatives with whom marriage
18 prohibited, such as brothers, uncles and so on from seeing
her physique. The woman outside the family environment
must also not use make-up so as to attract the men and
engage in coquetry in any way. As says the Holy Quran:
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“And let them wear their bead-coverings over their
head bosoms and not display their ornaments.” (24:51)

And:

“Then be not soft in (your) speech, lest he in whese
heart is a disease yearn,” (33:32)

Islam xlso regards the right to diverce as exclusive
to man. To understand why that is so, we must consider
the following basic points:

On ene hand, the preservation of the family
institution is of vital impertance while on the other hand,
there are factors which do cause disagreement and discord
in the family, so that the couple finds life unbearable to
live together. Here, it becomes important for the marriage
contract to be terminable. The woman, being by nature
more emotional and guick to take offence, is likely to
misnse the right of divoree had it rested with her. Being
hurt for a trivial reason, out of emotions, she ean ruin the
family by misuse of this right.

The rising rate of divorce in European and American
societies are clear testimonies to this fact. As statistics
reveals, at least one out of every five marriages in America,
ends in divorce and eighty percent of the appeals for divorce
come from women, on petty excuses. Therefore, man, a
more rational and less emotional animal, has a right claim
to the right of divorce.

Yet, in Islam, divorce is regarded as a bitter medicine
which should not be applied except in extreme cases, with
hard conditions and careful observance of the rights of
both parties. In the Quranic verses pertaining to diverce,
Allah—the Compassionate strictly addresses men, giving
them instructions, advices, admonitions and warning them
not to misuse this right:

“And when you divorce women and they reach their
prescribed time, then either retain them in good fellovwship
or sot them free with liberality, and do not retain them for
injury, so that you exceed the limits, and whoever does
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this, he indeed is unjust to his awn soul: and do not take
Allah’s communications for a mackery, and remember the
favour of Allah upon you. and that which He has revealed
te you of the Boak and the Wisdom, admonishing you
thereby, and be careful (of your duty to) Allah, and know
that Allah is the Knower of all things." (2:231)

Thus, if one observes an abuse of the right o divoree,
one should understand that this is a result of deviation
from the teachings of the Quran and not because the
Islamic dictates are defective in any way, This deviation
18 effected by Lhose who keep the people away from Islamic
teachings and keep them busy with corruptive
entertainments like pornographie films, immoral
publications........

Another right given to man by Islam is the right to
polygamy. Now let's see whether this is an extreme idea
and against the natural order, or whether it benefits society
and accords with nature. The following points will help in
giving a better understanding:

1.Man becomes potentially reproductive in early
puberty and till late in his life, he is able to [ulfil his own
role in reproduction, while the woman usually becomes
barren after the age of fifty.

Thus, a twenty-year-old male married to fifteen-year-
old female will presumably be potentially reproductive for
a thirty-five year period, After this period, the man will
still be potentially reproductive until the age of ninety.
However, the woman won't be so in the second phase of
her marital life. There will thus be no ground for rearing
the seeds put in man’s loins by nature.

2.Man faces no natural obstacle, whether geasonal
or non-seasonal in his reproductive functions. But the
woman 18 subject to these natural obstacles which hinder
her reproductive role even at a very early age, such as
menstruation which occurs monthly and lasts for a few
days and all through her menstruation, the woman is not
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fit for sexual coitus,

In addition, during pregnancy, when the womb is
nurturing the foetus as well as a few weeks after
conception, the woman's reproductive organs cannot rear
new seeds and that is so also in many cases during the
suckling phase.

3.1t is harmful for a woman to have sexual
intercourse at the time when her womb is not ready for
impregnation. Hence, Islam has prohibited sexual
intercourse during the menstruation and Lochia period.
Obviously, if in such cases, men are not allowed to satisfy
their sexual usage in a legitimate way, they may seek
illegitimate relations, in particular, those men living in
tropical countries and those whoare sexually hot-hlooded.

4.Girls naturally become ready for marriage several
years earlier than boys, and this difference is so pointing
that while determining the legal age of marriage, this fact
has to be taken into account.

Thus, even if we suppose that both sexes are equal
in number (though the number of women mostly exceeds
that of the men), still we have to admit that there will
invariably be more females to marriageable age than
males.

§.5ince man is more likely to be exposed to dangers
like war, mine accidents, explosions and the like, there
are invariably many widowed women and many girls who
are ready for marriage but remain unmarried. As in
Germany and some other countries where, though many
years have passed since the end of World War 1, its effects
are still being felt, explaining the reason for the high
number of those who are in favour of polygamy in those
regions.

The above [acts and taking notice that the natural
goal of the marriage institution is the survival of the
human race and the magnification of the human
generation, clearly show why Islam allows polygamy for
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mern. However, it should be noted that in Islam, the
prescription for polygamy is subject to the perfect
abservanee of justice among the wives. That is, [slam holds
that a man is allowed to practise polygamy on condition
that he can treat all his wives on an equal basis. Moreover,
Islam has also presented wavs which can enable the
wornan to restrict this right of man as well a= his right to
divoree

It 15 known by all that in countries where the law of
polvgamy 1s not offivially regogrized, actually men do not
content themselves with one wife and indulge in
illegitimate extra-marital premiscuous relations (single
and double adultery), whether temporary or permanent.
In a lecture given at a gathering of members from the
churches of Germany, Isaae Teeler disclosed this fact. He
gaid: “It is true that apparently the Christians do not marry
meors than one woman, but we know that how heinously
they engage in illegitimate extra marital relations in
secret,”

Moreover, in such Christian communities,
homosexuality 18 shamefully so commeon, ag in England
where presumahly this satanic act 1s considered some what
maore disgraceful than it is 1n other western countries. The
‘Kenzy' and 'Letindon’ reports and others on this issue
reveal how the so-called aristocrats indulge in this

shameful act which has so often ended in suicide and
murder:

It is indeed extremely surprising that in countries
where “toncubinage”—(practice of living ag man and wife
when not lawfully married) is not legally prohibited,
abnormal sex is the rule. Again, more shocking still, is the
fact that in epite of such rampant ecorruption and sexual
deviations in these countries, they are still pessimistic

about polygamy, which aims at cheeking corruption and
adultery.
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Editor’s Note

Of course, the woman is superior to the man in certain
qualities, one of which is her power of resistance against
certain diseare and ailments. However, she cannot he
elected as a head of the Islamic state i.e., Khalifa, for
according to a well-known saying of the Holy Prophet
(PBUH) “The nation, whose reins {of government) are in
the hands of a woman, shall never get “Falah” i.e.
prosperity and happiness.”

Mohammad Tagi Meshah has emphasized the use of
rational thinking, objective analysis, pure insight and
proper study of human nature while discussing a critical
aocial issue as that of the status of women in society,

For understanding what a woman and her status is,
it is essential to study her physiology, her psychalogy, her
sociological traits with reference to her role and the place
in society. Therefore, a full-fledged discussion on the rights
and consequently the place in society shall include studies
in physiology, psychology, sociology and other related
seiences,

Both men and women possess commeoen human
characteristics and value; nonetheless they also differ. It's
only by considering the differences that we can determine
the concept of womanhood as well as its basis. There are
other basis of family union. Tagi Misbah has rightly
described love between man and woman as basis of family
union.

Taqgi Misbah has compared the two with the two
wheels of a carriage that run parallel but work together
in close conformity with each other. The two are and have
parallel existence but are never identical with each other.
It is a fact that needs no explanation that while child
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rearing is easy and natural for a woman, it is most painful
and un-natural to man.

Taqi Mesbah has pointed to yet another most
important fact that man and the woman are structurally
different from each other. it is on this ground that Islam
assigns different functions and responsibilities to men and
WOImen.

Tagi Mesbah has rightly allowed a woman to
participate in social activities in so far as her participation
i& consistent with chastity and virtue:

“There is no blame on you for what they do for
themselves in a lawful manner,” (2:234)

Like Prof. Mahfuz Ali, Tagi Mesbhah too has
categorically mentioned the fields of activities of the two
sexes. He rightly says that only men can engage in:

# Adminigtration of justice
* Governing
# Jihad

As a matter of fact it may be stated that the fo] lowing
Ayah offers the best foundation for a healthy society:

“And one of His signs is that He ereated mates for
you from yourselves that you may find rest in th em,

and He put between you love and compassion.”
(30:21)

It is a concrete fact thal the societies particularly
the western that have deviated the straight and unerring
path of Islam, have the highest rate of divorce and the

social evils which are perplexing and agitating the minds
of the West.

In the long run I would assert that social laws should
be in accordance with human nature or in other wards
according to Allah’s command. The author has given a

beautiful example of a famous orientaljst which runs as
under:
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“The pleasure that a Muslim derives from kissing his
child is not imaginable to many westerners, because
in the civilized world of today, few men are positive
that their children are really their own.”

Another English woman says:

“1 wish our country were like the Muslim countries,
where an atmosphere of chastity and purity has
embraced even the bonds-women. Really why isn't
such an atmosphere encouraged in our society
where women, as per their nature, would engage
in house-keeping, leaving outdoor jobs to men,
whereby safeguarding their own honour.”

It is on this account that Islam emphasises light work
for women and the hard outdoor life for men.

As I have mentioned earlier, this is one of the best
articles on this subject.
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Lois Lamya’ al — Farugi

Women in a Quranic Society

The topic of this was chosen out of the conviction that
humanity is suffering today from a number of serious social
problems related to women and to the interrelations of the two
sexes in society. Although these problems may be more
proncunced, more disturbing, more debilitating for some of ug
than for others, there are probably few if any regions of the
contemporary world whose citizens have not felt in some way the
repercussions of these problems. Therefore, there is a pressing
need for exploring possible solutions. The problem of women is
linked, for the present study. with the Quran, and what | have
called the “Quranic society,” out of strong conviction that the
Quran offers the most viable suggestions for contemporary social
reform which can be found in any model or any literature.

Many of you may be puzzled by the title of this paper “Women
in a Quranic society.” You may ask yourselves, “Why didn’t she
say “Women in Muslim Society” or even “Women in an Islamic
Society?™ Let me explain why the expressions “Muslim™ and
“Islamic” were rejected for this paper, and how the use of the
rather unusual appellation, “Quranic society,” is justified.

There are at least three reasons for my choice of that title.
The first of these derives from the concern that many beliefs and
practices have been labelled “Muslim™ or “Islamic™ without
warranting those names. There are approximately 40 nations of
the world which claim to have a Muslim majority population and
therefore to be exemplary of “Muslim” or *Islamic™ societies. This
of course results in a great deal of confusion as the question is

Losix Lamya al-Farugi iy an Ameriean, wife of a great Muslim scholar lap
Frofessof matt A Forwgi, mm Amevican citizen iaf Palestinian origin,
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asked: Which of these regions represents most [aithtully the true
“Islamic™ society? Among Muslims that question is mast frequently
answered by the claim that their own national or regional society is
the truest Lo the intentions of Allah subhanaln wa ta “ala.

Non-Muslims, on the other hand, and especially the Western
anthropologists who travel around the world to investigate the
customs and mores of its peoples. tend to treat each variation within
the Muslith World as equally valid. This results from their
adherence to what I call the “zoo theory™ of knowledee. Adherents
of that theory regard all Muslims — and of course similar treatment
of other non-Western people is discernible — as different species
within the human zoo. The “zoo theory™ protagonists go 1o the
field, record and snap pictures of every strange or exotic practice
they see and hear: and for them, this is Islam or Islamic practice.
A trip to another part of the Muslim World with the ubiquitous
devices for recording and photographing generates a different body
of materials documenting superficial variations in cusloms. Bul
this, too, is Islam or Islamic practice for the “zoo theory”
mvestigator or ethnographer; There is far too little effort spent on
understanding Islam as a whole. As a result, the basic premise of
skepticism and relativism is confirmed in the mind of the
researcher; and he/she returmns home convinced that there is not
one Islam, but scores of Tslam existent in the world. In like fashion,
the researscher reports that there are many delinitions or
descriptions of the status and roie of woman in Muslim Society
Each one of the resultant definitions or descriptions is dubbed as
“Muslim” or “Islamic.” even i we as Muslims may hold some of
these practices to be distortions or perversiens of our principles
and beliefs by the misguided or uninformed among us.

It was partly to avoid confusion with these variant
descriptions and misunderstandings that | have chosen the
appeliation “Quranic” for the present discussion. in this way, |
hope to move beyond the limited relevance and particularism of a
~zo0 theory™ of investigation Lo a presentation which avoids such

-
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fragmentation and is ideologically in conlormance with the true
prescriptions of Islam. In regard to matters so determining of our
destiny and very existence, we can never be satisfied with mere
reportage about certain human animals in the “zoo™ who are
statistically “Muslim™ or whose customs have been labelled as
“Islamic.” Those designations have sometimes been misapplied.
“Quranic.” on the other hand. is a term which is unequivoeal. It
points clearly to the topic of this paper.

Secondly, “Quranic society” was judged to be the most suitable
title for it orients us towards discovering those core principles in
the Quran itself which form the underlying framework for our
societies throughout the Muslim World. It is the society based on
Quranic principle which is the goal of all of us, even though we
may unknowingly deviate from time to time from those principles,
It is the conformance to a Quran-based society for which we must
all work if the Muslim people are to enjoy a felicitous future. It is
not Indonesian, Pakistan, Saudi Arabian, Egyptian or Nigerian
version of that society that we should regard as indisputable norm,
but one firmly based on the teachings of the Holy Quran. Only
therein can we find a proper definition of woman’s role in
society.Since it is these theachings which are the subject of my
paper. "Women in a Quranic Society” seemed the most proper title.

Thirdly, | wish by this choice of title to emphasize that we
should regard the Holy Quran as our guide in all aspects of our
lives. It is not only the prime source of knowledge about religious
beliefs. obligations, and practices. it is aiso the guide, whether
specific or implied, for every aspect of Islamic civilization. In the
centuries of past glory, it determined the political, economic, social
and artistic creativity of the Muslim peoples. IT we are to succeed
as members of an Islamic society in the coming decades and
centuries, it must again determine our thinking and our actions in
an all inclusive way. Din is not limited to the Five Pillars of the
shahadeah, selat, sivam, zakat, and the hajj. Din in fact defies
simple equation with the English term “religion.” lor the former’s
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significance penetrates into every nook and cranny of human
existence and behaviour.' Surely it should be our goal to relate
every action to our Din. We can only do this by allowing the Holy
Quran to inform and reform every realm of our lives.

As a step in this direction, let us consider what the Quran
has to teach us about the society towards which we should be
striving, and ponder its effect on the position of women, What are
the basic characteristics of a Quranic society which particularly
affect women?

Five characteristics — which seem basic. crucial and
incontrovertible — of Quranic society will be considered. Although
they are presented in a series. cach one rests upon the others and
afTects them. The inter-dependence of these five characteristics
makes it difficult to speak of any one of them without mention of
the others. and of course they do not and cannot exist in isolation
from one another.

1.  Equal status and worth of the sexes

T'he first of these characteristics ot'a Quranic society which
atiect women is that both sexes are held to be equal in status and
worth, In other words, the Quran teaches us that women and men
are all creatures of Allah. existing on a level of equal worth and
value, although their equal importance does not substantiate a
claim for their equivalence or perfect identity. This equality of
male and female is documentable in the Quran in passages
pertaining to at least four aspects of human existence and
interaction.

a) Religious Matters

The first of these Quranic confirmations of male female
equality are contained in statements pertaining to such religious
matters as the origins of humanity. or to religious obligations and
rewards.
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L. Origins of Humanity. The Quran is devoid of the stories
tound in the Old Testament which denigrate women. There is no
hint that the first women created by God is a creature of lesser
worth than the first male, or that she is a kind of appendage formed
from one of his ribs. Instead, male and female are created, we
read, min nafsin wahdatin (“from a single soul or self") to
complement each other (Quran 4:1; 7:189). Whereas the Torah or
Old Testament treats Eve as the temptress of the Garden of Eden,
who aids Satan in enticing Adam to disobey God; the Quran deals
with the pair with perfect equity. Both are equally guilty of sinning;
both are equally punished by God with expulsion from the Garden:
and both are equally forgiven when they repent,

2. Religious Obligations and Rewards. The Quran is not less
clear in commanding equality for men and women in its directives
regarding religious obligation and rewards. We read:
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Lo! Men who surrender unto Allah, and wemen who
surrender, and men who believe, and women who
believe, and men who obey
and women who obey, and men who speak the truth
and women who speak the truth, and men who persevere
(in righteousness) and women who persevere, and men
who are humble and women who are humble, and men

whao give alms and women who give alms, and men
who fast and women who fzst, and men who guard their
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modesty and women who guard (their modesty), and
men who remember Allah and women who remember

— Allah bath prepared for them forgiveness and a vast
reward. (33 : 35)

'b)  Ethical Obligations and Rewards

Secondly, the Quran reveals to mankind the desired equality
of the two sexes by establishing the same ethical abligations and
rewards for women and men.
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And whosoever does good works, whether male or
female, and he (or she) is a believer, such will enter
Paradise and they will not be wronged the dint in a date-
stone. (4:124)
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Whosoever does right, whether male or female, and is
a believer, We shall assuredly give him to live a goodly
life; and we shall pay them a recompense according to
the best of what they do. (16:97)*

If Allah subhanahu wa ta’ala had not deemed the two sexes
of equal status and value, such explicit statements of their equality
in ethical obligation and rewards would not have been made in

the Quran.
c) Education

Although the more specific commands for the equal rights
Fwomen and men to pursue education can be found in the hadith
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literature. the Quran does at least imply the pursuit of knowledge
by all Muslims regardless of their sex. For example, it repeatedly
commands all readers to read. 1o recite. to think. to contemplate,
as well as to Jearn from the signs favat) of Allah in nature. In fact,
the very first revelation to Prophet Muhammad (S) was concerned
with knowledge. In a Quranic society. there can never be a
restriction of this knowledge 1w one sex. It is the duty of every
Muslim and every Muslimah to pursue knowledge throughout life,
even if it should lead the seeker to China, we are told." The
Praphet(S) even commanded that the slave girls be educated.’ and
he asked Shifa™ bint “Abdiltah to.instruct his wife Hafsah bint
“Umar.* Lectures of the Prophet (S) were atiended by audiences
of both men and women: and by the time of the Prophet's death,
there were many women scholars.”

d) Legal Rights

A fourth evidence in the Quran for the equality of men and
women is its specification of legal rights which are guaranteed
for every individual from cradle to grave. Unlike the situation in
the West, where until the last century it was impossible for a
marricd women to hold property on her own, to contract with
other prsons, or to dispose of her property wihout the consent of
her husband.” the Quran proclaims the right of every women to
buy and sell, 1o contract and to earn.” and to hold and manage her
own money and property. In addition to these rights, the Quran
grants women a share in the inheritance of the family (4:7,11),
warns against depriving her of that inheritance (4: 9), specifies
that the dowry (Mabr) of her marriage should belong to her alone
and never be taken by her husband (2:229:4: 19-21,25) unless
offered by the women as a free gifi (4:44).%

As with any privilege, these rights of women carry
corresponding responsibilities. |f she commits a civil offence.
the Quran teils us. woman's penaity is no iess or no more than
that of a man in a similar case (5:41:24:2). If she is wronged or
harmed. she is entitled to compensation Just like a man,"

.



I is clear that the Quran not only recommends, bul is even
insistent upon the equality of women and men as an essential
characteristics of a Quranic society, The ¢laim of the non-Muslim
critics that Islam denigrates woemn is denied emphatically by the
Quran. Similarly denied are the arguments of certain Muslims
that woemn are religously, intellectually and ethically inferior 1o
men, as Jewish and Christian literatures had earlier maintained.

2.  Adual sex rather than unisex society

Now let us consider the second basic characteristic of the
Quranic society which effects the position of women. This is found
in the directives [or a dual sex rather than a umisex socicly. While
maintaining the validity of the equal warth of men and women.
the Quran does not judge this equality to mean equivalence or
identity of the sexes.

Probably all of you are familiar with the contempaorary move
toward unisex clothes and shoes, unisex jewelry and hair styles,
unisex actions and entertainments. In fact, it is often difficult in
America to decide whether one is looking at a boy or a girl. This
results from the current notion in Western society that there is
little if any difference between the two sexes in physical,
intellectual and emotional endowment; and that, therefore, there
should be no difference in their functions and role in society.”
The dress and the actions are but superficial evidence of this
deeper conviction. Accompanied by downgrading ol the qualities
and roles traditionally associated with the female sex. this current
idea has generated a unisex society in which only the male role
is respected and pursued. Although meant to bring a larger measure
of equality for women, the idea that men and women are not only
equal. but equivalent and identical, has actually pushed women
into imitating men and even despising their womanhood. Thus it
1s generating a new lype of male chauvinism. Tremendous social
pressures nave resuited in stripping women of their roje-
responsibilities formerly performed by them, and they are forced
to live a life devoid of personality and individuality,
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The society based on the Quran s, in contrast. a dual sex
society in which both sexes are assigned their special
responsibilities. This assures the healthy functioning of the society
for the benefit of all its members. This division of labour iImposes
o men more economic responsibilities (2:233, 240-241; 4:34),
while women are expected to play their role in childbearing and
rearing (2:233. 7:189), The Quran, recognizing the importance of
this complementary sexual assignment of roles and responsibilities,
alleviates the greater economic demands made on male members
of the population by allotting them a largess share than women in
inheritance. At the same time it grants women the right 1o
maintenance in exchange for her contribution to the physical and
emotional well being of the family and to the care she provides in
the rearing of children. The unisex ideology generates a competitive
relationship between the sex which we find in America and which
is disastrous for all members of sociely; the young: the old: the
children; the parents; the single and the married; the male and the
female. The dual-sex society. by contrast, is a more natural answer
to the question of sexual relationships, a plan encouraging
cooperation rather than competition between the sexes, [t isa plan
which has been found suitable in countless societies through history.
Only in very recent times did the idea of sexual non-differentiation
or identity achieve prominence, and then primarily in the Western
society. Even the medical evidence for mental or emotional
difference between the sexes is suppressed in Western research, for
it threatens the prevailing trends of thought. How long this socially
disastrous movement will continue before it is rejected as bankrupt
is not known. But certainly we as Muslims should be aware of ity
deficiencies and dangerous consequence, and make our societies
and young people aware of the disaster caused by it. '

Protagonists of the unisex soc ety have condemned the dual-
sex human organization as dangerous for the well-being of women.
If dual-sex means that one sex is superior to the other, such a
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situation could have arisen. But in the true Quranic society, toward
which we all aspire 10 move, this is not possible. As we have seen
above, the Quran advocates elogquently the equal status of women
and men al the same time as it recognizes their generally relevant
differences of nautre and function. Thus while acknowledging the
religious. ethical, intellectual and legal equality of males and
females the Quran never regards the two sexes as identical or
equivalent. 11 justifies this stand in iis assignment of varian
responsibilities and its provisions regarding inheritance and
maintenance which match those respansibilities,

3. Interdependence of the members of
society

The third characteristic of the Quranic society which is
strongly assertive of women’s position is the insistence on the
interdependence of the members of society. Contrary to the
contemporary trend to emphasize the rights of the individual at
the expense of society, we find the Quran repeatedly emphasizing
the interdependence of the male and female as well as of all
members of society. The wife and husband, for example, are
described as “garments” (libas) of each other (2: 187), and as mates
living and dwelling in tranguility (33: 21; see alsp 7:189), Men
and women are directed to complement each other, not to compete
with each other, They are the protectors of each other (9:71). Each
15 called upon to fulfil certain assigned responsibilities for the
good of both and the larger group.

In order to insure this interdependence which is so necessary
for the physical and psychological well-being of both men and
women, Allah, in the Holy Quran, stipulated the reciprocal or
mutul duties and obligations of the various members of the family
~ men and women, fathers and mothers. children and eldes, and
relatives of all degrees (17:23 —26 : 4:1, 7 — 12: 2: |77: 8: 41
16:90: etc). The care of and concern for other members of society
is equally a duty of the Muslim.
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It is not righteousness that you turn faces to the cast
and the west, but righteous is he who believes in Allah
and the Last Day and the angels and the Scripture and
the prophets: and gives his wealth, for love of Him, 1o

kinsfolk and to orphans and the needy and the way farer
and to those who ask. and ta set slaves free. .. (2: 177)

The Quran thereby instils in the Muslim a sense of a place
within, and responsibility 1o society. This is not regarded or
experienced as a repression of the individual. Instead the Muslim
1s constantly encouraged in this interdependence by ex periencing
the benefits it brings. The economic, social and psychological
advantages of such close relationships and concerns within the
social group provide more than ample compensation for the
individual to sublimate his/her individualistic aspirations. The
anonymity and lack ot social interdependence among its members
In contemporary Western sociely have cuased many serious
problems. Loneliness. inadequate care for the aged. the generation
gap, high suicide rates, and juvenile crime can all be traced back
o the ever-worsening breakdown af sucial interdependence und
the denial of the human necessity lor mutual care.

4. The extended family

Closely intertwined with interdependence is the fourth basic
characteristic of he Quranic society which serves 10 improve male-
temale relations, his is (he instiution ol the extended lamily. In
addition 1o the members of the nucleus that constitutes the famil y—
mother, father and their children — the Islamic family or ‘a’ilab also
includes grandparents. uncles, aunts and their offspring. Normally
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Muslim families are “residentially extended:” that is , their mem bers
live communally with three or more generations of relatives ina
single building or compound. Even where this residential version of
the extended family is not possible or adhered to. fam ily connections
reaching far beyond the nuclear unit are evident in strong
psychological, social, economic and even political ties.

The extended family solidarity is prescribed and strengthened
by the Holy Quran, where we find repeated references to the
rights of kin (17:23-26:4:7-9; 8: 41 2422 etc.) and the importance
of treating them with kindness (2:83: 16:90: etc.). Inheritance
portions, for not only the nuclear family membes but those of the
extended family as well, are specifically prescribed (2:180-182:
4:33, 176). Dire punishment is threatened for those who ignore
theses measures for infra-family support (4:7:12). The extended
family of Islamic culture is thus not merely a product of social
conditions, it is an institution anchored in the word of God Himself
and buttressed by Quranic advice and rules,

The extended family is an institution which can provide
tremendous benefits for both women and men when it exists in
conjunction with the other basic characteristics of a Quranic
Society,

1) It guards again the selfishness or eceentricity ol any one
party, since the individual faces not a single spouse bul a whole
family of peers, elders and children if he or she goes “off course™,

2) It allows for careers for women without detriment to
themseives, spouse, chiidren or eiders, since there are aiways other
adults in the home to assist the working wife or mother, Career
women in an Islamic extended tamily suffer neither the physical
and emotional burden of overwork nor the feeling of guilt for
negiecting maternal, marital or famiiiai responsibiiities, in fact,
without this sort of family institution, it is impossible to imagine
any feasible solution for the problems now facing Western society.
Asmore and more women enter the work force. the nuclear family
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is unable to sustain the needs of its members. The difficulties in
the single parent family are of course magnified a hundred-fold.
The strain that such family systems put on the working woman
are devastating to the individual as well as to the marriage and
family bonds. The dissolutions of families which result and
psychological and social ramifications of the high divorce rate in
America and other Western nation' are the growing concern of
doctors, lawyers, psychiatrists and sociologists as well as, of
course, of the unfortunate victims of these phenomena.

3) The extended family insures the adequate socialization of
children. A mother’s or father’s advice in a nuclear or single parent
family may be difficult 1o be followed by an unruly or obstinate
child, but the combined pressure of the members of a strong
extended family is an effective counter to non-conformance or
disobedience.

4) The extended family provides for psychological and social
diversity in companionship for adults as well as children. Since
there is less dependence on the one-to-one relationship, there are
less emotional demands on each member of the family. A
disagreement or clash between adults, children or between persons
of different generations does not reach the damaging proportions
it may in the nuclear family. There are always alternative family
members on hand to ease the pain and provide therapeutic
counseling and companionship. Even the marriage bond is not
put to the enormous strains that it suffers in the nuclear fami ly.

5) The extend family or ‘a'ilab guards against the
development of the generation pap. This social problem arises
when each age group becomes so isolated from other generations
that it finds difficulty in achieving successful and meaningful
interaction with people of a different age level. In the ‘a’ilab,
three or more generations live together and constantly interact
with one another. This situation provides beneficial learning and
socialization experiences for children and the necessary sense o
security and usefulness for the older generation.
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6) The ‘a'ilab eliminates the problems of loneliness which
plague the isolated and anonymous dwellers in the urban centers

.of many contemporary societics. The unmarried woman, or the

divorced or widowed woman in an Islamic extended family will
never sulfer the problems that face such women in contemmporary
American society, for example. In a Quranic society. there is no
need for the commercial computer dating establishments, the
singles” clubs and bars. or the isolation of senior citizens in
retirement villages or old people’s homes. The social and
psychological needs of the individual, whether male or female,
are cared [or in the extended family.

As marriage-bonds grow more and more fragile in Western
society. women tend to be the chief vietims of the change. They
are less able to reestablish marriage or other bonds than men, and
they are more psychologically damaged by these losses.

7) The extended family provides a more feasible and humane
sharing of the care of the elderly. In the nuclear family unit, the
care of the elderly parent or parents of one spouse may fall entirely
on one individual, usually the mother of the family. She must
provide for the extra physical care as well as for the emotional
well-being of the elderly. This is a tremendous burden on a woman
who probably has children’s and husband’s needs to attend to as
well. It'she is a working mother, the burden can be unmanageable;
and the elderly are put in an old people’s home to await death.
With the shared responsibilities and duties that the extended family
provides, the burdenis significantly lightened.

5. A patriarchal family organization
The fifth basic characteristic of a Quranic society is that it is
patriarchal. Contrary to the goals of the Women’s Liberation

movement, the Quarn calls for a society which assigns the ultimate
leadership and decision-making role in the family 1o men.

Any society is made up of smaller organization of humans -
governments, political partics. religious organizations, commercial
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enterprises, extended families, ete. Each of these organs needs to

be stable. cohesive and maneuverable if it is to be beneficial ta its
constituents. In order to acquire these characteristics. the
organization must assign ultimate responsibility to some individual
or some group within its ranks,

Therefore. the citizens may vote, patliament may legislate,
and the police may enforce the law: but it is ultimately the head of
state that carrics the burden of making the crucial decisions for
the nation, as well as the onus or approval, L.e.. the responsibility.
for those decisions. In like manner, the work of a factory is
conducted by many individuals. but ali of them are not equally
capable ol making the ultimate decisions for the company. Neither
is each employee equally charged with the responsibility for the
organization’s success or failure.

The family also has need for someone to carry the burden of
ultimate responsibility for the whole. The Quran has assigned this
rele to the most senior male member of the family, It is this patriarchal

assignment of power and responsibility which is meant by such
expressions as ...4x)33 E,q.;ié-;_}i.::_:,.\.'rj “wa lil rijali alayhinna

dargjatun " (2:228; see supta, pp40, 41), and .4t & 5305 i i
“al-rijalu gawwamuna ‘ala al-nisa’i.. " (4: 34). Contrary to
misrepresentations by the Quran’s enemies, these passages do not
mean the subjugation of women to men in a gender based dictatorship.
Such an interpretation shows a blatant disregard of the Quran’s
repeated calls for the equality of the sexes and for its command to
show respect and kindness to women. The passages in question point
instead to a means for avoiding internal dissension and indecision for
the benefit of all family members, They advocate for a patriarchal
society.

In addition, we would draw attention to the use of the
word &igi gawwamun in the statement, r-'---J1 Jﬁ Ly J"-"'*_r“
al-rifalu gawwamuna ‘ala al-nisa i ... (4:34). Certainly the verb
‘a3 gawwama, from which the verbal noun ol qawwamun is
derived, does not imply despotic overlordship. Instead. the term
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refers to the one who stands up (from 'ﬂi gama, “to stand”) for
another in a protective and benevolent way. [f an autocratic or
domineering role for the male half of the society had been meant.
there are many other verbal derivatives which would have been
more applicable, for example, ,j,j}'g;.l.:nnwnyn'run and .!«J-'ﬂ-“
muhayminun. Other instances of the Quranic use of the term g
gawwamun confirm this supportive rather than authoritarian or
tyrannical meaning of the term (see 4:127-135:5-8). Ascription
of a different significance to the passage in question is, therefore.
ideologically inconsistent as well as linguistically unsupportable.

Why should the Quran specify male leadership for the ‘w ilab,
i.e., a patriarchal family, rather than a matriarchal organization?
The Quran answers that question in the following manner:

&EH—EJAH!HJW;LJIJ&;}JAUJJL?JJH

)\ 31 e S g
Men are in charge of women, because Allah has made
the one of them to excel the other, and because they spend
of their property (for the support of women). ... (4:34)

Physical and economic contributions and responsibility
are, therefore, the Quranic reasons for proposing a patriarchal
rather than a matriarchal socicty.

Some Westerners, confronted by the problems of
contemporaty society.are beginning to ask such questions as:
Where can we tumn for help? What can we do in the face of the
present social disintegration? It is a time of despair and searching
as Western society reels under the blows of steadily increasing
personal disorientation and societal dissolution,

What can we do as Muslims to help? First of all, we miust
build true Quranic societies throughout the Muslim World. Without
these, we cannot establish equitable and viable accommaodation for
the interaction of men and women in secicty. In addition. we cannat
hope to establish in the coming gencrations a respect for and lovalty
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to our societies and their accompanying institutions if pseudo-

Islamic societies are the anly ones we are capable of producing and

maintaining. Pseudo-Islamic measures or institutions are actually
anti-Islamic: for they posit a model which cannot be respected, and

attach to it the label of “Islam.” In the minds of many Muslims as

well as nen-Muslims, this results ina wrongful transfer of the onus

of the faulty institution to the religion of Islam itsell’

We must educate our fellow Muslims-—and especially the
youth for they are the leaders of tomorrow—with regard to the
importance and viability of their Quranic traditions concemning
women. the family and society. Despite the failure of alternative
contemporary Western social pattemns, some Muslims seem to
hanker after the Western brand of sexual equality, its unisex ideas
and modes of behaviour. overemphasis on individualism or
personal freedom trom responsibility, and the unclear family
system. We must awake to the dangers, which accompany such
social ideas and practices. If the consequences of these ideas and
practices are not pointed out and combatted, we are doomed to an
unfortunate future as such social experiments are to fail ultimately.

But even this is not an adequate response for us as Muslims. As
vicegerents of Allah on earth (2:30). it is our duty to be concerned
about the whole world and about all of God's creatures. In the light of
the command to propagate the will of’ Allah in every corner of the
carth. we should not neglect to suggest or ofler the good that we
know to others. It istime for Islam and the Muslims to know to others.
Itis time for [slam and the Muslims to present their solutions of the
problems of contemporary soc iety, not only to the Muslims audience.
but to the non-Muslim audience as well. This can and should be done
through the living exampie of true Quranic societies in which the
problems of men and women are resolved. It should also be done
through informative writings and discussions by our scholars which
could be made available to Muslims and non-Muslims alike.

There is no better way to serve the will of Allah and the
whole ol mankind. There is not belter da 'wah than such offering
ofa helping hand to the struggling victims of contemporary socicty.
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NOTES

12.

Allah promises the hypocrites, hoth men and women, and the
dishelievers fire of hell for their abode. It will suffice them. Allah
curses them, and theirs is lasting torment. (9.648)

See also 9:67-T2

This is a hadith of the Prophet’(S). Sec also Muhammad °lzzal
Darwazah, 4-Mar ah fi al-Qur ‘an wal Sunnah {Beirut: al-Maktabah
al-*Asriyyah, 1980). p.44. 47. 51

Muhammad Fu'ad * Abd al-Bagi, al-Lu lw wal Mavjan fi ma ittafaga
fihi al-Shavkhani (Beirut: Dar al-Kitab al-Jadid, 19707, 1. pp. 30-31.

Hajji Faysal ibn Hajji Uthman. ~Women and Nation-Building:
Systematic and Contemporary Analysis of the Problem of Women
in contemporary Malay Muslim Society (Ph. D. dissertation to be
presented 1o Temple University), p.83

Muhammad Khayrat, Markas af-mar ‘ol fi al-"Islam (Cairo: Dar al-
Ma arif, 1975), p.108.

Monrad G. Paulsen. “Women, Legal Rights of.™ Encyelopedia
Americana (Danbury, Conn.: American Corp.. 1980). Vol. 29, pp. 108-
109,

.. umto men a fortune from that which they have earned, anid unie
women a fortune from that which they have earned...(4:32)

See Mustafa al-Siba’L, al-Mar ‘ah bayn al-figh wal ganun {Aleppo
Al-Maktabah al-*Arabivvah, 1976), p. 38; Muhammad *lzzat
Darwazah, Al-Dastur al-Quwr ‘ani fi Sk ‘un al-Hayat (Cairo *lsa al-
Badi al-Halabi. n.d.), p.78.

O you who believe! It is not lawful for yeut to inherit forcibly the
women (of vour deceased kinsmen) nov (that) vou should pu
constraint upan them that you may take away a part af that which
you have given them, unless they be guilty of flagrant lewdness. But
consort with them in kindness, for if you hate them it may happen
that you hate a thing wherein Allah has placed much good. (4:19)

In describing the Women's Liberation movement in America.
Caroiine Bird writes that, ~They wouid aboiish the notion of intrinsic
differences between the nature of inales and females commonly cited
to validate these conventions [i.¢., marmage, the family, male-female
relationship. ete.]” (“Women’s Liberation,” Enevelopedia
Americana; vol. 29. p. 111a).

In 1979 in the United Stales, in conitrasl 10 2,331,000 marriages
there were 1.181.000 divorces according te a 1983 almanac. Cach
year the percentage of divorces rises signigicantly.
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EDITOR"S NOTE

Lois Lamya, the learned autheress of the article at
the very outset, prefers to offer the explanation for having
chosen an unusual title i o, “Women in a Quranic Society”
for her present article. She did so since the hely Quran,
according to her, offered the most viable suggestions for
contemporary social reforms which any other writings or )
literature could do. One of the reasons which she relates
is that, though, there are more than forty nations of the
world with Muslim majority which pretend to be Muslim
or Islamic, yet none of them represents the true Islamie
character of its society.

Such an act offers a chance to the non-Muslim
anthropologists to attribute all un-Islamic activities of
these countries to Islam and defame it.

Besides, the so-called Islamic Societies of these
Muslim countries give the impression that there is not
one Islam, but scores of Islam exist on the earth.
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I very much appreciate this attitude of the authoress
in this regard.

It is a fact that Islam is basically one and only one,
though it admits of variety in its details; but there is not
much difference among the Muslim societies in this respect.
But if there is such a thing I would say that only that
society is Islamic which has preserved and retained the
fundamentals of Islam.

It is a fact that we notice drift in the Islamic set up
after the period of the four pious Caliphs. The deviations,
during the post Caliphate of the four pious caliphs upto
the abolition of the caliphate from world stage, have been
prominent and outwardly visible.

There comes a third stage starting from the abolition
ofthe Caliphate in 1930 to this day. The variations relating
to Islamic thought pattern and society are beyond
description.

It is of first necessity that we ought to pay our
attention to this huge problem towards which Lois Lamya
has directed our attention. She has given a hahitation and
a name to the heinous activities of the non-Muslim

anthropologists by calling it as “zoo theory™.

Quranic society is a most suitable title since it orients
us towards discovering those fundamentals of Islam which
give the underlying ideas of a true Islamic society
throughout the Muslim world. These days a true Islamic
society does not seem to exist on globe but the concept
and the feature of an Islamic state still persist in their
entirety in all standard books on Islam past as well as
present.

The third reason which she assigns to the choice of
the title of her article relates to making the holy Quran as
our guide. With reference to Quran as guide, she treats it
as the prime souce of knowledge about our beliefs,
obligations and practices,
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It 1s a fact that so long as the holy Quran was in
action in all walks of our life, it was a guide and a strength
for the Ummah, but since it has lost its dvnarnic character,
it has ceased to inspire as a guide and a leader

With reference to the equal status and worth of the
two sexes she relates:

“The Quran teaches us that women and men are
all creatures of Allah, existing on a level of equal
worth and value, although their equal importance
does not substantiate a claim for their equivalence
or perfect identity.”

Here Lois Lamya is quite clear that claim to equal
worth and value is one thing, whereas equivalence or
perfect identity is quite another thing. This of course, is
the right approeach to this problem. As for example both
men and women have equal status in the following
matters:

- Religious matters

- Ethical obligations and rewards

- Education

- Legal rights

In the above cases and in many more cases she may
be of equal status but in the executive jobs of the state she
may not be allowed to share any responsibility at all. She

acquires and enjoys equal status but not the identical role
or status in certain other fields.

The learned authoress of the aforesaid article has
argued in favour of the extended family in the sense of a
family including “grandparents, uncles, aunts and their
offsprings” living together “in a single building or
compound.” Although it is true that Islam enjoins close
and warm relations between those related by blood (33:50,
24:61) and faith(49:10, 59:10) there is little evidence in
the Quran or tradition for any preference for their living
together” in a single building or mﬁlpnund,” nor such a
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| preference is supported by historical evidence regarding
the first community of Muslim formed during the Prophet's

time, However, her argument in favour of the “residentially
extended” family is not incompatible with Islamic
‘teachings.

It is one of the peculiarities of Allah's creation that

no two things are similar to each other. Not only that!
Even the finger prints of two persons are not the same.
How can then men and women be similar to each other.

In the present context of the human societies, they
are divided into:

1) Unisex Society.
ii) Dual Sex Society.

In advanced countries of America and Europe, the
trend of unisex society is rampant; whereas in those
societies which believe in the separation of the two genders
of humans, such as most of the Muslim countries or some
other eastern countries, they have adopted the dual sex
society system.

The humans and their species differ from each other
physically and consequently culturally, temperamentally
and sociologically ete. whereas further dilference may be
noted in their thoughts, capabilities, sentimente, mental
and physical abilities. We se that even difference in two
climates makes people altogether different physically,
culturally and temperamentally. And the difference is quite
vast.

All this analogies have been illustrated to show that
men and women who are diametricaily opposed to each
other in host of manners, can’t be and ought not to be
treated alike. Men and women can't go together in a unisex
society wherein the two self-opposing and opposite genders
cet disselved inte one.

A woman true to herself can never reconcile her
existence in a unisex society. Every part of a woman
including the blood and the bodily organs, is different from
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that of man. Man is given to hard labour by nature,
whereas a woman is suitable for tender johs.

Today America Europe and the so-called advanced
countries of the world are vietimes of unisex-based societies
and cultures,

The authoress has effecively dealt with some of the
aspects of this study but failed to point out the harms it
could bring to the society if the people insisted on a system
based on unisex society. A unisex society destroys the very
identity and foundation of her wom anhood when she tries
to become a man in every respect. Even both of them Jose
their identity and become good for nothing in the society,
thus both the sexes lose their identities.

The structure of an Islamic society is close to the

concept of dual sex society, The chief characteristics of this
society are as under:- '

It is basically a Patriarchal society having a male
member as its head.

It works on the principle of interdependence of the
males and the females, 3

. It beautifully serves the cause of the aged and the
widows.

It also has an eye on the problems caused by
generation gap.

It is indeed g comprehensive and well-written
article on such a delicate topic.
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Justice (Retd.) Saleem Akhtar

Concept of Equality and Gender
Diserimination

Today's subject under discussion is not only & burning
topic throughout the world but is a most important and
controversial issue in our country. Equality and Gender
bias are two terms diametrically opposed to each other.
Liberty and equality are said to be “words of passion and
power”, These ideas inspired French Revolution followed
by the 13" and 14" amendment of the American
Constitution which guaranteed that “the state shall not
deny to any person within its jurisdiction . the equal
protection of laws.”

The concept of equality so propounded was not new
as 1500 years earlier Islam had given the right of equality
to the Universe. Now the concept of equality has attained
guch notoriety that almost all the written constitutions of
various countries guarantee this right equally to every
person/citizen irrespective of cast, ereed or sex., Such right
to equality is a fundamental right, a right attached to a
person from his hirth, a right inherent in the existence of
human beings. Itis an inalienable, irrevocable right which
may be restricted under law but cannot be curbed,
curtailed or abolished. The right to equality demands and
means equal protection of law, the right to life with dignity,
equal right of freedom of trade, business and education,
the right of non-diserimination in every walk of life and

_ above all the right to be treated equally by executive,

legislature and judiciary.
All our rights, liabilities and remedies flow from the

constitution and law. Caonstitution is the fundamental
document. It is the law of the laws and symbol of

A seminar, organised by the Centre of Exeellence for Women's Studies,
was held at Karachi University on 20.4.99.
A few papers read in this seminar are also reproduced here
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statehood. Constitution is universal in nature, not made
for any particular time but for future generations. In our
constitution Art 4 has a pivotal position when it declares:

“To enjoy the protection of law and to be treated in
accordance with law iz the inlienable right of every
citizen, wherever he may be, and of every other person
for the time being in Pakistan.”

2) Inparticular..........

a}  noaction detrimental to life, liberty, body, reputation
or property of any person shall be taken except in
accordance with law:

b)  no person shall be prevented from or be hindered in
doing that which is not prohibited by law; and

¢} no person be compelled to do that which the law does
not require him to do.”

With these declarations the Constitution guarantees
that no person shall be deprived of life or liberty save in
accordance with law. Art 10 provides safeguards as to
arrest and detention. Art 14 declares that dignity of man
and subject to law, the privacy of home shall be inviolable.

The freedom of movement, assembly, association,
speech, trade, business and profession have been
guaranteed.

Art 25 guarantees that

1) “All citizens are equal before law and are entitled to
equal protection of law.

2} There shall be no discrimination on the basis of sex
alone.

3)  Nothing in this Article shall prevent the State from
making any special provision for the protection of
women and children.

All eitizens irrespective of race religion, status or sex

have the fundamental rights and are to be treated equally
without any diserimination

76



Although diserimination on the basis of sex is
prohibited, clause 3 of Art 25 implies “that while the
difference on the basis of sex can be created and
maintained, it shall be done only in those cases where it
operates favourably as a protective measure for and not
against women and children.”

The right to equality as interpreted by our Superior
Courts means that there would be no diserimination where
classifications making the differentia are based on
intelligible differentia which distinguishes groups or
persons from others left out of the group and the differentia
has nexus to the object sought to be achieved. This
principle symbolizes that persons or things similarly
situated cannot be distinguished or diseriminated while
making or applying the law. Any law made or action taken
in violation of these principles is liable to be struck down.
If the law clothes any statuary authority or functionary
with unguided and arbitrary power enabling it to
administer in a diseriminatory manner, such law will
violate equality clause. Thus the substantive and
procedural law and action taken under it can be challenged
for violation of Arts & and 25, of the constitution of
Pakistan.

Having understood the concept of equality under the
constitution let us now examine what is gender bias and
how in practice it has violated the equality rights. In simple
words it mean discrimination on basis of sex. Our laws
and problems arising out of it are offshoaots of our social,
cultural, moral and religious ethos which impregnate in
the fabric of life. Have we ever considered that gender
bias starts from home strolling on streets reaches to offices,
educational institutions, industries and national life. Our
attitude, thinking and actions as regards women is
deplorably shocking, The National Report for the fourth
UN Warld Conference for Women in 1995 noted that
women “continue to suffer in the face of oppressive
patriarchal structures, rigid orthodox norms and stifling
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socio-cultural customs and traditions”. Gender bias has
attracted international attention which js reflected from
the Universal Declaration of Human Rights (UNDHR)
which pledged to reaffirm fuith in fundamental rights, in
the dignity and the worth of human person, in the equal
rights of men and women_ "

Special mention should be made to Forward Looking
Strategies. For the Advancement of Women (FLSAW)
which at the UN Conference held at Nairobi pledged
gender equality and equily in all spheres, removal of
negative stereotypes and attitudes elimination of violence
and degradation, recognition of women's invisible
economic contribution and spread of awareness about
their rights and entitlement. In 1993 Pakistan subscribed
to the Vienna Declaration which recognized Women’s
rights as human rights. In 1996 it ratified the United
Nations Convention on the Elimination of All Forms of
Diserimination Against Women (CEDAW). The
convention contains guarantees of equality and freedom
from discrimination by the State and hy private sector in
all areas of public and private life,

Justice Nasir Zahid Commission of Inquiry for
Women in its report (1997) has observed:

“It is therefore unfortunate that Pakistan should
have laws and customs that violate this absolute and
sacred principle of equality. It is even more unfortunate
that many of {hese derogatory laws and customs are
justified in the name of Islam or have been introduced as
Islamic laws when clearly they are retrograde customs
and traditions, or ill informed interpretations that bear
no relation to the divine design.”

There are instances of discrimination, inequality,
repression, abuse and violation of fundamental right in
which women as a elass are the victim. Have we considered
how to get rid of this scourge. Much has been said but less
has been acted upon. The problems have been pinpointed
but the solution has not been pravided or implemented,
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We must ponder and see where we stand and what we
need.

We must create awareness about gender issue and
gender justice. Such awareness, edueation and information
should be provided to all sections of the people be they at
home, in office, profession, industry, school, college,
university, executive, legislature and Judiciary.

[t is true that there exist provisions in the
constitution and several laws in which interest of women
is protected but the cultural norme and habitual
discrimination accepted as a normal fact of life pushes the
decision makers to take a biased view. It is time to change
concepts and attitudes: It is time to realize and accept
that where an issue of gender justice arises the executive,

‘the Courts and every decizion maker must keep the best

interests of the women a primary consideration. The best
interest prineiple has been applied and widely actepted
by the international community as regards children. This
principle has become part of International Law and
attained international status. It should be applied while
administering domestic laws. The International
conventions on women to which Pakistan is a party though
mast of them have not been enacted, command respect
and their principles should be applied while interpreting
domestic laws. In Shahla Zia PLD 1994 S.C. 693, and
environment ¢ase 1 had held that principle of precaution
and prudence as envisaged by Rio Declaration though not
enacted must be respected and applied for the welfare of
the people.

The best interest principle is yet to be recognized
and applied. Such an approach is bound to raise the status
of women. Lack of awareness and inability to easily have
access to justice are two stumbling blocks which impede
progress and realization, The begt way is to agitate such
cases by public interest litigation in the Supreme Court
which in the recent past has passed judgments regulating
bonded labour particularly women labour discrimination
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in jobs and admission in educational institutions. It is a
long subject by itself which is not possible to be discussed
today. ;

Another step in this direction can be taken by asking
the legislators to make proper laws. But all these can he
achieved by well organized dawareness, persuasion, and
protests through information media. The cultural biases
are not easily obliterated. It takes time and patience to
achieve it.

Editor’s Note

In this address, Justice Saleem Akhtar has
approached the issue mainly from legal and also
constitutional point of view, though references have also
been presented from past history. He has rightly called
the right of equality of men and women as constitutional
right, Islamic right and the furidamental right. He says:

“All our rights, liabilities and remedies flow from the
constitution and law.”

He treats equality and gender bias diametrically
opposed to each other. He declares that there shall be no
discrimination on the basis of sex alone.

What-ever the respected justice has said may hold
good in a number of cases in this regard; but he seems to
have avoided a fundamental point relating to the nature
and the spheres of activities of the two sexes. Several
authors of articles included in this book, have categorically
stated that according to the Quranic theory of the origin
of humanity (men and women) the two persons enjoy
equality of status, but several of them have described their
separate roles as well in certain fields and they have quoted
extensively from the holy Quran, the Sunnah and the
histories proving that despite their equality of status, their
positions and spheres of activities cannot be identical
propositions. Assipnment of the role of Prophet-hood and
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the Khilafa to a man clearly restricts the role of the women
in the Executive of the country. It is not a matter of equal
rights for men and women, we have to see whether we
can assign the same functions and the same
responsibilities to men and women in all the fields of life.
How can we dare to assign executive jobs or role to women

in the light of this remark of the holy Prophet {PBUH):

“The nation, whose reins (of government) are in
the hands of a woman, shall never get “falah * i.e.
prosperity and happiness.”

If these remarks come under the category of Gender
bias; I and for that matter every true Muslim shall embrace
this “gender bias.” For a Muslim no other remarks even
that of the wisest and most justice loving person can be
considered in the least that conflict with the remarks and
sayings of the holy prophet (PBUH). Even according to
the Objective Resolution any law repugnant to the Holy
Quran or the Sunnah shall not aequire the status of law.
The so called gender bias is not the problem of equality
between a man and a woman, it is, in fact the identicality
of the two opposite genders which is against human nature
and which is also against the remarks of the holy Prophet
(PBUH) that “that nation can never prosper which gives
the reins of government to a woman.” In view of this fact,
it may be stated that the concept of gender bias is un-
Islamic and alse unconstitutional. All discussions and
arguments pale info insignificance when they come in
conflict with the holy Quran or the sacred Sunnah.

We have, as g matter of fact, plunged ourselves in
such scourges and we go on doing so, by opposing the Quran
and the Sunnah. We can get rid of this scourge only by
following the holy Quran and the Sunnah to its letter and
spirit. The learned justice and those who think like him
must know that holding an executive office by a woman
in an Islamic state is absolutely prohibited.

It is Islam alone that can obliterate injust laws and
solve the gender bias problems.
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Syeda Vigur-un-Nisa Hashmi

The concept of equality and gender
diserimination

The concept of equality is the earnest desire, a
compelling urge and a realistic ideal for which human
beings have fought for ages. It has been said that the origin
of the concept of equality lies in the social contract whick .
is the basis of the state, while others emphasize the
importance of the coneept of Natural Law and endeavor
to link it to that law. —

A serious study of Shair ‘ah, Islamic history and social
contract theories show that both these views are provided
by Allah Almighty in Al-Qur’an. Surah Nisa reads:

0" mankind, Reverence your Lord, who created youn
from a single person, created of like nature, his mates and
from the twain scattered (like seeds countless men and
‘women, fear Allah, through whom you demand your
mutual rights.)

These commands of Allah Almighty were exemplified
through the Sunnah of Prophet Muhammad (PBUH). His
last sermon in Medina given 1400 years ago i.e. much
earlier before Magna Cartra, 14* amendment of American
Constitution, Declaration of Human Rights and the theory
of Rule of Law as enunciated by the Western Jurists,

classified the principles of the equality of men in these
words:

"0’ people all mankind is the progeny of Adam”

Thus clearly reflecting the oneness of human origin.
The last sermon puts a stop to all sorts of diserimination
which had been made on the basis of people’ s ignorant
ideas and whims.

It was this concept of equality that energized the
Muslims of the sub-continent of India in their efforts to



achieve their cherished goal of a separate homeland, under
the leadership of Quaid-e-Azam Muhammad Ali Jinnah
and Pakistan emerged on the map of the globe as an
Islamic State which had a clear concept of Equality
between human beings and Gender Discrimination on the
basis of race, sex, cast and creed.

The Objectives Resolution, which is termed as the
grand norm of Pakistan was the preamble to the successive
Constitutions of Pakistan of 1956, 1967 and 1973 and in
1985 it was made a substantive part of the Constitution.
It clearly declared that the sovereignty of the entire
universe belongs to Allah Almighty aloné and is to be
exercised by the people within the limits prescribed by
God. Tt contemplates the observance of the principles of
democracy, freedom, equality and social justice as
enunciated by Islam.

And the doctrine of equality before the Law is the
anchor-sheet of the Constitution of the Islamic Republic
of Pakistan. It evaluates the socio-economic and political
status of women by putting a stop to all sorts of
diserimination on the basis of sex alone, vide its article
25. The equality of the sexes is being made clear by virtue
of its art. 263(a), which reads:

“Words imparting the masculine gender shall be
taken to include female.”

Under the rubric of fundamental rights, it vests the
women with an equal right to vote along With men, and
with the freedom of movement, assembly, trade, business
or profession, and provides gafeguard against
diserimination in services. .

Our State Religion and the Constitution, both provide
ideal concept of Equality.

The gender biases adopted from the Hindu society
have so deeply penetrated in our social set-up that even
in five decades we could not liberate ourselves from them.
The current legislative system, which includes the
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qualification of the legislator and the allocation of seats to
the different classes of people, is rotten to the extent of
not meeting the basic needs of Islamic or democratic State.

In this seminar, I would focus on the lacunas in our
legisiative System, particul arly with reference to women’s
rights.

Although keeping in view of the biological weakness,
the Constitution permits the State to make any speeial
provisions for the protection of women and children, as
“Equality of Citizens” does not mean {hat all laws must
apply to all the subjects or that all subjects must have the
same rights and liabilities as held in the case Gul Khan
Vs. Govt. of Baluchistan. Reported in PLD 1989 Quetta
8, our legislation framework does not comply.

In our country women constitute more than 50 per
centum of the total population of Pakistan but in the
previous National Assembly women comprised less than
2% of the total membership of the house (14 out of 217):
2.4% in the Senate (2 out of 83)- and 1.5% in the Muslim
membership of the Provincial Assemblies (7 out of 460),
Currently women comprise about 2.76% of the total
. membership of National Assembly (16 out of 217), and
about 0.21% of the total membership of the Provincial
Assemblies (out of 483).

Further, women have no representation in the
minority membership of National Assembly which consists
of 10 seats, nor in the minority membership of the
Provincial Assemblies which consists of 23 seats.

And presently there iz no provision in the
Constitution for reserved seats for women in the National
Assembly as the tenure of the reserved seats for women
lapsed 10 years after the holding of 3* general election,

Pakistani women’s representation in parliament is
the lowest in south-east Asian region. According to data,
compiled by the Columbo-based International Centre for
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FEthnic Studies, the highest representation of women in
parliament is in Bangladesh with 11.2%, followed by
Malaysia with 7.8%, India 7.2%, (in the last parliament},
Sri Lanka 4.8%, Singapore 3.4% and Pakistan at the
bottom rung of the ladder, as discussed above.

Furthermore, in our country women have no
representation in the local bodies election at all.

Women representation in United States is pretty
sound. In the year 1999, women held 65, or 12.1% of the
535 seats in the 106" U.S. Congress — 9, or 8.6% of the
100 geats in the Senate and 56, or 12.9%, of the 435 seats

' in the House of Representatives. In addition, two women

serve as Delegates to the House from Virgin Islands and
Washington, D.C.

Progress of women representation in United States

is evident from the following:
Level of Office 1978 1989 1999
U.8. Congress 3% 5% 12%
Statewide Elective 1% 14% 28%
State Legislature 10% 17% 22%

Apart from the above, there are ten States of America
with the highest percentages. At the threshold of 21%
century, when the legislation has hecome a sophisticated
gcience, in our country the intellectual and moral
capabilities of the legislators are hardly ever the main
consideration.

Owing to the two major defects in our legislative

- gystem, the product i.e. the laws are not up to mark. Most

of our laws do not give more than 50 per cent of the
population their due rights. As for instance, in the Pakistan
Citizenship Aet, 1951, the constitutionally guaranteed
equal ‘status of women has been blatantly overlooked. It

diseriminates against female Pakistani citizens who are
married to non-Pakistani husbands with regard to
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acquiring citizenship by descent, for their children.
Similarly, a wife of a Pakistani ean apply for citizenship
but vice versa is not Permissihle.

The section 17(4) of the Qanoon-e-Shahdat Order
1984, direetly discriminates against women. It provides
that: “In matters pertaining to financial or future
obligations, if reduced to writing, the instrument ghal]
be attested by two men or one man and two women,”
Presently, even if a female lawyer draws up a document,
she is not equal to the male clerk for the attestation of
any documents.

Other most eritical legislations are Hudood
Ordinances, as in awarding hard punishment only the
evidence of males j= acceptable and women are completely
excluded.

The aforesaid laws and many others need to be
revised at the earliest, because itg victims are not Jjust the
wornen but the country.

The society needs balance for jts survival otherwise
it will collapse. It is for this Allah Almighty ordains:

“He has set up the balance (of Justice) in order that

Y& may not transgress halance against justice and fall short
of the balance.”

(Al-Quran, v 7:9)
Since the principles are there, hopes are up.

Editor’s Nuta
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“0’ mankind, Reverence vour Lord, who ereated you
from a single person, created of like nature, his mates and
from the twain scattered (like seeds countless men and
women, fear Allah, through whom you demand your
mutual (rights.)”

She further says that these commands of Allah had
been exemplified through the Sunnah,

In her assertions she claims the principles of the
equality of men given by Islam in the following Ayah of
the Holy Quran.”

“ O’ People all mankind is the progeny of Adam”.

1 and for that matter no one else shall contend her
assertion. What I wish to point out here is that the two
stand on a par with each other in all affairs of life, but it
would be not only wrong but also absurd to treat the two
as identical. Let us patiently hear that it is we, the humans
who may err and not Allah or His holy Prophet.

Here I would like to refer to the arguments of Prof.
Mahfuz Ali who very clearly stated that it was Adam (A.S)
and not the Eve (A.8) before whom the angels prostrated
and it was he alone who had been declared superior to
rest of the creatures of Allah. He further argued that it
was Hadrat Adam (A.S) and not Hawwah (A S) to whom
the highest responsibility of Allah’s Khilafat had been
entrusted.

Not only that! Even the Huly Quran uses the word
(Qawwamoon) for the man and not for the woman.

The Khilafah and the Prophet-hood, the highest
honour for mankind, have been given by Allah to man
and not to woman.

Despite these honours for men, a women has been
much honoured in Islam than in any religion of the world.
In respect, honour and position with reference to her
children, her status is in the ratio of three to one i.e. a
maother is three times superior to the children’s father. The
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heaven lies under her fest (not under the feet of the father).
She heads the family at home where she is like the prime
minister. :

Next I would like to suggest that it is different to be
equal from being identical. The holy Quran has clearly
declared the different spheres of activities for men and
women. Women are allowed to participate in edueation,
medical and trade activities of the country and promote
the welfare and happiness of their country and the
mankind. The executive jobs of the government,
demanding much physical and mental strain have most
certainly been reserved for men and women are advised
to keep themselves aloof from them.

The respected authoress has referred to Islam,
modern democracies, Pakistan constitution, UN Objective
Resolution, the fundamental rights ete asserting that all
of them have conferred equal status upon men and women,
but the women are not being treated equally anywhere,
particularly in Pakistan. They are not getting their due
representation in local as well as in national and inter-
national hodies. Though they are more than half the world,
their representation ranges from 3% to 22%. It’s quite low
even in the advanced countries of the world.

Such a weak position of women in the world is a clear
proof of the naturally weak position of a woman — both
physical as well as mental. I would ask them why did the
men succeed in grabling 80 1090 per cent share?

She has algo referred to Islamic history, I boldly say
that a woman during the heyday of Islam particularly
during the early Islamic Caliphate had been quite happy,
contented and peaceful; whereas today in the most
advanced countries of the world and the so-called world
leader, the women do not enjoy equality of status, peace of
mind and the respect and honour given to them by Islam.

She has also referred to balance which of course, ia
of prime importance for the stability and progress of any
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.EDEil_Z-‘.*t}t She quotes the following impressive Ayahs in this
respect:

“He has set up balance (of justice in order that ve
may not transgress (due) balance weight with justiee and
fall short in the balance.”

(Al-Quran V:7:9)

Yes, of course balance is the thing required to
maintain equilibrium in life. But we have to see how this
balance has been disturbed all over the world and who is
responsible for that,

There are sporadic events of women rule in Izlamic
history before the abolition of Khilafat. A huge bulk of
women turned towards the West to obtain equal status
for themselves. But even modern history cannet rightly
claim any success in this respect.

Prof. Mahfuz Ali has elaborately pointed to the
wretched state of affairs of the women of the whole world-
whether East or the West.

All this happened since the change that altered the
Islamic dual sex — society system to the modern uni-sex
society system. It is the woman, that had adopted the
western culture and thought, leaving her Islamie character,
who has disturbed this halance in pursuit of equality. It is
such women who have gone against their human nature
by trying to become man and thus become his equal. Men
and wemen are neither structurally identical rior the same
since even the fingers of the same hand are not identical.

The Holy Prophet (PBUH) had warned them against
the temptation of becoming same as man and identical
with them in these words.

“The nation, whose reigns (of government) are in the
hands of a woman, shall never get ‘Falah’ i.e. prosperity
and happiness.”

Can any one bring any further argument against this
saying of the holy Prophet (PBUH),: particularly a Muslim

—IT1aT)y OF Wolrarl.
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I would like to quote a verse of Shaikh Saadi quoted
by Prof. Mahfuz Ali in his article:

Khilafe Payamber Kasay Rah Guzied _
K7 Hargiz Ba Manzil Na Khuwahad Raseed

Whosoever treads against the ways of the Holy
Prophet (PBUH) shall never reach his destination.
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Capt. Jamil Ahmed Khan PSP, PPM.

Doing gender, doing police work: An
examination of the barriers o the
integration of women officers

For most of the women in policing were selected
according to separate criteria from men, employed as
policewomen, and limited to working with women,
children, and typewriters (Milton 1972). In the United
States, it was only in 1972 that women officers won the
right to (if not the actuality of) an equal opportunity in a
policing career. In the past two decades in the U.S. many
of the more than 17,000 police agencies have eliminated
blatantly discriminatory personnel practices and the
representation of women has grown to about 10 pereent
of sworn personnel (U.S. Department of Justice 1936).
Despite this opening of the station house to a growing
number of women officers, they still face a variety of
barriers to full occupational integration. Many of these
obstacles, like those faced by women in other oecupation
dominated by men, are part of larger organizational and
social patterns of gender differentiations that result in
exclusion from informal work cultures: resistance to
women's presence expressed at the international level;
gender-stereotyped jobs and tasks; sexualized workplace
where sexual harassment is all too common; and ostensibly
gender-neutral organizational policies that in fact work
to women's disadvantage. At the same time, women police
algo encounter resistance that msy be associated with the
unique aspects of their work-nimely the social control
functions of policing which : s Frances Heidenschn
(1992:99) has argued, is a “profoundly gender-linked
coneept”.

This paper/talk examines: (1) the pervasiveness of
gender in all aspects of social life and, how and why this
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hinders women’s efforts to achieve their full patential in
policing and (2) the implications of this understanding for
addressing several specific policy issues related to women
police. Much of what I will say will not be “news” to seminar
participants. Rather, my goal is to put your everyday
experiences and frustrations into a framework to advance
your understanding of what you may perceive as an
individual problem. It is not, and I will try to explain the
large obstacles and smaller slights you experience in g
conceptual framework so that through the rest of the
conference and back in your departments you are able to
better address them. The material is drawn from my recent
book (eco-authored with Naney Jurik). “Doing Justice,
Doing Gender” and Women working in law and Criminal
Justice Occupations (Martin and Jurik 1996).

Terminology and Conceptual Framework

Let me begin by explaining what I mean by doing
gender, how it occurs in the workplace, and why it is
important. Jobs are not gender-neutral, “empty positions”
waiting to be filled by the "best qualified” candidate (Acker
1990). Work organizations operate according to ideologies,
customs, and practices that produce and reproduce gender
inequality. Occupations, organizational hierarchies,
BUpervisory practices, procedures for hiring and
advancement, work groups, and work activities: all are
infused with gendered practices, images, and consequence.

The term gender refers not simply to a fixed attribute
determined by biology or cultural processes. Noris it simply
what one “is”. Rather, it is something one enacts or “does”
o1 an ongoing basis by presenting oneself as masculine or
feminine in routine daily interactions through language,
dress, and demeanor (Acker 1990; West and Zimmerman
1987). In short gender is socially constructed through
interaction.

Viewing gender as socially constructed rather as a
characteristic of individuals has several implications. It
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suggests that gender arises through intersectional and
organizational practices and that it is & pervasive
organizing and differentiating feature of all social life,
woven into all aspects of life both in and outside the
workplace. lllustrative of the extent to which cultural and
organizational practices, gender sccupations, or endew
them with masculine or feminine characteristics and
associations, is the way that the gender of the work and
the name of the job have become compounded and
confounded in the term policemen. Indeed when my son —
then four years old - first saw a women officer directing
traffic he exclaimed, look Daddy a policemen lady.

Because the norms and expectations of appropriate
behaviour for police are associated with enacting masculine
behaviour, women entering this occupation encounter
dilemmas. On the one hand, as police, they are expected
to display masculine behavior in interacting with fellow
workers as peers; on the other hand, as women, they are
expected and pressured to display feminine behavour
including deference to men which is deemed inappropriate
for an officer making positions for many years, Thus the
guestion that women face is how to overcome the limits of
the glass ceiling that women managers have encountered
in other occupations.

Promotion of women police officers

When women get promoled, they encounter not only
the difficulties faced by all new supervisors (i.e. adopting
an effective supervisory style and thinking like
management), but added dilemmas in trying to do gender
as supervisors. They often lack mentors to help them and
are subjected to more testing of their authority than new
male sergeants. Worse yet, as psychological studies have
found, people tend to associate the strategies and styles
most connected with competence (1e., direet rather than
manipulative; concrete resource mobilization rather than
personal ywith masculinity. Moreover, while all styles may
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be effective if used by a man, masculine styles were found
not to be effective when used by a woman (Schein 1975;
" Harriman 1985). Thus women supervisors face a dilemma:
they ean manipulate and be unrecognized or be direct and
risk ineffectiveness and hostility. Not surprisingly, in a
surveyof women police eligible for promotion, Wexler and
Quinn (1985) found that nearly half the women stated
that their greatest concern in being a sergeant was related
to the negative reception they expected within the
department,

Turnover

A recent study of men and women'’s labour market
behavior found both an unexpectedly high proportion of
women entering male-dominated Jobs and a high turnover
rate as well (Jacobs 1989). This led the author to conclude
that the barriers to women’s entry are lower than expected,
but that employment in male-dominated occupations is
less a permanent achievement for women than a
temporary pass through a revelving door.

Findings on gender differences in turnover rates in
policing are ineonsistent. Women had significantly higher
turnover rates than men in the California Highway Patrol,
(California Highway Patrol 1976) and the Royal Canadian
Mounted Police ( <hiblio>) did. Other st udies (IACP. 1977:
Sulton and Townsey, 1981) have found similar male and
female turnover rates in municipal departments. My
research (Martin 1990) found some s upport for both
similarities and differences. In 303 municipal departments,
wornen's turnover rate during 1986 (6.3 percent) was only
alightly higher than men’s (4.6 percent); in state police
agencies, where their representation was substantially
lower and resistance to their presence stronger, the gap

was much greater (j.e., 8.9 percent for women versus 2.9
percent for men).

Women’s higher turnover rates both perpetuate the
problems of tokenism and affect on women's promotion
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opportunities. If they enter and leave policing faster than
men, a smaller proportion aceumulates sincerity and
experience necessary for promotions. Moreover, rapid
turnover creates a self-fulfilling propheey, Serving as a
reason not to hire women who appear to lack the proper
dedication for the job, while their treatment by co-workers
serves to discourage women from remaining in hostile
working conditions. How to reduce women's frequent
separations (or more effectively select women who will
remain and succeed) is an important policy issue.

Women and community- based policing

In the 1980s in the US community-based policing
became the watchword for gaining public support by lining
the officer to the community and citizens in the co-
production of crime control and public safety services
(Shalnick and Bayley 1986). Community-based policing
requires police organizations to reconceptualize what is
real police work, changing the focus from individual.

Role of Women police in our culture

The role of women police in our culture is very
essential but it has been much underrated. The issue has
suffered much neglect and has been left unattended too
long.

The empowerment of women in society as an equal
opportunity gender, working alongside men, will establish
a basis for a heaithier social psyche.

The task is difficult, requiring a major change in
attitude and policy restructuring in accordance with the
teachings of Islam.

Conclusion

In conelusion, although the most blatant barriers to
women in police work have fallen and women are entering
policing in increasing numbers, they still encounter an
organization that is far from being gender neutral. Rather,
their options and opportunities for advancement are
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limited by the gender work culture; male colleagues who
resent and resist their presence as a threat to their
occupational solidarity and self-image as men's men;
interactional barriers including sexist language, sexual
harassment, performance pressures, paternalism, and
gender-related stereotypes: and gender organization
policies and practices that disadvantage women by valuing
and rewarding characteristics and qualities associated
with masculinity. These barriers and handicaps are built
into the gendered work structures and patterns governing
male/female interaction and continuously force each
woman officer to think like a man, work like a dog, and
act like a lady (Martin, 1980:219).

Editor Note

According to Capt. Jamil Ahmed Ehan PSP, PPM
- most of the women in policing were selected
according to separate criteria from men.

They were limited to work with women, children, and
the type writers.

In U.S.A. they are 10% (1995).

They still face a variety of barriers to full occupational
integration.

Women police also encounter resistance associated
with the unique aspects of their work.

If we look on the above remarks we see that the
women are onlyl0% (that too in a very advanced country
like America) though they are half or a little more than
half of the world population. We also see ‘jobs are not
gender neutral’, we also note that sexual harassment is
also there and we also see that they have to encounter
resistance that may be associated with the unique aspects
of their work which is of a gender-linked nature.
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Capt. Jamil Ahmed Khan further says that jobs are
not gender-neutral since work organizations operate
according to ideologies, customs and practices that produce
and reproduce gender inequality.

From the data collected and processed above, it
becomes clear that gender bias looks unaveidable, un-
practicable and un-natural. Even in an uni-cultural
society like America where men and women feel and
maintain no distance in their gatherings, only 10% of the
women turned up for this job. Now one can easily imagine
how effectively is it likely to work in less advanced
countries living in a dual - cultural society particularly
the Muslim countries.

The problem for women police are so obstinate that
it is beside the pale of a woman to overpower them.

, There are also problems for them when they get
promoted and their long stay is needed where they work;
since when they become officers, they have to face the
dilemma of doing-gender as supervisors. The office where
they work, but don’t stay long as desired by the employer,
suffers as a result of which the later hesitates to employ
them.

It has also been observed as a fact that all styles
used by the masculine gender in the performance of cheir
duties had been effective; whereas those used by a feminine
gender were not half as effective as those of their opposite
gender.

In view of the position of gender hias discussed here,
it becomes clear that this gender bias is nature's gift to
both of them. Man is not and cannot become a woman;
- whereas a woman too cannot successfully play the role of
marn.

Prof. Mahfuz Ali has categorically stated in his article
that nature has not created a woman for what a man does
or may do and vice versa and that the execlitive jobs are
not meant for her at all.

a7



I may now safely assert that it is not the problem of
gender bias, it is, on the other hand, the problem of
“GENDER INTERCHANGEABILITY”, However, in my
opinion, the women police officers, already in services, may
be allowed to continue their tenure of service at non-
executive posts e.g. in Offices, police training schools,
laboratories, finger prints bureau ete., but their further
recruitment may be stopped except for the rank of lady
searchers whose jobs are most essential for the police
department of an Islamic state. By doing so the
Government would save lot of mon ey which may be utilized
in other useful schemes of the government. However, 1
think that Capt. Jamil Ahmed Khan is the first police
officer of Pakistan who has dealt with the subject of
‘Women Police’ as a research scholar of the first water.

A PRESENT FOR THE WEST.

We are reproducing from the next page a few extracts from awidely
read book entitled "WOMAN AND HER RIGHTS", written by
Allamah Murtaza Mutahheri of Iran, one of the
Islamic scholars and prolific writers of recent times about whom
the Head of the Islamic Republic of Iran, Ayatullah Khamainai
has said:

" If we want to give a present to the West, we

have got nothing with ns except Mutahheri.”
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EXTRACTS FROM THE BOOK ENTITLED " WOMAN AND
HER RIGHTS" WRITTEN BY ALLAMAH MURTAZA
MUTAHHERI OF IRAN.

Prelogue

In the Name of Allah the Beneficent the Merciful

The requirements of our time make it essential to revaluate
many vital questions and not to be content with their former
appraisal. The system of conjugal rights and family responsibili-
ties is one such question.

For certain reasons, to which we will refer later, it has’
been presumed that in this age the basie question in this field is
that of woman's liberty and the equality of her rights with
those of man, all other questions being the by-products of this
main question.

However, according to our view, the most fundamental
question, or at least one of the most fundamental questions, in
respect of family rights, is whether the domestic system is
independent of all other social systems and has its own special
criteria and logic, or it is just one out of many social systems
and the same criteria and philosophy apply to it as are applied
to all other social systems.

The basis of the doubt is that, on the one hand, in this
system the main parties concerned belong to two opposite
sexes, and on the other, it involves the propagation and pro-
creation of the progeny. Nature has made the physical eharae-
teristics as well as the reproductive organs of the two parties
dissimilar, Domestic society is semi-natural and semi-contractual.
It = a middle way between an instinctive society like that of
bees or termites, whose rights and duties are pre-determined by
nature, with no possibility of breaking any rules, and a cnntrm::/

89



tual society like a civie society of human beings, which has a
natural or instinctive aspect.

As we know, the ancient philosophers regarded family life
as an independent branch of practical wisdom, and believed in a
separate standard for this part of human life. Plato, in his book,
The Republic, Aristotle in his book, The Politics, and Abu
Ali ibn Sina {Avicenna), in his book, Al-Shifa have also dealt
with this subject from this very angle as well.

It is a controversial question whether the natural and
innate rights of man and woman are similar or dissimilar; in
other words, whether the rights, accorded by nature to human
beings, are mono-sexual or bisexual, and whether male or
female sexuality in any way, affects, or does not afféct, human
rights and obligations.

In the Western world, a movement for human rights
emerged in the 17th century, in the wake of scientific and
phi]moph:inel movements. The writers and thinkers of the 1Tth
and the 18th centuries made commendable efforts in giving
currency to their ideas regarding the natural, undeniable and
inalienable human rights. Jean Jacques Rousseau, Voltaire
and Montesquieu, who belong to this category of writers and
thinkers, are great benefactors of human society, and it may be
said that their services are in no way inferior to those of the
Ereatl inventors and discoverers,

Their basic idea was that human beings have a series of
hatural and inborn rights and freedoms which are absolutely
inalienable and untransferable and cannot be renounced hy
anyone under any pretext. All people, including rulers and
subjects, white and black, rich and poor, are equal.

The resuit of this social and intellectual movement first
manifested itself in England, then in America and afterwards in
France. Revolutions were brought about: systems were changed
and charters were signed. Gradually, the movement spread into
other countries,

In the 19th century, new economic, social and political
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ideas emerged in the field of human rights. New developments
led to the appearance of socialism, the participation of workers
in industrial profits, and the transfer of government from the
society of capitalists to defenders of labour class.

Till the end of the 19th century, all talks and whatever
practical steps were taken in human righls sphere, were mostly
confined to the rights of the nations as regards the governments
and the employees versus the employers. In the 20th century,
the question of women's rights was raised and for the first time
in 1948, the United Nations’ Universal Declaration of Human
Rights proclaimed the equality of rights between man and
woman in clear terms.

All soeial movements in the West since the 17th century
had revolved around liberty and equelity. As the movement for
women’s rights was the latest in the series, and the history of
women's lot in Europe, from this point of view, was extraor-
dinarily bitter, the UN’s Declaration of Human Righis talked
of nothing but liberty and equality.

The protagonists of this movement maintained that it was
complementary to the movement for human rights, They held
that without ensuring women's liberty and equality it was
meaningless to talk of humen liberty and human rights. They
further asserted that the main cause of all domestic troubles was
that woman was deprived of her liberty and equality with man,
and that all domestic problems would be golved cnece this asgect
was taken care of.

What, in this connection, was overlooked was what we
have described as ‘the fundamental question regarding the
system of family rights’, that is, whether this system is, or is
not, independent of other social systems, and whether it has or
has not, different criteria and logic. Attention was concentrated
only on the general principles of liberty and equality, and the
only point taken into consideration was that of natural and
inalienable human rights. [t was argued that woman, as a human
being, was entitled to all the rights enjoyed by man.

101



In certain chapters of this book, we have adequately
discussed the guestion as to what are the sources from which
natural rights are derived. There, we have shown that the basis
of all natural rights, is nature itseif. If man has special rights,
which a horse, a sheep, a bird and a fish does not have, that is
due to his nature and the way he has been created. If all human
beings are egual in tie matter of natural rights and all must live
a free life, that is becauyse that order is a part of their very
making. The intellectuals, who support the idea of liberty and
equality being an inborn right, have no argument other than
this. Hence, in the matter of family rights also, we should he
guided by nature itself,

Now, let us see why due attention was not paid to the
question which we have described as fundamental. Has it been
established in the light of modern scientific knowledge that the
difference between man and woman is simply organic, and does
not affect Lh_e'rr basie physical and spiritual beings or their rights
and obligations, and that is why it has been ignored in the
modern soria) philosophy?

In fact, the case is quite contrary. In the light of scientific
research and biological and psychological discoveries, it has
been proved that significant differences exjst between the two
sexes. In this book, we have discussed this guestion and have
quoted the views of the biologists and the physiologists in this
respect. It is surprising that in spite of all that, this fundamental
question was ignared Perhaps apathy on this vital question is
due to the hasty development of the women'’s liberation move-
ment. That is why, while this movement has redressed certain
grievances of Women, in certain other respects it has caused
calamity to them as well as to the human society as a whole.
We shall see, later in this book, that the Western woman, till the
end of the ]9th century, was denied the most elementary
human rights. It was only in the beginning of the 20th century



for equality aad liberty, they expected every miracle from these
two words. They forgot that equality and liberty related to the
relations between human beings, as human beings only. No
doubt, woman, as a human being, is born free like any other
human being and in that capacity she has equal rights. But
woman is a human being with certain peculiarities, as man is a
human being with certain other peculiarities. The traits of their
characters are different and their mentality is distinct. This
difference is not the result of any geographical, historical or
“social factors, but lies in the very making of them. Nature has
purposely made them different and any action taken against the
intention of nature would produce a disastrous result. As we
have taken inspiration from nature, with regard to the liberty
and equality of human beings, in the same way we should seek
guidance from nature itself to decide whether the rights of man
and woman are of the same kind, or of two different kinds, and
whether domestic society is, or is not, at least a semi-natural
society. It is, at least, a point worth considering whether the
bisexuality of animals, including human beings, is accidental or
a part of their creative design i.e, whether the sex differences
are only superficial and organic or, as Alexis Carell has pointed
out, every cell of the human body is stamped with sex, whether
man and woman have, or have not, separate missions to perform
and whether rights are monosexual or hisexual, The same
question may be asked about morals, education, punishments,
responsibilities and missions.

During the women’s liberation movement attention was
not paid to the point that, besides equality and liberty, there
existed other questions also. Liberty and eguality are no doubt
essential, but they are not all in all everything in entirety.
Equality of rights is one thing, but the similarity of rights quite
another. The eguality of man’s and woman's rights from the
viewpoint of material and moral values is quite different from
the uniformity or similarity of their rights. During this move-
ment, intentionally or unintentionally, equality has been used
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in the sense of similarity and thus quality has overshadowed
quantity. it was stressed that a woman is a human being, but it
was [orgotten thal she is 2 woman too.

In fact, this indiffersnce was not the outcome of mere
haste; there were other factors also, which impelled the exploi-
tation of womaun in the name of liberty. L :

One of them was the excessive greed of the industrialists,
who wanted to lure woman from her house to a factory, in
order to exploit her economic potentiality. For this purpose,
they advocated woman’s rights, her economic independence and
her liberty and equality of rights with those of man. It was they
who secured officig] recognition to these demands. Wil Durant,
in chapter IX of his hook, “The Pleasures of Philosophy™, after
mentioning certain humiliating theories about woman advanced
by Aristoils, Neitzsche, Schopenhauer and some Jewish scrip-
tures and referring to the fact that during the French Revolu-
tion, though there was same talk about woman's liberty, there
was praciically no change, says that till the end of the 19th
century woman hardly had any right to respect, to which man
couid be legally bound. Then he discusses the cages which Jed
to the change in the situation in the 20th century. He says that
the liberty of woman is a by-product of the industyial revolution,
He adds that female workers were cheaper and the employers
praferred them to strong-headed and costly male workers. A
century ago, it was hardly possible for men to get a joh, but
there were advertisements asking them to send their women-folk
and children to the factories. The first step towards the emanci-
Bation of women was takeq in 1882, when a law was enacted
aceording to which the women of Great Britain acguired an
unprecedented privilege of keeping with themselves whatever
money they earned.* This law, described to he in keeping with

* Dr. Ali Shayagan, in his commnentary on the lranian Civil Code, writes
that the independence, in respect of property, which 2 woman tnjoys now
and which has been recognized by the Shi'ah law from the very beginning,

Contd ...
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high moral values of Christianity, was passed by the mill-owners
and the House of Commons, to lure the women of England to
the factories. Since that year, an irresistible desire to earn
money has forced them to labour in stores and factories, and
has relieved them of labour in household chores, (The Pleasures
of Philosophy, pages 1565 — 159),

With the development of machines and the everincreasing
growth of production it became necessary for the capitalists
that, in order to impose their surplus products on the consu-
mers, they should employ all audiovisual, intellectual, emotio-
nal, artistic and sexual means. To convert the consumers into
consumption factors and to make them as powerless tools in
consumption market they utilized the services of women, but
not as simple workers participating in the process of production
along with men. They, on the other hand, exploited their
beauty, charm and sexual attraction and persuaded them to
stal'e their honour and self-respect to be able tc pervert the
consumers and force their own will on them, Obvicusly all these
things have been done in the name of freedom for women and
their equality with men.

Politics also did not lag behind in utilizing this factor. You
regularly read such reports in the newspapers and magazines.
Woman is exploited and her services are used to fulfil the
objects of men under the cloak of liberty and equality.

Obviously the youth of the 20th century could not miss
this valuable opportunity. In order to allure her, without
shouldering conventional responsibilities, and to prey upon her

{Footnote Contd.....) -

did not exist in ancient Greece, Rome, Germany and till receatly in most
of the other countries. She, like a minor and a |1.I1'Ialﬂi:, was interdicted
from the disposition of her property. In England, where previously her
personality was completely merged with that of her husband, two laws
were enacted, one in 1870 and the other in 1881, which removed inhibi-
tions regarding m:*uwncrshipl of property by a married woman,
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of 40 or even remaining single for ever,

No doubt, the present century has rectified Many grievan-
ces of woman, but it has also brought many misfortunes to her.
Why? Is she doomed for ever and has she no way out of this
vicious circle? Is it not possible for her tg get rid of all her old
and new misfortunes at one and the same time? Are women
condemned to one of these two sufferings and must be
compelled to ehoose one of these two ways?

In fact, it is not at all necessary that she should continue
to suffer. She suffered in the past, mostly because it was for-
gotten that she was a human being. She is suffering now because
her womanhood, her inborn requirements, her natural rights
and demands and her special capabilities have been ignored,
intentionally or otherwise, .

What is more surprising is that whenever there is a talk
of natural and inborn differences between man and woman,
S0me groups have tendency to regard such differences as a marig
of imperfection of woman and the perfection of man. Many
such presumptions lead them to believe that have certain
privileges, whereas women are deprived of them They do not
seem to know that there is N0 question of perfection and
imperfection. It was not the intention of the Creator to make
one of them perfect and privileged and the other defective and
deprived,

These kind of people, basing their drguments on their such
amazing logical and wise Presumptions, assert that, as nature has
been unkind o woman, we should not add insyjt to injury and,
as such, it is more human to ignore her womanhood! But, in

mostly leads to her being deprived of her rights. If men form a
front against women they say: “Ag both of yg are equal, our
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work, responsibilities, rewards and retributions must be similar.
You must share with us in our hard and heavy jobs, take wages
" according to the amount of the work you perform and must not
expect any consideration, respect or protection. Bear your own
expenses and share the maintenance of the children with us and
make your own arrangements for defending yourselves against
all perils. You should spend on us as much as we spend on you™'.

If such a situation arises, women may be the losers,
because by nature they have a less productive capacity, while
their consumption of wealth is more than men’s. Their
menstrual cyeles, hardships of pregnancies, pains of child-birth
and the nursing of children place them in a position in which
they .require men's protection. They are in need of more rights
and cannot afford to have less commitments, This position is
not peculiar to human beings. It applies to all animals living in
pairs. In the case of all such animals the male instinctively
protects its female partner. -

" Due attention to the natural position of man and woman
and to their equality and common rights as human beings place
woman in such a comfortable position that neither is her person
injured nor her personality affected.

To have some idea of the results of ignoring the natural
position of man and woman, let us see what those, who have
gane the whole hog on this path, say and write.

Some time ago an interesting article appeared in the
American magazine ‘Coronet’. 1t is worth reading. It tells the
story of a woman who, in the name of equality between man
and woman, lost the concessions which she enjoyed previously.
Previously, women were not required to lift weights of more
than 25 Ibs., whereas no such limit existed in the case of men.
She says that now the working conditions in the General Motors
Factory, in the State of Ohio, where nearly 2500 woman
workers toil, have undergone a change. Now she finds herself
maintaining a very powerful steam engine or cleaning a 250 1b.
metal oven, placed there a few moments earlier by a strongly-
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built male worker, She feels completely exhausted and knocked
out. She further says that every minute she has to haook g 25
to 50 inch handle, weighing 35 lbs, Her hands are always
swollen and aching.

This article later narrates the anxiety and anguish of
another woman whose husband is a seaman in the Navy,
Recently, the Admiral decided to detaijl a number of women to

wives of the seamen were confirmed, Soon it was known that
not only were there many romances aboard the ship, but most
of the women had had sexual relations with more than one
individual, .

The article says that in the State of Florida the widows are
very worried since the liberation of women, because a judge of
this State has declared the law, visualizing a subsidy of up to
200 dollars to widows to be unconstitutional on the ground
that it was discriminative against men.

The article adds that the widows of Florida are the first to
suffer. Others too will, in their turn, have a taste of liberation,
For many the question is whether the women have lost more
than they have gained. But it is no use crying over the spilt milk.
The show has begun and the spectators have oceupied their
chairs. This year the 27th amendment to the constitution js
scheduled to be passed and according to it, all Privileges arising
out of sex will be declared illega]._Thus, the fears expressed by
Professor Ruscobound, of the Law College, Harvard, that

G. Irvin, a senator of North Carolina, after studying the
~ American society, where men and women have equal rights,
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on account of lifting heavy weights some female workers of her
factory suffered from internal hemorrhage., These women want
to return to their previous position. They want to be treated as
women and not as mere workers. For the supporiess of equality
it may be a simple matter, They sit in thier luxirious apartments
and talk of equality, but they have never been io the fectories,
where most of the wage-earning women of this countlry have to
work. Mrs. Macdaniel says that she does not want this equality,
because she cannot do manly jobs. Men are physically sironger
than women, She would prefer to give up the job rather than
compete with men. The privileges which the working women of
Ohio have lost, are far greater than the benefiis they have
gained under the protection of the workers' law. The women
have lost their personality. It is not known what they have
gained after emancipation. The pesition of a few women might
have improved, but not of all.

~ This was the gist of that article. It is clear from its contents
that thess women are so fed up with the discomiorts which
have been imposed upon them in the name of liberty and
equality that they have become allergic fo these lwo words,
They forget that the words are not to be blamed. Man and
woman are two stars with their distinet orbits within which
they should move, It iz no? given Lo the sun fo vvertake the
. moon, ror can the night outpace the day.. Each in its orbil
fleats’’ (Surah Yasin, 36:40). Their happiness, as well as the
happiness of the whole human society, depends on the condition
that they move in their respective orbits. Liberty and equality
can be useful only if both the sexes follow their normal and
natural courses.

When we say that the question of women’s righis at home
and in the society should be reevaluated and should not remain
limited to previous evaluations, we mean that we should be
guided by nature and should take into consideraiion all the
bitter and sweet experiences of the past, especially of the present
century. Only then will the movement for women's rights be
resonable in the real sense,
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It is admitted by every friend and foe that the Holy Qur'an
revived the rights of women. Even the adversaries admit, at least,
that the Holy Quran at the time of its revelation took a long
step towards improving the condition of women and restoring
their human rights. The Qur’an revived the rights of woman as
a human being and man’s partner in humanity and human rights,
but did not overlook her womanhood or man’s manhood. In
other words, the Qur'an did not overlook woman’s nature. That
is why complete harmony exists between the dictates of nature
and the dictates of the Qur'an. The woman in the Qur’an is the
same as the woman in nature. These two great divine books, one
created and the other compiled, fully conform to each other.
The main aim of our book iz to highlight and explain this
harmony.
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Preface

In the name of Allah, the Beneficent, the Merciful,

THE PROBLEM OF FAMILY RELATIONS

The problem of family relations in our times is not so
simple that it may be resolved by arranging opinion polls of
young boys and girls, or by holding seminars. It is neither
confined to any one country, nor has any country so farclaimed
to have solved it successfully,

Will Durant, the well-known philosopher and author of
“History of Civilization”, says: “If we suppose that we are
living in 2000 A.D. and want to know what was the biggest
event of the first quarter of the 20th century, we shall notice
that it was neither the First World War nor the Russian Revolu-
tion. It actually was the change in the position of women.
History has seldom witnessed such an exciting change in such a
short time. The home, which was the basis of our social organiza-
tion, the conjugal system, which prevented debauchery and gave
stability to family life, and the complex moral law which helped
us in advancing from barbarism to culture and orderly social
behaviour, all have been upset by this revolutionary chiznge”,

Even now, when we are living in the third quarter of the
20th century, we, more than ever, hear complaints that the
domestic system is collapsing, the basis of matrimony is weaken-
ing, the young men are evading marriage, the young women
are hating motherhood, the relations between ihe parents
(especially mothers) and the children are deteriorating, modern
woman is getting vulgar, love is being replaced with cheap
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sensuality, cases of divorce are ever growing, the number of
children born of unregistered wedlock or marital ties not
formally legalized is on the increase and sincerity, respect and
cordiality between husband and wife are becoming rare.

SHOULD WE IMITATE THE WEST OR BE INDEPENDENT?

It is regrettable that some of the misinformed people think
that the questions related to family relations are similar to the
prablems of guiding tourists, taxi-driving, bus -driving and laying
the neiwork of water-pipes and electricity, which were solved
by the Europans long ago and if we, because of our inefficiency
or incompetency, still face any difficulties we should follow
their exampie as soon as possible.

This iz a mere illusion. The Europeans are the worse victims
of the domestic problems than we are. They are suffering more
and their intellectuals are mors outspoken. Leaving aside the
question of female education, they are in a mess in respect of
all other questions. Their family life is far less happy than ours.

COMPULSION OF HISTORY

Some people think that the deterioration and corruption
of the family system is due to women’s liberation which, in
turn, is the unavoidable result of industrial life and the progress
of science and civilization. It is 2 question of compulsion of
history. We have no alternative but to submit to this corruption
and chaos, and to forget all about the domestic happiness which
we enjoyed bhefore.

This way of thinking is very superficial and childish. We
admit that industrial life has affected family relations and is
still affecting it, but the main factors, which have disrupted
family life in Europe, are twao:

One of them consists of the foolish and cruel customs,
usages and laws yhich were prevalent in Europe till a century
ago. It was only at the end of the 19th century and the beginning
of the 20th century that women in Europe secured the right of
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ownership of property. The other factor is that those who
undertook to improve the position of women chose a wrong
path: They intended to beautify her eyebrows, but deprived
her of her evesight!

More than the industrial life, the old laws of Europe and
the reforms of the modernists are responsible for the present
chaos and confusion. Hence, there is no compelling reason for
us, the Muslims of the East, to go the way they have gone and
fall into the morass into which they have fallen, We should be
cautious about western life.

We should look at the western life cautiously, While
utilizing and acquiring their sciences, industries, techniques and
some commendable and imitable social regulations we should
refrain from imitaing their customs, usages and laws which
have broguht so much miseries to them — for exmaple amending
civil laws and family relations and conforming them to the
western laws,
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Boecial [ndependence
of Wernan

INDEPENDENCE OF CHOOSING DESTINY

One day a girl, who looked very perturbed, came to the
Holy Prophet and said: ““O Messenger of Allah! My father has
done me a great injustice’.

“What has your father done?”’

“He has a newphew and he has married me to him without
faking my consent”.

“If so, agree to what he has done and be the wife of your
cousin”’.

“T don’t like my cousin, How can | be the wife of a person
whom I don’t like™.

““Then nothing has gone wrong. If you don't like him, go
and choose another person whom you like”,

“By the way, I like him very much. Idon't like any other
person. I won't be the wife of anybody else. But, because my
father gave me in marriage without taking my consent, I inten-
tionally came over to have a talk with you. I wanted you to say
what you have said. | wanted all the women to know that the
fathers no longer had a right to decide as they pleased and give
their daughters in marriage to whomseover they liked”.

The incident has been narrated by eminent jurists in such
books as the Masalik (by Shaheed Thani) and the Jawahirul
Kalam. During the pre-Islamic period the Arabs, like all other
people of those days, thought that they ‘had full authority in
regard to their daughters and sisters and sometimes even in

114



regard to their mothers, They did not acknowledge the rights of
women to choose their hushands, this choice being the exclusive
privilege of the fathers or the brothers and, in their absence, of
the paternal uncles, so much so that prospective fathers could
give their daughters in marriage even before they were actually
born. A man could enter into a contract with another man
pledging that if a daughter was born to the former, she would,
when grown up, be the wife of the latter,

MARRIAGE BEFORE BIRTH

One day, during his last pilgrimage, while the Holy Prophet
was riding and had a whip in his hand, a man approached him
on the way and said:

“I have a complaint to make™.

“Yes, what’s the matter?"”

*Years ago, during the pre-Islamic days, Tarig ibn Murga'a
and | took part in a battle. During the fighting he came to
require a lance and cried: “Is there anybody who will give me a
lance and take a reward?”' I went to him and asked him what
reward he would give. He said that he would bring up for me
the first daughter that was born to him. Since then years have
passed. Recently, on inguiring, T found out that he has a grown
up daughter in his house. I went to him and reminded him of
the promise, But he went back on his promise and demanded a
fresh dower. Now I have come to you to find out whether he is
right, or I am right™.

‘ How old is the gir]?”’

““The girl is grown up. Grey hair has also appeared on her
head™. '

“If you ask me, neither you nor Tariq is right. Go after
your business and leave the girl alone”.

The man was taken aback at this reply and stared at the
Prophet for several moments, He wondered what sorf of verdict
it was. Even if he paid a fresh dower to the girl's father and he
willingly gave his daughter to him, still the deal was not proper.
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The Prophet observed his wondering looks and said: “Don’t
worry. If you do things the way I have told you, neither you
nor your friend, Tarig, will be doing anything wrong".

EXCHANGE OF DAUGHTERS

During the pre-Islamic days there was a form of marriage
in vogue in Arabia under the name of Shighar marriage, (ex-
change of daughters) which was a manifestation of the absolute
authority of the fathers over their daughters. A man would
give his daughter in marriage to another man in consideration
of the latter giving his daughter in marriage to him. In such a
form of marriage neither of the wives would get a dower. Islam
abolished this custom. It is worth noting that the Holy Prophet
allowed full liberty to his daughter Fatimah Zahra (Peace be
upon her) in choosing her husband.

He gave in marriage several other daughters also, but he
did not deprive them of their freedom. When Ali Ibn Abi Talib,
(peace be on him), approached the Holy Prophet, seeking
Fatimah's hand, the Prophet said that several other people
had already approached him and that he had conveyed their
proposals to Fatimah, but she turned her face away, as a mark
of disapproval. The Prophet assured Ali that he would convey
to her his proposal as well.

The Prophet went to Fatimah and told his beloved
daughter what Ali wanted. This time she did not turn her face
away, but kept quiet and thus expressed her consent. When

the Prophet came out, he was happy. He exclaimed, “Allah is
the Greatest!™

THE ISLAMIC MOVEMENT FOR WOMEN'S LIBERATION

Islam has done a great service to women. It not only put
an end to the absolute control of the fathers, but gave women
freedom, a personality and independence of thinking and
opinion,

It officially recognized her natura) rights. However, there
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are two basic differences between the steps taken by Islam and
what is happening in the West and is being followed by others.

The first difference concerns the psychology of man and
woman. Islam has done and revealed wanders in this respect. We
shall further discuss this question in the subsequent chapters.

The second difference is that, while Islam made the
women aware of their rights and gave them an ideniity, a
personality, freedom and independence; it did not instigate
them to revolt and harbour malice against the male persons.

The Islamic movement for women’s liberation was white.
1t was neither black nor red; neither blue nor violet. It did not
put an end to the respect in which the daughters.held their
fathers and the wives their hushands; It did not upset the basis
of the family life and did not make women suspicious of their
responsibilities in regard to their fathers and husbands. It did
not provide any opportunity to the unmarried men who are
always after enticing women, It did not snateh away the wives
from their husbands and the daughters from their parents and
did ‘not-hand them over to.the senspal executives and the
moneyed magnates. It has done nothing similar to what has
caused a hue and cry across the oceans that the sacred family
system has broken into pieces. There the paternal protection
has vanished. No one knows what to do with all the corruption
that is rampant, with the evergrowing cases of infanticide and
abortion, with 40 per cent illegitimate children and with those
newbom infants whose fathers are not known and whose
mothers do not want to have anything to do with them, because
they were not born in lawful wedlack. The mothers of such
children simply hand them over to.some social organizations
and then never come back to inquire abaut them,

No doubt, we in our country are.in need of a movement
for women's liberation, but what we need is a clean Islamic
white movement and npt g mnvement of the European brand
wzth a dark and gloomy taint. We want a movement in which
sensual young men should have lesser. part and which should
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spring directly from the lofty teachings of Islam and be based
on the deep and logical study of the Muslim society.

THE FATHER'S PERMISSION

The question, which needs examination from the point of
view of the authority exercised by fathers over their daughters,
is whether the father's consent is essential in the case of a
maiden’s first marriage,

From the Islamic point of view certain things are indis-
putable,

The boy and the girl both are economically independent.
Every sane zdult is entitled to have full control of his or her
property, provided he or she is mentally mature, that is, capable
of taking care of themselves. A father, a mother, a husband or
a brother has no power of supervision or intervention in this
respect,

Another point, which is indisputable, relates to marriage.
The adult and mature boys have full liberty in this respect and
nobody else has any right of intervention. The position of the
girl, who has been married once and is now without a husband,
is the same, But the case of a maiden, who wants to marry for
the first time, is a little different,

It is beyond any doubt that the father cannot force even
a maiden to marry any person against her will We already know
what the Holy Prophet told the girl whom her father had given
in marriage, without taking her consent. The Prophet said that
if she was not happy, she could marry someone else. But there
exists a difference of opinion among the jurists as to whether
a maiden can contract a marriage without the consent of her
father and whether the validity of her marriage is in any way
conditional to the consent of her father,

There is one more point about which there is absolutely
no dispute. If the father withholds his consent without a sound
reason, he loses hi right, The jurists are unanimous that in such
4 case the daughter is free to contract a marriage with anyone
of her choige,
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But otherwise, as we have pointed out, the jurists differ
on the point, whether the validity of the marriage of a maiden
depends on the consent of her father, Most of the jurists,
especially the later ones, are of the view that it does not. But
still there are some who are of the opinion that it does.

This being a disputed point, it is not possible to discuss it
from the Islamic point of view, Anyhow it can be discussed
from a social point of view.

MAN IS AFTER SEX, WOMAN IS AFTER LOVE

The basis of the rule that the maidens must not or, at
least, should not marry without the consent of their fathers is
not that they are considered to be less mature than the boys.
Had it been so, there should have been no difference between a
16 year old girl, who had previously been married, and as such
does not require her father’s consent, and a 17 year old maiden
who requires it according to the view of some jurists. Moreover,
had Islam considered girls to be immature it would not have
garded the transactions, involving money and properties, made
by them independently, as valid. Apart from the legal arguments,
this point has a definite philosophy which cannot be ignored.
has a definite philosophy which cannot be ignored.

It is not a question of the immaturity or intellectual
inadequacy of woman. It is related to a definite aspect of
the psychology of the two sexes ie. man's instinct of alluring
and woman's instinct of credulity in regard to man’s faithfulness
and truthfulness.

Man is after sex and woman is after love. Man is over-
powered by his sexual urge, whereas, woman, according to the
psychologists, has a greater capacity of controlling and concealing
her desires. It is the melody of love, sincerity and faithfulness
which subdues woman and brings her to her knees, That is what
we mean by credulity of woman.

As long as the woman is a maiden and has hed no exper-
ience of men, she can easily be lured by his love songs.

I
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Professor Reeck, the American . psychologist, says that
the best sentence which a man can say to a woman is ‘Darling,
I love you', He says that good luck for a woman means to be
able to win the heart of a man and to retain it for the rest of
her life,

The Holy Prophet, the divine psych ologist, clearly expressed
this truth 1,400 years ago. He has said that if man expresses his
love te a woman, she never forgets that,

The men who are after eaticing a woman fully exploit
this womanly feeling. The words, ‘T am dying for you® are the
best lure for esticing girls who have had no experience of men.

That is why it is essential that a gitl, who has had no
experience of men, should consult her father and should obtain
his ecnsent prior to contracting & marriage. Fathers know the
mentality of men better and, leaving aside very exceptional
cases, wish their daughters well,

In this case, the law has in no way degraded woman, but
has taken & step to protect her interest. To raise an objection
against the necessity of obtaining a father's consent in the caze
of girls is more legical than to ask why a father's or mother’s
consent has rot been made necessary in the case of boys.

I wonder how the people, who daily come across incidence
of the evils of free romance between boys and girls, still advise
the girls te revolt againsi and be indifferent to the advice of
their puardians. _

In our view this act amounts to a sort of collusion between
those who elaim to have sympathy with women and those who
are after enticing them, The former prepare the ground for the
latter and maice their job easier.

The girls have an absolute option in the matter of marriage.
Only its validity depends upon the consent of the father, pro-
vided that he does not withhold it with any bad intention, or
because heis not campetent to excercise his judgement rightly for
any special reason..Can anything be wrong with such a rule, or
can it be regarded as against the basic concept of human liberty?
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It is just a precaution to safeguard the interests of inexperienced
girls and is based on a sort of suspicion about the male nature,

In this respect no objection can be raised against the
Islamic law as such, What is objectionable is the custom preveil-
ing among the Muslims. Most of the fathers still think that they
have absolute authority and regard it as against her modesty,
if a girl expresses her views about the selection of her pariner
in life, who is to be the father of her future children. They
mostly do not pay attention to the intellectual maturity of the
girl, which, according to the Islamic law, is an indisputable
necessity, Many marriages, which take place before the girls
are mature, are legally invalid and void. Mostly no inquiry is
made about the maturity of the girl and pubertly is considered
enough, But we know what the great jurists have written about
testing the intellectual maturity of the girls, Some jurists have
regarded religious maturity also as a condition of marriage.
They hold that only those girls who know the principles of
religion with reasom and proof are fit for marriage. Unfor-
tunately, most of the puardians and those who preside over the
religious ceremony of the marriage do not observe these condi-
tions,

It may be mentioned that in all old marriage deeds the
words ‘adult, sane and mature’ are found along with the names
of the bride and the bridgegroom.

Anyway, according to the Shi‘ite law, a woman who is
adult and mature and has once been married does not reguire
her father’s consent.
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[slarm and (edern Life

ISLAM AND MODERN LIFE -1

The question of religion and modernity is one of those
subjects which do not concern the Muslims alone. Other religions
also had to face this question. Many liberal minded people in
the world have rencunced religion, because they are under the
impression that religion and modem life are incompatible, They
think that inerita, stagnation and rigidity are the inherent
properties of religiousness. In other words, they think that
inertia, monotony and the maintenance of status quo are the
characteristics of religion.

The late Mr. Nehru, a former Prime Minister of India,
had secular ideas and did not have faith in any religion, It
appears from his statements that what made him averse to
religion was its rigidity and monotony,

Towards the end of his life Nehru felt a vacuum within
himself and in the world and believed that it could be filled
only by a spiritual force. But still, he was not inclined to
accept any religion, because he believed that a state of rigidity
and monotony pervaded all religions.

An Indian journalist, named Karanjia, interviewed Nehru
towards the end of the latter’s life and apparently this was the
last interview during which Nehru expressed his views on general
world problems, While talking about Gandhi, Karanjia said:
“Some liberal and progressive elements believe that Gandhiji,
through his emotiohal solutions and moral and spiritual ways,

weakened and dampened your original belief in scientific
socialism'”,
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In the course of his reply, Nehru said: ““It is necessary and
good to Takfe -sdvantage of moral and spiritual ways, I have
always agreed with Gandhiji in this respect. I believe that it is
more necessary to take advantage of these means, for now,
more than ever, we need moral and spiritual answers to the
questions resulting from the moral vacuum caused by the
modern culture, which is becoming popular.”

Then Karanjia put questions about Marxism, Nehru
admitted its imperfection and, in his replies, pointed out some
of its failures. He apain suggested a spiritual solution to the
world’s problems. At this juncture, Karanjia said: “Mr. Nehru,
does not your present concept of moral and spiritual selutions
make you different from yesterday’s Jawaharlal (Nehru himself
during his youth)? What you have said gives an idea that
Mr. Nehru, towards the end of his life, has come out in search
of God”, '

Nehru said: “Yes, I have changed. My emphasis on moral
and spiritual values and the solutions is not unintentional”.
He added: “Now the guestion is how to raise the morality and
spiritualism to a higher level. No doubt, for this purpose,
religion is there, but unfortunately it has taken the shape of a
short-sighted and rigid ritualism and has been reduced to dry
formalities. Only its apparent form and external shell have
remained and its real spirit and concept have disappeared”.

ISLAM AND THE REQUIREMENTS OF THE TIME

Of all the religions Islam alone is more concerned with all
the aspects of human life. Its teachings are not confined to acts
of worship and prayer and to a set of moral counsels. As Islam
has dealt with men’s relations with God, it has also given the
broad fines of men’s relations with each other. It has, in various
forms, dealt with individual rights and obligations, too. That is
why the question whether its teachings are applicable or not to
the ever-changing circumstances is more valid in the case of
Islam than in that of any other religion.
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Incidentally, many non-Muslim intellectyals and writers
have studied the social and civil laws of Islam and have com-
mended them as a body of progressive laws, They have paid rich
tributes to Islam, as a living and everlasting religion, and have
recognized the applicability of its laws to all times and cir-
cumstances,

The well-known liberal minded English writer, Bernard
Shaw has said: “I have always held the religion of Muhammad
(P} in high estimation, because of its wonderful vitality. It is
the only religion which appears to me to possess that assimilat-
ing capability to the changing phase of existence, which can
make itsell appeal to every age. I have prophesied about the
faith of Muhammad that it would be acceptable to the Europe
of tomorrow, and the signs of this are becoming apparent even
now. The medieval ecclesiastics, either through ignorance or
bigotry, painted Muhammadanism in the darkest colours, They
were, in fact, trained both to hate the man, Muhammad, and his
religicn, To them Muhammad was anti-Christ, 1 have studied
him, the wonderful man, and, in my opinion, far from being
anti-Christ, he must be called the Saviour of Humanity. I
believe that if a man like him were to assume the leadership of
the modern world, he would succeed in solving its problems in
a way that would bringit the much needed peace and happiness” .

Dr. Shibli Sham#’il iz an Arah materialist of Lebanon. He,
for the first time, translated Darwin’s ‘Origin of Species’ into
Arabic, along with the German scientist Boucher’s commentary
on ik, giving it the name of ‘A weapon against religious beliefs",

Though he is a materialist, he does not feel shy of admiring
Islam and its great founder. He appreciates Islam as a living
religion, applicable to all times.

This man, in the second volume of his book ““Philosophy
of Evolution”, which he has published in Arabic, has written
an article under the caption “The Qur'an and Civilization™,
He has written this article to refute a non-Muslim who had
travelled in the Muslim countries and had expressed the opinion
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that Islam was responsible for the decline of the Muslims.

Shibli Sham@'il has tried to prove that actually the cause
of the decline of the Muslims is their deviation from the social
teachings of Islam. Those Europeans who attack Islam, either
do not know it or criticize it with the bad intention of making
the people of the East sceptical about their laws and their
system with a view to keeping them under the western tutelage,

During our time the question, whether Islam is compatible
with the present age, has become a burning question. Wa mest
a cross-section of people, especially those belonging to the
educated class and we find that this question is asked more
often than other questions.

OBIECTHONS

Sometimes these people give a philosophical turn to their
query and say that everything in this world is subject to change.
Nothing is static and slationary, human society being no excep-
tion. Then, how can a body of laws remain unchanged through
the ages? .

"If we look at this guestion from a purely philosophical
point of view, the answer is simple, It is the material thinge of
the world which are ever changing; which grow and decline,
and which are subject to evolution and decay. As for the
universal laws, they do not change. For example, 2l living things
have evolved and continue ‘to evolve according to certain laws
which have been set forth by the scientisis. The living things
themselves are, no doubt, ever changing, but the laws of their
evolution and development are not subject to any change.
. And we are at/ present talking about the laws in lhis respect it
makes no difference whether the laws are natural or have
been {ramed and compiled, for it is possible that the laws
which have been framed mighl have nature as their source and
be in conformity with the evolutionary process of the individuals
as well as the human society as a whole.

Anyhow, the queries in. respect of the compatibility and
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incompatibility of Islam with the requirements of the time do
not have a general and philosophical aspect alone,

The question, which is more often asked, is that when the
laws are framed to meet human requirements which are not
constant, how can social laws be constant and unalterahle?

It is a good question, Incidentally, it is a miraculoug
characteristic of Islam that it provides constant laws to meet al]
consiant requirements of the individuals and the society, and
flexible laws for the temporary and changing requirements, This
is its characteristic of which all judicious and knowledgeable
Muslims are proud of. We propose to explain it further to an
extent appropriate to the present occasion,

IS THE SOCIAL CHANGE COMPATIBLE wWIT H TIME?

Before going into this question we should like to bring
forward two points:

The first point is that most of the people who talk of
progress, development and change in a situation suppose that
any social change, especially if its source is in the West, is the
cansequence of progress and development, This is one of the
most erroneous ideas entertained by the present generation,

These people aya under the impression that as the means of
life change from day to day, and the imperfect ones are replaced
by the perfect ones and as science and industry ave constantly
advancing, al| changes in human life are a sort of progress and
advancement and should be welcomed as such. Not unl}; that,
they think that such changes are inevitable and have to come
with the passage of time,



base desires. With the passage of time, as progress and develop.
ment takes place, corruption and perversion also grow, We have
to march forward with the advancement of time, but at the
same time we must fight corruption also. The reformer and the
reactionary both fight against time, with the difference that the
reformer lights against the perversion of time, and the re-
actionary fights against its progress. If we regard time and its
changes as the eriterion of all good and evil, then what is the
eriterion to judge time itself? If everything should conform
to time, then what should time conform to? If man should
follow time and its changes with folded hands, then what will
happen to the construetive and creative role of the human will?
Man is riding the vehicle of time, which ig in motion. He must
not be negligent of guiding and controlling his vehicle. Other-
wise, he will be like a person mounted on horseback, who leaves
himself to the will of the horse.

ADJIUSTMENT OR ABROGATION?

The second point worth mentioning here is that some
people have solved the difficult problem of ‘Islam and the
reguirements of time' in a very simple and easy way. They say
that Islam is an everlasting religion, and it can be adjusted to
every age and every time. But when asked how this adjustment
takes place and what its formula is, they at once say that when
the circumstances change, the existing laws are repealed and
replaced by other laws. They argue that the temporal laws of
religion must be flexible and in harmony with the progress of
knowledge and seience and the expansion of culture and civiliza-
tion. According to them, such flexibility and adjustability to
the requirements of time confolm to the spirit of Islam and
are not against its teachings.

They hold that, as the requirements of time are always
changing, every age demands a new set of laws. They further
hold that the civil and social laws of Islam are in conformity
with the simple life of the pre-Islamic Arabs, and are mostly
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based on their customs and usages. As they are not compatible
with the present age, they should be replaced by modern laws.

Such people should be asked: If adjustability means
capability of being repealed, which law does not have this
type of flexibility? Is there any law which is not compatible
with time in this sense?

This interpretation of flexibility and applicability to all
times is exactly like saying that books and libraries are the
best means of enjoying life, because whenever one wants
enjoyment, one can sell them and spend the money so obtained,
on the gratification of one’s desires,

An Iranian writer says that the teachings of Islam are
divided into three parts. The first part consists of basic doctrines,
such as Divine Unity, Prophethood, R esurrection ete. The second
part is related to the acts of worship such as prayer, fasting,
ablution, ritual cleaning, pilgrimage ete. The third part consists
of the laws concerning the life of the people.

According to him only the first two parts are an integral
part of religion, and something to be preserved for ever, As far
as the third part is concerned, it is not an integral part of religion,
for religion is not concerned with the daily way of life of the
people. The Holy Prophet himself did not prescribe these laws
as a part of religion, for they were not related to his mission as
Messenger. It was only a chance that, as the Headof the State,
he had to give some laws also, Otherwise, religion has nothing to
do with the worldly life of the people,

It is hard to believe that a person living in a Muslim country
should be so ignorant of the precepts of Islam.

Has not the Qur'an described the aim of the Prophets
and the Apostles? Does not the Qur'an expressly say: “‘We have
sent Our Messengers with clear proof and We have sent down
with them the Book and the Balance, so that people may rise
with justice’’. (Surah al-Hadid, 57 : 25 ). The Qur'an describes
social justice as the main aim of all the Prophets.

If you like, you may not act on the teachings of the Qur’an,
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but why de you commit a bigger sin by bringing a calumny
against Islam and the Qur'an? Most of our misfortunes are due
to the fact that our morals and laws have lost their only source
of strength, viz, religion,

It is only during the past half a century that we have come
to hear the cry that Islam is good, provided it remains confined
to the places of worship, and has nothing to do with the society.
This cry has burst forth from across the frontiers of the Muslim
countries, and has been propagated throughout the Muslim
world.

To make the purpose of this cry clearer, it may be said
that the idea behind it is that Islam should stay as a force to
withstand the spread of communism, but when it clashes with
the interests of the West, it must go. From the viewpoint of the
West, the devotional rites of Islam must continue so that the
Muslims, whenever need be, could be stirred up against the
atheistic and godless system of communism, but the social
rules of Islam which provide a philosophy of life to the Muslims
must go, for these rules give the Muslims a sense of independence
and separate identity, and prevent their being swallowed up by
the greedy West.

Unfortunately, the sxponents of the thesis that Islam is
not concerned with the daily practical life, have ignored certain
basic facts,

Firstly, Islam, 1,400 vears ago, depreciated the principle
of, “We believe in certain things (some of the teachings of Islam)
and reject the othess”, and proclaimed that the rules of Islam
‘are irreversible.

Secondly, we believe that the time has come, when the
Muslims should not be misied by such deceptive slogans, The
eritical sense of the people has now, more or less, been awakened,
gnd gradually they are beginning to differentiate between the
manifestations of progress and advancement, which are the
outcome of the blooming of the scientific and intellectual
forces, and the manifestations of cortuption end perversion,
though their source be in the West.



The people of the Muslim world have now, more thap
ever, become conscious of the value of the teachings of Islam,
and have realized that they can lead an independent life only
by following them. They are not going to give them up, at any
cost.

The vigilant Muslims know that the propaganda against
Islamic laws is nothing but an imperialistic fraud.

- Thirdly, the exponents of this thesis should know that
Islam, when powerful, withstands any other system, whether
it is atheistic or not. Islam wants to dominate the society as a
philosophy of life, and does not want to be confined to the
‘masjids’ and oiher places of worship. The Islam which will
be restricted to the the places of worshi » Will vacate the field,
not only for the Western ideas, but it will vacate it for the
anti-Western ideas and doctrines as well, '

The penalty which the West & paying, in certain Muslim
countries, is the result of jis not realizing this fact,

ISLAM AND MODERN LIFE - I

Man is not the only living being which leads a social life.
Many andmals, especially insects, are Bregarious. They follow
sensible but fixed rules of to-operation, division of labour,
production and dtstributinn, and giving and receiving orders.

The bees, and certain kinds of ants and termites enjoy
such superb systems, that it will take man, who considers himself
to be the prince of creation, years, even centuries, to reach that
level,

Their civilization, contrary to the human civilization, has
not passed through such periods as the forest age, the stone
age and the atomie age. They, from the very heginning. have
had the same civilization and the same system ag they have
today. It is man who started his life from a scrateh: Vide
Surah al-Nisa, 4 : 28 “Man was created powerless™ and is
marching forward towards infinity.

For the animals, the requirements of life are always the
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samne, For them, modernity and new fashions have no meaning.
The ancient worid aid the modem wezid 4o 7oi ©xist 1or Them.
So far as they are concetnéa stisnce does not make new dis-
coveries everyday. The latest products of light and heavy indus-
tries do not come to their market; why? Because they live by
instinct, and not by reason,

But the social life of human beings is always subject to
change, Every century, the world is changed. There lies the
sectet of man’s being the prince of creation. Human being is
the mature and worthy child of nature. He has reached a stage,
where he does not reguire the direct guidance of that mysterious
force which is called instinct,

Nature recognizes that man is mature, and that is why it
has left him free, What an animal accomplishes by its instinet
znd by following inviclable natural laws, human beings should
accomplish by one’s intellect and knowledge, and by following
the viable enacted laws.

Man, being the master of his own destiny, can always
deviate from the path of progress, and there lies the secret of
his slips, setbacks, lapses and failures.

Just as the way to progress and advancement is open to him,
the way to corruption, perversion and failure is also not closed.

Human beings have reached such a stage that, in the words
of the Quran, they can shoulder that trust which the heavens,
the earth and the mountains could not carry. In other words,
they can lead a free life and ean accept legal, professional and
other responsibilities. That is the reason why they are mot
immune to mistakes, selfishness, ignorance and injustice.

Where the Qur’an refers to this wonderful human capacity,
it also immediately describes man as ‘unjust’ and ‘ignorant’.

These two human capacities — the capacity of evolution
and the capacity of deviation, are inseparable. Man is not like
an animal which, in its social life, goes neither forward nor

' backward. It turns neither to the right nor to the left, Oy the
sther hand, man, in nis Lifs, sometimes goes forward and some-
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times backward. In human life if there is motion and speed,
there is halt and Pause also, If there is progress and evolution,
there is corruption and Perversion, too, If there is justice and
virtue, there is injustice and aggression also, If Lhere are manifes-
tations of knowledge and wisdom, there are manifestations of
ignorance and base desires tog,

It is possible that the changes which take place and the
new phenomena which appear, may be of the latter category,

THE RIGID AND THE MISINFURMED

It is one of the characteristics of man that he sometimes
Overacts and sometimes underacts. If he adopts the middle
course, he endeavours to differentiate between the changes of
the right type and that of the Wrong type. He endeavours to
push time forward with the help of his knowledge and creative
power, and io identify himself with the manifestations of
Brogress and advancement, He also tries to arrest perversion,
and not to assoejste himself with it,

But unfortunately, man toes not always adopt this course,
He is liable to be afflicted by twg dangerous diseases, the diseage
of rigidity and the disease of ignorance, The first disease results
in stagnation and abstention from progress, and the second in
perversion and ruin_

The rigid is averse to everything new and cannot reconcile
himself with anything, except the old. On the other hand, the
misinformed regards everything new to be modern and progres-
sive and considers it to be the requirement of time. To the rigid,



According to this view, old and outdated customs, such as
to begin reading, from the last part of the Qur'an, writing with
a reed-pen, using a cardboard inkstand, washing in the tank of
the Turkish bath, eating with the hands, burning an oil lamp, and
remaining illiterate, are religious rites which must be preserved.
In contrast, the misinformed keeps his eyes fixed on the Western
world to be able to imitate every new fashion and every mew
custom, He calls this modernity and the compulsion of time.

Both the rigid and the misinformed suppose that all
old customs and usages are a part of religious rites, with the
difference that the rigid wants to preserve them, whereas the
misformed may conclude that religion is tantamount fo stagna-
tion and inertia.

During the past few centuries, the question of contradiction
between religion and science has been much debated among the
people of the West. The idea of contradiction arose from two
developments, Firstly, the Church had accepted some ancient,
philosophical and scientific notions as religious beliefs, but the
progress of science has proved their falsity. Secondly, science
has changed the form and the conditions of life.

The rigid, who are apparently religious, want to make the
external form of the material life a part of religion, just as they
have unnecessarily given religious colour to some philosophical
guestions.

The uninformed and the misinformed people are also
under the impression that religion has prescribed a particular
form of material life, and as science has decreed a change in
this form, religion should be abolished.

The rigidity of one group, and the ignorance of the other,
have brought into existence the fictitious idea of contradiction
between science and religion.

A PARABLE OF THE QUR'AN

Islam is a progressive religion and wants its followers to be
progressive. The Qur'an has employed a parable to persuade the
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It is an analogy of the society which the Qur’an aims at.
What the Quy'an desires is growth. The Qur'an wants to lay the
foundation of 5 society, which should always be growing,
developing and expanding.

Will Durant says that no religion has called upon its
followers to gain strength as Islam has dope. The history of
early Islam shows how powerful a force Islam is to rebuild a
society and to push it forward !

Islam js opposed to both rigidity and ignorance, and
regards both of them as dangerous. The intellectual sterility of

consider Islam to be really opposed to modernity, On the other
hand, the following and Patronizing of the latest fashions and
modes of the West by the misinformed, theiy belief that the
Prosperity of the beople of the Eagt depends on thejr complete
westernization, both physically and spiritually, their acceptance
of the habhits, manners and traditions of the West, and the blind
adaptation of their own civil and social laws to those of the
Western nations, haye brovided a pretext tq the rigid to look at



ignorant people, think that time is infallible. The fact is that all
changes are brought about by man, and man is nat infallible at
all. Thea how can it be presumed that the changes of time must
necessarily be free from error.

Just as man has scientific, moral, aesthetic and religious
inclinations, and constantly takes new measures for the benefit
of humanity, he has certain negative tendencies also. He is
selfish, power- hungry and pleasure-seeking. He loves money and
exploitation. Just as he is capable of making new discoveries
and finding better ways and means of doing things, he is liable
to commit mistakes also. But the misguided and misinformed
do not understand these things. They simply go on harping on
the same tune and repeating that the modern world is like this,
and like that.

What is more surprising is that they compare the principles
of life to such things as a shoe, a ¢ap and a dress. As these
things are sought after when they are new, and thrown away
when they get old and worn out, the same, according to them,
should be the case with universal truths. To them, good and bad
has no sense other than that of new and old. Feudalism is bad
only because it has become old and has gone out of fashion,
Otherwise, it was quite good when it was first introduced into
the world.

Similarly, exploitation of women is bad only because it i
disliked by the modern world; otherwise, till recently, these
same people had not given her a share of inheritance. They had
not recognized her right of ownership, and had not respected
her will or views,

According to such people in the present age, being the
space age, just as it is no longer possible to ride a donkey and
leave aside the aircraft, light an oil lamp and not to use electricity,
use a hand-spinning mills, and to write with hand and leave
aside gigantic printing machines, it is not possible not to attend
dance parties, swimming-costume parties and barbecue dinners,
not to take part in merry-making, not to play poker and not to
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wear mini-skirts, for all these things are the phenomena of the
present century. If they do not mdugle in such things, they fear
that they will go back to the days of donkey - riding,

They assert that this is the atomic age, the age of science,
the age of the artificial moons and the age of ballistice missiles,
That is very good! We also thank God that we are living in thig
age, and wish that we may be able to enjoy the benefits of
science and industry to the utmost. But have all the springs,
except that of science gone dry in this age? Are aj] the pheno-
mena of this century an outcome of the modern scientific
progress? Does science clajm that it has brought nature under
its complete contro]?

Science malkes no such claim. The tragedy of our century
is that a Eroup of scientists, with good intentions, applies itself
to making pew discoveries, but another Eroup of selfish and
power- hungry opportunists and money-worshippers misuses
the fruit of the seientists’ labour to achieve its own question.

individuals expioit this discovery for the preparation of heroin,
which is a curse to humanity. Science found its way into the

When a reception was arranged in honour of Einstein, the
great scientist of the 20tk Century, he himseif mounted the
rostrum and said: “Dg you honour the man who has been



making. It was others, who harnessed his discoveries for this
_ purpose.

The use of heroin, the atom bomb and the blue films
cannot be justified on the ground that they are amnng the
phenomena of the present century,

If the latest type of bombers are used for throwing the
most perfect bombs on the people of another country, and the
most highly educated people are employed to perform this
joh, can all this modernity reduce the inherent barbarity of the
act?

ISLAM AND MODERN LIFE - 11l :

The main argument of those, who say that in the matter of
family rights we should follow the Western system, is that
times have changed, and the requirements of the 20th century
demand that we should do so, We propose to make our views
on this point clear, because without doing so, the discussion of
any other point will remain incomplete, though, owing to the
limitation of space, it s not possible to discuss the guestion
from all its philosophical, legal, socia! and moral angles, For the
present purpose, it is enough to make two points clear:

The first point is that the hannony in and conformity to
thi changes of time is not such a simple question &5 some mis-
informed people think, The changes, brought about by time,
are sometimes progressive and sometimes retrogressive. We
should march forward along with the progressive changes,
and should fight the retrogressive tendepcies. To distinguish
hetween these two kinds of changes and to determine their
nature, we should find out the source of the new developments,
and which way they are directed to, We should see what human
tendencies have brought them into existence, and which classes
of society are behind them. We should see whether they have
been motivated by high human tendencies or by low animal
propensities, and whether they have come into existence as a
result of selfless investigations of scholars and intellectuals,
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or have been motivated by the base desires of self. seekers and
the corrupt elements of society.

THE FLEXIBILITY OF ISLAMIC LAaws

The second point, to be made clear, is that the Muslim
thinkers believe that Islarn has certain potentialities which
have made it applicabie to all times, According to these thinkers,
Islamic teachings are in harmony with the progress of time,
the expansion of culture and the resulting changes. Let us see
what is the nature of the botentialities which Islam has. In other
words, lel us see what devices have heen put into the structure
of this religion, and whether Lhey have given it the characteristic
of being in harmony with all the changing situations, without
there being any need of dropping any of its teachings and
without any confliet taking place between its teachings and
any situation arising out of the expansion of knowledge and
cvilization, :

Although this question has a technical aspect, in order to
remove the misunderstanding of those who doubt that Islam
has any such characteristic, we briefly deal with it here,

For further discussion of the subject, the readers may

the Marjaivyat Wy Imamat by the Ereat contemporary scholar,
Allamah Tabatabai, Bath the books are, however in Persian

There are many poinis, which form the secret of Islam
being in harmony wilh the expansion of knowledge and civiliza-
tion, and the applicability of its firm and stable laws to the
varying circumstances of life. We mention here anly a few of

EMPHASIS ON SPIRIT AND INDIFFERENCE TO FORM
Islam has noet dealt only with the external form of life,
which depends upon the degree of the development of human



these goals, Science has neither changed the spirit and the goals
of life, nor has it suggested any better, shorter and safer route
to reach them. It has only provided better means and facilities
to traverse the way to those goals,

Islam, by keeping only goals within its domain and leaving
the form and means to the domain of science and technology,
has avoided any clash with culture and civilization. Not only
that, but by encouraging the factors helping the expansion of
civilization, namely, knowledge, labour, piety, will, courage and
perseverance, it has undertaken the role of the main factor
working for the cause of the expansion of civilization.

Islam has set up traffic signposts all along the route of
human progress. They, on the one hand, indicate the route and
the destination, and, on the other, warn against pitfalls and
dangerous spots. All Islamic laws are posts, either of the first
kind or of the second.

The means of life in every age depend on the degree of
the sum total of human knowledge. As human knowledge
expands, more perfect means of life come into existence, and
automatically take the place of the imperfeet ones.

The external and material forms of these means have no
sanctity in Islam, and the Muglims are not bound o preserve
them forever,

Islam has not said that such and such tools are to be used
for the purpose of tailoring, weaving, cultivation, transport,
war or any other jobs. Hence, there ean he no question of any
conflict between science and Islam, in e2s2 ahy wuls ur imple-
ments become obsolete. Isiam has not prescribed any particular
design of shoes or dress, nor has it suggested eny particular style
of congtruction for buildings. Similary, it does not insist on
any particn)zr methods of production and distribution.

%hig is one of those aspects of Islam, which have facili-
tated its zpplicability to all the developments of time,
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STABLE LAWS FOR STABLE REQUIREMENTS
AND VARYING LAWS FOR YARYING REQUIREMENTS

Another characteristic of Islam, which is of great impor-
tance, is that it has envisaged stable laws for the stable human
requirements and varying laws for the varying requirements.
A part of the human requirements, both individual and collee-
tive, is of & Permanent nature, They do not undergo any change
with the change of time. The principles of the systems regulating
human instinets and social relations always remain uniform,

We are aware of the theories of the “Relativity of Morals™
and the “Relativity of Justice’ which have their supporters, and
would express our views with regard to them, later.

Another part of the human requirement is of a Varying
Nature and this demands varying laws, Islam has visualized such
requirements, and has linked them with certain principles
which have subovdinate laws for every changed situation,

To elucidate this point, I give a few examples:

Islam has laid dewn 2 social principle which has been
stated in the Qur'an thys: FProvide force against them (the
Ehemnies) to the utmost possible extent (Surah Anfal, 8 : 60),
At the same time, a number of traditions of the Holy Prophet
handed down tg us are mentioned in the books of Islamie
law under the heading ‘Horsemanship and Archery’. The Prophet
directed that the Muslims should learn the arts of horsemanship
and archery and teach them to their children. These arts were &
part of military science in the ancient days. It is quite obvious
that the basic orday i “to provide force’. R and arrow, sword
and lance and mule and horse are pot important. What is
important is to be militarily powerfu] against the enemy. To
acquire skill in homsemanship and archery is only a form of
acquiring military strength, or a way af mplementing the basic
order, To provide strengin is & standing law which bas =niung
from g bermanent need. :

However the necessity of sequiring skill in horsemanshin
and archery is a temporary requirement, which varies with the
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chhnge of time. With the changed circumstances, skill in fire-
arms etc, has taken the place of skill in archery.

Another example is the social principle concerning the
exchange of wealth, mentioned in the Qur'an, Islam has re-
cognized the principle of individual ownership, However, the
ownership as recognized by it is different from that found in
the capitalist world, A characteristic of the individual ownership
in Islam is the principle of exchange. _

In this connection, Islam has laid down certain rules. One
of them has been enunciated by the Holy Qur'an in these
words, And do not consume each other’s wealth in vein. (Surah
alBagarah, 2 : 188). In other words, in the case of business
transactions, money must not pass from one hand to another,
except in exchange for some lawful return which has a recog-
nized value, Islam does not admit that ownership is equivalent
to absolute authority,

It is specified in the Islamic law that the sale and purchase
of certain things is forbidden, Such things include blood and
human excreta. The reason is that these things do not haye
such a value that they should be considered to be a part of
human wealth. The underlying principle is the same as contained
in the above quoted verse. The mvalidity of the sale and the
purchase of blood and human excreta is only an instance of the
application of that principle. Even where no exchange is involved,
money or property belonging to someone else cannot be appro-
priated and disposed of gratuitously.

The law forbidding the appropriation of another’s property
gratuitously is a firm principle which is applicable to all time,
and has emerged from a permanent social need. But the rule
that blood and excreta are not to be regarded as wealth and are
not saleable is related to time and the degree of civilization.
This rule is subject to modification with the change of condi-
tions, the progress of science and industry and the possibility
of the correct and useful utilization of these items.

Another example: Imam Ali (peace be on him) never dyed

141



his hair, though it had become grey during the last vears of his
life. One day a man said to him: “Didn’t the Prophet order grey
hair to be covered with dye?"’ “Yes, he did”, Ali replied, ““Then
why don’t you dye your hajr?" the man asked. Ali said “At
the time the Prophet gave that instruction the number of the
Muslims was small, and there were many aged people who used
to take part in the battles. The Prophet ordered them to dye
their hair to conceal their real age, for if the enemy could see
that he was facad with only & bunch of ojd men, his morale
might have been raised. With the spread of Islam to the whole
world, that situation has changed, Now every body is free to
dye, or not to dye, his hair",

In the opinion of Imam Ali, the Prophet’s instruction was
not a basic and permanent law, It was only a way of implement-
ing that law, which says that we should not do anything which
might raise the norale of the enemy.

Islam attaches importance to the external appearance, as
well as to the inner spirit. But it wants the husk only for the
sake of the kernel, and the garb only for the sake of the body.

THE QUESTION OF THE CHANGE OF SCRIPT

Recently in Iran, there has been a controversy about the
change of seript. This question can be considered from two
angles from the point of view of the Islamie principles, and in
two forms. The first is whether Islam favours any particular
alphabet and discriminates against others. Does it regard the
present alphabet, known as Arabie, as its own and others such
as Latin as alien? Islam which is a universal religion considers
all the alphabets of the world as equal.

The second form of the question is how far the change of
seript will lead to the cultural merger of a Muslim nation with
the other peoples, and what effects will it produce on the culture
of this nation? After all, during the Past 14 centuries, the
Islamic and scientific literature produced by Iran has been
recorded in the present script, With the change of script, will
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- not all connections with this literature be severed? Another
question is: “Who are the people who propose this change, and
who will be the people who are going to implement it?” All
these questions are relevant,

DEPENDENCE ON OTHERS IS FORRIDDEN
NOT THE EUROPEAN HAT

People like me are often faced with such questions, asked
contemptuously and sarcastically. “What does Islamic law say
about eating food while standing?" “What about eating food
with a spoon and a fork?” “Is the wearing of the European
hat forbidden?" “Iz the use of a foreign language forbidden?”

Answering such questions, we say: Islam has not given any
particular instructions in this respeet. Islam has not directed its
followers to eat food with the hand or with a spoon. It has
directed them only to observe cleanliness. Islam has not pres-
eribed any particular design of shoes, cap or dress, From the
Islamic point of yiew, the English, Japanese and Persian (lang-
uages) all have just the same status,

However, Islam has said something else also. It has said
that to lose one’s identity is forbidden. To be over-awed need-
lessly by others is forbidden. Mimiery is forbidden. To be
merged with othess is forbidden. To be charmed by others, as a
hare is charmed by a snake, is forbidden. To consider an alien
dead donkey to be a mule is forbidden. To import their pesver-
sion and immorality, in the name of a phenomenpy of the .
20th century, is forbidden, To believe tHat the Muslims should
be westernized internally znd externally, physically and spir- -
tually, is forbidden. To go to a Western country for a few days
end on returning, to start pronouncing our own words in their
way is forbidden,

IMPORTANT AND MORE IMPORTANT

Another aspect of Islam which malkes it compatible with.
the requirements of the time is the conformity of its teschings.
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to reason. Islam has proclaimed that its laws are based on
considerations of higher interest. At the same time, Islam
itself has given out the degree of importance of these interests.
This facilitates the work of the experts of the Islamie law in
those fields where various interests appear to be in contrast
with each other.

In such cases, Islam has allowed the experts of Islamic
law to weigh the relative importance of the various interests,
and keeping in view the guidance which Islam itself has provided,
to determine the more important interests, In Islamie jurispru-
dence, this rule is called the question as ‘important and more
important’. There are many instances where this rule of high and
higher interests has been applied. Anyhow, for lack of space
we skip over them,

THE LAWS WHICH HAVE A RIGHT OF VETO

Another aspect of Islam which has given this religion the
characteristic of mobility and applicability to varying cireums-
tances, and has kept it as a living and everlasting religion, is
that within it there exists a body of laws whose ohject is to
control and modily other laws. They are called by the jurists,
‘the governing rules’,

The rule of “No harm’® and “No loss”, that a law will not
apply to those cases in which it may eause hardship or harm
the interests of an innocent person, pervades the entire legal
system. The object of such rules is to control and modify other
laws, In fact Islam has given a veto power to these rules which
change other rules.

PFOWERS OF THE RULER

In addition, thers is a further series of checks and balances
which has given this religion the characteristic of finality.
Ayatullah Na'ini and Allama Tabatabai have, in this respect,

mostly relied on the powers delegated by Islam to the righteous
Islamic Government,.
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THE PRINCIPLE OF 1JTIHAD

The Pakistani poet and philosopher, Iqhal, says that
Ijitihad (the deducing of laws from their original sources)
is the motivating force of Islam. He is right in saying so. But
what is more important is that Islam has a special quality of

- being amenable to fjtihad, No other religion possesses this
quality in the same manner. The internal structure of Islam has
been so designed that, with the aid of [jtihad, it can always
cope with the ever-changing pattern of the requirements of life.

Abu Ali Sina (Avicenna) in his book, Al-Shifa, has based
the need of Ijtihad on this very principle of ever-changing
requirements. He says that conditions of life change constantly.
New problems frequently erop up, but the fundamentals of
Islam are constant and unalterable. Hence, in these circums-
tances, there should be some people who, with their full know-
ledge of all the points of law and precepts, may be able to
answer all the questions which may arise from time to time, and
thus meet the needs of the people.

The constitution of Iran provides that a body consisting
of not less than five Mujtahids (eminent scholars of theology,
capable of practising [jtihad) should keep a walch on the laws
enacted by the State from time to time,

The idea is that such people, as are neither rigid and opposed
to the modern developments, nor uninformed, hlindly following
others, should keep a watch on the legislative activity of the
country.

It is worth mentioning that Ijiihad in the real sense means
specializations and requires a deep insight into the fundamentals

"of Islam and a thorough knowledge of the principles of Islamic
jurisprudence, which naturally cannot be claimed by everyone
who might have passed some time.in an Islamic academy.

No doubt, it is a lifetime job to specialize in the principles
and precepts of Islam, and it requires Divine help besides a
taste, a talent and a special aptitude.

Apart [rom specialization and [jtihad, some people may
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acquire knowledge to the extent that their views may be regarded
as authoritative. Such people must be pious and God-fearing
to the utmost extent possible. The history of Islam mentions
those people who, despite their vast knowledge and high moralg,
were cautious and fearful when they expressed their opinians,
on points of law,
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Weman in Quran

Now we propose to answer the question whether Islam
regards woman egual to man as a human being, or regards her
inferior to him.

THE SPECIAL PHILOSOPHY OF ISLAM
IN RESPECT OF FAMILY RIGHTS

With regard to the rights of man and woman, Islam has a
special philosophy of its own which differs from what happened
1400 years ago and what is happening now. It does not believe
that in all cases man and woman have the same rights and
obligations. In certain cases their rights and obligations are
different, with the result that in certain cases their position in
this respect is similar, and in certain others dissimilar.

This is not because Islam, like some other schools of
thought, looks at woman contemptuously or considers her to
belong to an inferior sex, Islam differentiates between the two
sexes for some other valid reasons,

You might have heard that the followers of the Western
systems refer to the Islamic rules of dower, maintenance,
divorce, polygamy and the like in a way, as if they were insulting
to woman and derogatory to her position. They mislead the
people into the belief that these rules are unreasonable and
clearly in favour of man.

They say that during the entire period of history, prior
to the 20th century, all laws and rules in the world were based
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on the presumptlion that man belonged to a superior sex and
that woman was created for his benefit and enjoyment. The
rights accorded by Islam also revolve round man's interests,
and are no exception to the general rule,

They assert that Islam is the religion of the male sex. It
does not recognize woman to be a full human being. That is
why it has not accorded her equal rights, Had it recognized her
as a full human b -ing, it would not have allowed polygamy; it
would not have given man the right of divorce: it would not
have considered the evidence of two females equal to that of
one male; it would net have fixed the shase in inheritance of
a female as half of the share of amale; it would not have ordered
the naming of a price for woman under the name of dower,
and would not have made woman dependent on man for main-
tenance, instead of making her economically and socially inde-
pendent. The Islamie téachings in all these cases show that Islam
looks at woman contemptuously, Islam claims to be a religion
of equality but, at least in the case of family relations, no
equality has heen observed by it

They maintain that in the matter of rights, lslam gives a
clear preference to man, and that is why it has given all these
concessions to him,

Il we like we can put theix argument into a logical form
thus: Had Islam considered woman to be a full human being,
it would have accorded her rights similzr and equal to those of
man; but as it has not done so, it does not consider her to be g
full human being.

EQUALITY OR SIMILARITY?

This argument is based on the ground that human dignity
being common to man and woman, they both must enjoy the
same rights. In this connection, the point worth considering is
- whether on the basis of human dignity they both should have
equal rights without any diserimination, or should have the
same rights irvespective of their different roles in life. No doubt,
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human diginity being common to them, they both should have
equal rights. But how about the similarity of their rights?

If, instead of blindly following the Western ideas, we
allow ourselves some independent thinking, the first question
which comes to mind is whether equality of rights does really
mean their similarity also. In fact, they are two dlfferent. heings.
Equality means a condition of being equal in degree and value,
whereas similarity means uniformity. It is possible that a {ather
may distribute his wealth among his three children equally,
but not uniformly. Suppose his wealth consists of several items
such as a commercial store, some agricultural land and some
nroperty, which has been leased out. He, taking into considera-
tion their respective tastes and aptitudes, gives the store to one,
the agricultural land to another and the leased property to the
third. He takes care that what he gives to each of them should
be of fair value, and at the same time should suit their ap titude,
Thus he distributes his wealth equally, but not uniformly.

Quantity is different from quality, and equality is different
from uniformity. Islam does not believe in uniformity between
man and woman, But at the same time it does not give preferen-
tial trestment to men, in the matter of rights. It has observed
the principle of equality between man and woman, but it is
opposed to the uniformity of their nghts.

Equality is a charming word, for it implies a sense of
indiserimination, A particular sanctity is attached to it. Ii
evokes respect, especially when it is associated with rights.

What a beautiful and sacred construction ‘equality of
rights’ is! Any conscientious person is bound tosurcumb to its
charm,

But we cannot understand how things have got to this
extent that others who have once been the standard bearers of
science and philosophy want to impose their ideas about the
similarity of rights between men and women on us,

This is exactly as if a person sells boiled beels and gives Lo
them the name of pears.
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No doubt, Islam has not in gl cases accorded similar
rights to man and woman. But it has not also prescribed similar
duties and similar punishments for the two sexes. Anyway, the
total value of the rights accorded to woman i not less than
that of the rights accorded to man. We propose to prove this
point,

Here the question arises as to what is the reason that in
certain cases dissimilar rights have been accorded to man and
woman, Woilld it not have been better, had their rights been
similar, as well as equal in all cases? To give full consideration
to this point, we propose to discuss it under three headings:

(i) The Islamic view of the position of woman from the angle
of her nature,

(ii) The effect of the physical disparity between man and
woman. Does it make them dissimilar in the matier of
rights aiso?

(iii) What is the philosophy behind the Islamie rules, which are
in some cases different in respect of man and woman?
Is this philosophy still valid?

THE POSITION OF WOMAN IN THE ISLAMIC SCHEME

The Quran is not merely a collection of laws, It is not a
body of dry rules and laws with no explanation of their ultimate
aims. It containg laws, as well as history, religious exhortations,
an explanation of the meaning of Creation, and thousands of
other things. At certain places it sets forth a course of action in
legal form, and at others it explaing the meaning of existence.
It unravels the mysteries of the earth, the heavens, the plants,
the animals and the human beings. 1t gives out the secrets of life
and death, honour and disgrace, rise and fall, wealth and poverty.

The Qur'an is not a book of philosophy, but it has expoun-
ded, in very definite terms, its views on the three basic subjects
of philosophy: the world, man and society. It does not teach its
followers law alone, and does not indulge in mere exhortation
and admonition, but, alse by its interpretation of Creation,
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gives its followers a special outlook and a peculiar way of
thinking. The basis of the Islamic regulations regarding social
matters like ownership, government, family rights etc. are its
very interpretation of Creation and various things.

One of the subjecis explained in the Qur'an is that of the
creation of man and woman. The Qur'an has not chserved
silence in this respect. It has left no opportunity to the philoso-
phical meddlers to invent their own philosophy for the rules
concerning man and woman, and to describe them as being
based on Islam’s contemptuous attitude towards the fair sex.
Islam has itself given its views regarding woman.

To know the views of Islam on woman, we should see
what the Qur'an says aboul her innate character, Other religions
also have referred to this guestion, but it is the Qur'an alone
which in a number of verses expressly says that woman has
been created of the species of man, and both man and woman
have the same innate character. While referring to Adam it
says: He (Allah) made all of you from one being, and from that
being He made its mate. (Surah an-Nisa, 4 : 1)

With regard to mankind in general, it says: He made
your mate from smong you. (Surah an-Nisa, Surah Ali Imran
and Surah Rum).

Unlike some other religious books, there is no mention
in the Qur'an that woman has been created of some inferior
material, or that she has any parasitic and leftist aspect. Islam
does not support the notion of the people who suppose that
the spouse of Adam was created of his left ribs. Islam has no
contemptuous view of woman in regard to her nature and innate
character,

There is another contemptuous theory which was current
in the past, and has left some undesirable traces in the world
literature. According to it, woman is the cause of all sins. Her
very existence stimulates evil. Woman is a little devil. It is said
that woman has had a hand in every sin and every offence
committed by man, Men themselves are free from sin; it is the
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women who drag them to it. It is also said that the Devil cannot
have direct access to men. It is through women that he lures
them. He prompts woman with wicked suggestions, and woman
In turn prompts man. Adam was thrown out of Paradise because
of a woman, The Devil misled Eve, and it was Eve who misled
Adam,

The Qur'an has narrated the story of Paradise, but it says
nowhere that the Devil or the Serpent misled Eve and Eve
misled Adam, It neither blames Eve nor exonerates her,

The Qur'an says: We said to Adam: ‘Toke residence in
Faredise: both vou and Yeur Spouse, and eat the fruits thereof,
rreely wherever vou wish and go not near thal tree else Vou
become wrongdoers. {Surah al-Bagarah, 2:35). It puts the pro-
nouns in the dual form, It also says: Then the Sotan made q
stiggestion lo them (both). Then he led thern (both) on with
gutle. He swore to them (Both): [ am a sincere edviser to you
(boif). Surah al-A'raf, (7: 20— 21)

Thus the Qur'an vehemently opposed the fale notion
which was eurrent after the time of its revelation, and the echoes
of which still resound in various parts of the world. Tt absolved
womean from the charge that she was the prompter of 5in, and
herself a little devil.

Another contemptuous theory which has existed CONCerns
woman's spiritual position, It was asserted that woman could
noL enter Paradise. She could nat cover the spiritual and divine
stages, She could not reach such a gtage of proximity to God
as man could. But the Qur'an, in a number Of passages, has
expressly said that the reward of the Hereafter and the proximity
ta Allab are not linked with sax. They depend on faith and deeds,
and there is no differenpce between man and woman in this
respect, In the Qur'an, side by side with every great and saintly .
man, a greai and saintly woman has been mentioned. It has
glorified the wives of Adam and Abraham and the mothers
of Moses and Jesus, If it has mentioned the wives of Noah and
Lot as unworthy of their husbands, il hag not ignored the wife
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of the Pharaoh, and has mentioned her as a greal woman who
was in the hands of a wicked man. The Qur'an in its stories has
maintained a sort of balance, Its herces are both men and
women.

While referring to the mother of Moses, the Qur'an savs:
We made Our Will known to Musa’s mother saying: Fut him
in-a box and throw it into the river. The waves shall cast him
on to the banf, . .. (Surah Taha, 20 : 33).

About the mother of Jesus, il says that she had atiained
such a high spiritual position that the angels used to talk to her
while she was worshipping in the Sanctuary.She used to receive
eatables from supernatural sources. Hersublime spintua! position
caused bewilderment even to Zachariah, the Prophet of that
period.

There have been mony eminent and saintly women in the
history of Islam. Few men can attain the high position of
Khadija, the beloved wife of the Holy Prophet, and no man,
except the Holy Prophet and Al (P} can maich with Zahra,
the beloved daughter of the Holy Prophet. She holds 2 position
superior to that of even her sons, who are Imamsy, and to that of
the Prophets, other than the last one, Islam does not diseriminate
between man and woman in the matter of the ‘journey towards
Allab', but it regards man more suitable for shouldering the
responsibility of Prophethood, which can be described as a
‘return journey from Allah’ to the peaple.

Another contemptuous theory that exists about woman
is related to renunciation and celibacy, Certain religions regard
sexual relations as a dirty thing. According to the belief of Lheir
followers, only those can attain higher levels of spiritual life
who pass their whole life in cetibacy. A well-known wold
religious leader says: “Cut down the tree of marriage with the
axe of virginity." Such religious leaders tolerate marriage only
as a lesser evil. In other words, they maintain that as most of
the people are unable to lead a life of celibacy, and there is an
apprehension that they will be unable to control themseives,
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-and so will become involved in illicit relations with a number of
women, it is better that they marry so that they do not come
into contact with more than one woman, These gentlemen
-advocate renunciation and celibacy because they look upon the
fair sex with suspicion, They consider love for woman to be a
great moral evil.

Islam is severely opposed Lo ihis absurdity. It reckons
marriage as sacred and celibacy as dirty. To like woman has
been described by Islam as a part of a prophetic character. The
Holy Prophet has said: “I am interested in three things: perfume,
woman and prayer,

Bertrand Russell says: “All religions other than Islam look
at sexual relations with a pinch of suspicion. Islam, with an eye
to social interest, has repulated and restricted them, but has not
regarded them as dirty”,

Another contemptuous theory with regard to woman,
which has existed, is that woman has been created for the
benefit of man.

Islam does not say any such thing. It has stated the purpose
of Creation in clear terms. It expressly says that the earth, the
heavens, the air, the clouds, the plants and the animals, all
have been created for the sake of mankind. It does not say that
woman has been created for the sake of man. According to it,
both man and woman have been created for the sake of each
other. The Qur'an says: They (women) are raiment (comfort,
embellishment and protection) for you, end you (mer) are
rafrent for them. (Surah al-Bagarah: 2 : 187).

Had the Qur'an stated that woman was a mere appendage
of man, and was created for his sake, that view would certainly
have been reflected in the Islamic laws, but the Qur'an has
expressed no such view. It does not explain Creation that way,
It does not consider woman a mere appendage to man, That is
why this view is not reflected in Islamic laws.

Another contemptuous theory about woman, which pre-
viously existed, is that woman is an inescapable evil. In the
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olden days, many people held her in great contempt and loowed
upon her as a source of misfortune and all sorts of troubie,
In contrast, the Qur'an has emphasized that woman is a blessing
forman and a source of his comfort and relief.
| According to another contemptuous theory, little signifi-
cance was attached to the role of woman in childbearing.
Pre-Islamic Arabs and some other communities regarded
woman just as a receptacle for keeping and developing the
seed of man The Qur'an in several of its passages has said,
We have created you from a man and o women The same
jdea has been deduced from some other verses by the commen-
talors of the Qur'an. Thus Islam has put an end: to that wrong
way of thinking.

[t is clear from the above that Islam holds no contemp-
tuous view of woman.
~ Now the time has come to see why thereis a dissimilarity
bhetwevn the rights of man and woman.

SIMILAKITY, NO AND EQUALITY, YES

We have already said that in respect of the family relations
and the rights of man and woman, Islam has a special philosophy
of its own which is quite different from what was the practice,
1,400 years ago as well as what is practised today.

We have also said that it is not a debatable point whether
man and woman are equal or not, as human beings, and whether
their family rights should or should not be of equal value.
From the Islamic point of view they are both human beings
and, as such, enjoy equal rights.

The point which is worth considering is that man and
woman, because of the sex difference, are dissimilar in many
respects, Their very nature does not want them to be similar.
This position demands that they should not be similar in
respect of many rights, obligations, duties and retributions.

" In the West an attempt is being made at present to make their
rights and obligations uniform, and to ignore their natural and
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innate differences. There lies the difference betwaoen the Islamic
niew and the Western system. In our country, the point at jssue
between the supporters of Islamic rights and the supporters of
the Western system, is the question of uniformity and similarity
of rights and not that of equality of rights between man and
woman, Equality of rights is only a lahel which has been wrongly
attached to this Western gift.

The present writer, in his writings and speeches, has always
refrained from using this false labe] and has never condescended
to give the name of equality to what is actually the theory of
similarity of rights. The pre-20th century Europe is a clear
exampie of injustice to woman, Till the beginning of the 20th
century the woman of Europe was deprived of human rights,
both practically and legally. She had rights neither equal to, nor
stmilar to, those of man. Tt is during the past decades that, as
the result of a hasty movement, more or less similar rights
heve been pranted to her, but she has not yet been able to
secure equal rights in conformity with her natural position and
physical and spiritnal needs i woman wants equality of rights
and domestic happiness, she must discard the idea of similarity
of rights. That is the only way of establishing cordiality between
man and woman, In that case, man will not only accept her
equality of rights, but will also be willing to give her, in some
cases, more rights without any question of deceiving her.

Similarly, we do not claim that in a Muslim society woman
actually enjoys rights equal to those of man, We have often said
that it is essential that the position of woman should be reviewed,
and the abundant vights which Islam has granted her and
which thronghout history have been denied to her, should be
restored to her. Anyhow, we must not blindly imitate the
Western way of life, which has produced catastrophic results in
the West itself, What we claim is that non-similarity of rights
between man and woman, within such limits as are required by
the disparity between their natures, is more in keeping with
justice. It meets the requirement of natural rights better, ensures
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domestic happiness better and pushes society forward on the
path of progress hetter.

It may be remembered that we claim that natural justice
demands that, in certain cases, there should be a dissmilarity
between the rights of man and those of woman, Being related
to the philosophy of rights, this question has a hundred percent
philosophical aspsct. It is also connected with the prinziple of
justice and eguity, a cardinal principle of Islamic law and
Islamic scholasticism. It is the prineiple of eguity that has
brought into existence the doctrine of conformity between
reason and Divine law. According to the Islamic or at least the
Shiah jurisprudence, if it is proved that equity demands that in
a certain case the law should have a particular foym, that very
form will be the legal form irrespective of any otherargument to
the contrary, for according to the basic teachings of Islam the
law must, in no case, infringe natural justice and basic rights,
The Muslim scholars, by expounding the principle of equity,
laid the foundation of the philosophy of rights, though follow-
ing some unhappy historical events they could not continue the
good werk started by them. It was the Muslims who, for the
first time, paid attenticn to the question of human rights and
the principle of equity, and set them forth as original and self-
existing principles unaffeeted by anmy contractual law. The
Muslims were the pioneers in the field of the inherent natural
rights,

But it was so destined that they could net continue their
work and ultimately, after eight centuries, it was further
deveioped by Eurcpean intellectuals and philosophers, who
appropriated the credit for it. The Luropeans brought social,
political and sconomic philosophies into existelice, and sequain-
ted the individuals, soctieties and nations with the value of
life and human rights.

In oir opinion, apart from historical reasons, there was a
psychological and regional reason too, which prevented the
Muslim-Fast from pursuing the question of inhevent rights.
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It is one of the differences between the spirit of the Eagt and
that of the West. The East is enamoured of morals and the
West of rights. The man of the East is more sentimental and
believes that he sho uld be forgiving, chivalrous and philanthropic,
But the man of the West thinks that as a human being he
should know and defend his rights and must not allow others
to violate them.

Humanity needs morals as well as rights. Humanism is
conecerned with both rights and morals. N either of them alone
is the eriterion of high human qualities.

Islam has had and sti]] has the big distinction of simultan-
eocusly paying attention to both the morals and the rights, In
Islam sincerity. forgiveness and virtue are sacred moral qualities,
At the same time consciousness of one’s rights and the Prepared-
ness to defend them, are also equally sacred and human.

Nevertheless, the Eastern spirit has been dominant with
the Muslims, and consequently, though in the beginning hoth -
morals and rights engaged their atiention, gradually the field of
their activity became confined to morals, ;

Anyhow, at present We are concerned with the question
of rights which may also be g philosophical question and
needs Lo be dealt with at length. It is more closely related to the
real meaning of justice and the trye nature of rights — justice
and rights which existed even when there was still no law in
the world, and whose meanings cannot be changed by any law.

Montesquieu says: “"Before laws were made by man, just
human relations were possible on the basic of the laws which
Eoverned the relations among all existing things, It was the exis-

Herbert Spencer says: “Justice is interwoven with some-
thing other than feelings, namely the hatural rights of human
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beings. We must respect the natural rights so that justice may
" have a practical existence”.

: Most of the European intellectuals are of the view that
all declarations of human rights have been derived from natural
rights. In other words, the theory of natural rights has assumed
the form of the declarations of rights,

g As we know, Montesquieu, Spencer etc. have said the
‘same thing about justice as the scholastic philosophers of Islam
have said about the rational basis of good and evil and the
principle of equity. Among the Muslims there have been scholars
who have denied the existence of inherent rights and maintained
that justice was contractual, Similarly, among the Europeans
also this belief has existed. The English philosopher, Thomas
Hobbes denied justice as a reality.

DECLARATION OF HUMAN RIGHTS
IS5 A PHILOSOPHY AND NOT A LAW

It is ridiculous to say that as the Universal Declaration of
Human Rights, which guarantees equality of rights between
man and woman, has been ratified officially by the Parliament
of a particular country, men and women of that country are
supposed to have equal rights.

After all, it is not within the jurisdiction of the Parliament
of any country to ratify or reject the text of the Declaration,
for its contents, not being of such contractual nature, do not
fall wihin jts legisistive authority.

The Universal Declaration deals with. the inherent, inzlien-
ahle and indefeasible rights of the human beings and, as claimed
by the Declaration itself, these rights are an integral part of
human dignity and have been determined by the powerful hand
of nature itself, In other words, these rights have been granted
to human beings by the same source which gave them intellect,
will and dignity.

If it is so, the nature of the contents of the Declaration is
such that a human authority can neither lay them down nor
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do away with them. Then how can the question of their ratifica-
tion by a legilslative body arise?

In fact, the Declaration of Human Rights is a philosophy
and not a law, As such, it should be ratified by the philosophers
and not by the legislators, No Parliament can, by debating and
voting, lay down g philosophy, Otherwise, why should a bill
enunciating Einstein’s theory of relativity or the theory of the
existence of life on some other planets not be introduced in
som~ Parliament and passed by that august body? In reality,
4 natural law cannot be Passed or rejected like a contractual
law. To pass a natural law will be tantamount to the passing of a
law to the effect that the grafting of g pear-tree on an apple-
tree will be successful, but on a mulberry-tree it will not be
successful.

Whenever any declaration of rights is issued by a group of
philosophers, every nation should refer it to its own thinkers
and philumphers, and if it i
members of that nation are bound to abide by its provisions as
extra legal facts. The legislative authority will also he bound
not to enact any law which is inconsistent with them,

But other nations will not be bound to ohserye them as
long as it is not proved, according to their own view, that such a
right exists in nature. Further, as this question is not subject
to test and trial, it does not require any such equipment or
laboratory ete. as may be available to the Europeans only, It is
a question of philosophy whose tools are the brain, reason and
an argumentative power,

Even if some other nations are compelled to follow the
majority of other nations in the matter of logic and philosophy
and do not feel that they are competent enough to do any
philosophical thinking themselyes we Muslims must not follow
their example, We have shown in the past that we are highly
capable of dealing with logical and philosophiecal guestions, Why
should we follow others today?

It is amazing that while the Muslim intellectuals attach go
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much importance to the principle of justice and inherent rights

and accept as religious law, without any hesitation and without

any further argument, all that stands to reason, today things

! have deteriorated to a\ﬂqh extent that we want the members of

: a legislative body to ratify the acknowledgement of human
rights!

PHILOSOPHY CANNOT BE PROVED BY FILLING COUPONS

More ridiculous than this is to try to decide the guestion
of human rights by arranging the opinion polls of young boys
and girls. Is it sensible to print coupons and ask young boys and
girls to fill them, to find out what is the nature of human rights
and whether they are of one or two kinds?

Anyhow, we want to study the question of woman's
rights m a systematic and philosophical way, and in the light
of inherent human rights. We would like to see whether the
principles, which demand that all mankind should enjoy inherent
and God-given rights, make it necessary or not that man and
woman should have the same position in respect of their rights.
- We request the intellectuals, the thinkers and the lawyers of
our country, who may be the only competent authority to
express an opinion on such questions and to look into our argu-
ments with a critical eye. We shall be highly obliged if they
-make authoritative comments in their favour or against them,

To deal with this question, it is necessary first to discuss
‘the basis of human rights, The rights of man and woman will be
 discussed subsequently. In this context, it will not be out of
place to refer briefly to the liberal movements of the past few
-centuries, which have led to the idea of equality between the
rights of man and woman.

| A BRIEF GLANCE AT THE HISTORY
[/OF WOMEN'S RIGHTS IN EUROPE

The talk of human rights began in the 17th century. The
yriters and thinkers of the 17th and the 18th centuries, with
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great perseverance, gave publicity to their ideas about natural
and indefeasible rights. Jean-Jacques Rousseau, Voltaire and
Montesquien belong to this group of thinkers and writers, The
first practical result of the spread of their ideas wasalong-drawn
struggle between the rulers and Lthe pecple of England, In 1688
the English people succeeded in making the King apree to grant
them certain political and social rights advanced by them in the
Charter, known as the Bill of Rights.

Another cutstanding result of the spread of these ideas was
the American War of Independence against England. Thirteen
English colonies in North Americarevolted, following the imposi-
tion of heavy taxes, and eventually gained their independence. |
In 1776 a conference was held in Philadelphia which issued the
Declaration of Independece, Its preamble said: “We hold these
truths tc be self-evident that all men are created egual; that
they are endowed by their Creator with certain unalienable
rights; that among them are life, liberty and the pursuit of
happiness. That to secure these rights, governments are instituted
among men, deriving their justice power from the consent of
the governed; that whenever any form of government becomes
destructive of these ends, it is the right of the people to alter or
abolish it, and to institute a new government, laying its founda-
tion on such principles and organizing its powers in such form,
as {o them shall seem most likely to effect their safety and
happiness'’. P

As regards what is known as the Declaration of Human
Rights, it was issued after the French Revolution. It contain
certain universal prineciples which are considered to be n
integral part of the French Constitution. The Declaratio
consists of a preamble and 17 clauses. The first clause says that
all human beings are born free and remain free throughout the’
life, They are equal to one another in the matter of rights.

In the 19th century new developments took place and ne
ideas emerged in the field of human rights in economic, socia
and political matters. These resulted in the emergence o
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socialism, participation of the workers in the profits, and the
shifting of the government from the hands of the capitalists to
the labour,

Up to the beginning of the 20th century all discussions on
human rights were centred upon the rights of the people versus
the governments, or the rights of the labouring classes as apainst
the employers and the landlords.

In the 20th century, the question of the rights of woman
vis-a-vis those of man cropped up. It was only in the beginning
of the 20th century that Britain, which is known as the oldest
demoeracy, recognized the equality of rights between man and
woman, Though the United States had, in general terms, recog-
nized human rights in the 18th century in the course of the
Declaration of Independence, yet universal suffrage was granted
only in 1920. France also extended suffrage to woman only -
from the 20th century.

Somehow or the other in the 20th century large sections
of people throughout the world came to support a deep change
in the relations between man and woman, from the viewpoint
of rights and obligations. According to them the purpose of
social justice could not be achieved by change in the relation
between the nations and between the workersand the employers
and capitalists so long as the relations of man and woman with
regard to their rights were not considered,

That is why the preamble of the Universal Declaration of
Human Rights, issued by the United Mations in 1948, says:
“Whereas the peoples dignity of individual and equality of
rights between man and woman. . . "’

The crisis caused by the development of machines in the
19th and the 20th centuries, and the comnsequent pitiable
condition of the workers, especially the female workers, focussed
the attention on the plight of woman and that is why attention
was paid to the guestion of their rights. A historian says: “As
long as the governments did not pay attention to the plight of
the workers and the behaviour of their employers, the capitalists
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did whatever they liked. The mill-owners used to employ
women and children at very meagre wages and, as their working
hours were too long, most of them suffered from various
diseases and died at a young age”.

This was the brief history of the Movement for Human
Rights in Eurepe, As we know, all those clanses of the Declara-
tion of Human Rights, which are new to the Europeans, had
been visualized by Islam 14 centuries ago, and some Arab and
Iranian intellectuals in their books have made A comparative
study of the teachings of Islam and the provisions of these
declarations. There still exists some difference between certain
parts of these declarations and what Islam has taught. This is an
interesting subject. For example, Islam accepts equality
between the rights of man and woman, but it does not accept
similanty or uniformity of their rights,

HUMAN DIGNITY AND HUMAN RIGHTS

“Whereas recognition of the inherent diginity and the
equal and inalienable rights of all members of the human
family is the foundation of freedom, justice and peace in the
world,™

“"Whereas disregard and contempt for human rights have
resulted in barbarous acts which have ou traged the conscience
of mankind, and the advent of a world in which human beings
shall enjoy freedom of speech and belief, and freedom from
fear and wants has been proclaimed as the highest aspiration of
the common people™,

““Whereas it is essential, if man is not to be compelled to
have recourse, as a Jast resort, to rebellion against tryanny and
oppression, that human rights should be protected by the rule
of law.”

“Whereas it is essential to promote the development of
friendly relations between nations'.

‘ Whereas the people of the United Nations have in the
Charter, reaffirmed their faith in fundamental human rights, in
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the dignity and worth of the human person and in the equal
rights of men and women, and have determined to promote
social progress and a better standard of life in larger freedom™.

CIRETEAS . . v v v v vnn s e esnsnnnannnsesinnns
The General Assembly proclaims this Universal Declaration of
Human Rights as a common standard of achievements for all
peoples and all nations, to the end that every individual and
every organ of society, keeping the Declaration constantly in
mind, shall strive by teaching and education to promote respect
for these rights and freedoms and by progressive measures,
national and international, to secure their universal and effec-
tive recognition and observance, both among the people of
member states themselves and among the peoples of territories
under their jurisdiction . . .. .. S i

As we have observed earlier, every word and every sentence
of this Declaration is well-calculated. It is a manifestation of
the ideas of the world’s liberal-minded philosophers and legists
of several centuries,

MPORTANT POINTS OF THE PREAMBLE
OF THE DECLARATION OF HUMAN RIGHTS

This Declaration consists of 30 articles, though certain
articles are superfluous and some points have been repeated in
several articles,

The important points of the preamble are as under:—
(i) All human beings enjoy inherent dignity and inalienable
rights.
(i) Human dignity and human rights are universal and indivisi-
ble. They pervade all human beings irrespective of race, colour
and sex. All human beings are members of a family, and hence
none is superior to anyone else.
(iii) Full recognition of human dignity and inalienable human
rights is the foundation of freedom, justice and peace.

The contents of the Declaration imply that the source
of all the troubles, wars, acts of tyranny and barbarous acts
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committed by the individuals and the people against each other,
is the non-recognition of buman dignity and human rights.
This non-recognition compels some to revolt against some
others, and thus endangers peace and security,

{iv) The highest aspiration, for the materialization of which al]
must strive, iz the €mergence of a world in which freedom of

RESPECT FOR HUMAN DIGNITY

As the Declaration of Human Rights has been framed on
the basis of respect for humanity, liberty and equality with a
view o reviving human rights, it should be respected by every
conscientious person, We, the people of the East have been

The Declaration of Human Rights definitely has its weak
boints, but at bresent we have no intention to lay our finger on
them, Instead; we point out its strong points,

The basis of this Declaration isthe inherent human dignity,
because of whick man is entitled to certain rights which are
not enjoyed by other living beings, for they lack that dignity.
This is the strong point of the Declaration.

WESTERN PHILOSOPHY DEPRECIATES MAN
Here we are again faced with an old philosophical question:
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What is the nature of the human dignity which distinguishes
man from a horse, a cow and a pigeon?

It is here that the contradiction between the basis of the
Declaration of Human Rights and the Western evaluation of
man becomes evident.

The Western philosophy has since long depreciated man.
The source of all that used to be said previously about man
and his distinguished position was in the East. Now most of the
European systems of philosophy ridicule all that,

Man, from the Western point of view, has come down to
the position of a machine. The existence of a soul and the
magnanimous origin of man have been denied. The belief
that nature has an ultimate goal is considered to be a reactionary
idea. '

Now nobody in the West can talk of man as the crown
of the creation. According to the current European theory,
such a belief was only an offshoot of the now ohsolete Ptole-
maic astronomy, according to which the earth was believed to
be the centre of the Universe and all the stars were believed to
be revolving round it. Mow that theory has gone, and, with
its disappearance, no room is left for man to claim that he is the
crown of the Universe. According to the Europeans, even in
the past it was only because of his selfishness that man made
this claim. Now man is a modest creature. He does not consider
himself to be superior to other living beings. His life is only
physical. After a man dies, his body is decomposed and there
the matier ends. :

The European does not believe that soul has any indepen-
dent existence, In this respect he does not consider himself to
be in any way different from a plant or an animal. According
to him, there is no essential difference between the nature of
man's intellectual and spiritual capabilities and other properties
of matter such as heat, emanating from coal, All these are
vanous manifestations of energy and matter.

Life for all living beings, including man, means a constant
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struggle for existence, This is the basic principle of life. Man
has always been striving to be victorious in this struggle, and to
save his position he has invented such moral rules as justice,
virtue, cooperation, sincerity ste, ;

From the standpoint of certain powerful Western schools
of thought, man is just 8 machine which is actuated only by
the motives of economic gains, Religion, morality, philosephy,
science, literpture and the arts are all superstructures. Their
infrastructure is the mode of production and distribution of
wealth which determines all aspects of human life,

Not only that, some western thinkers are of the view that
sexual factors are the real motivating force behind all human
activities, Morality, philosophy, science, religion and the arts are
all modified and rarefied forms of sex.

We wonder how we can talk of human dignity and inalien-
able rights and how we can make them the basis of all our
actions, if we deny that nature has any ultimate aim, if we
think that the struggle for existence and the survival of the
fittest are the only laws which govern life, if we believe that
man is only a machine just like any machine made with human
hands, if we maintain that the soul has no existence and all that
is attributed to it is mere spiritual exaggeration, if we hold that
either the economic or the sexual factors are the motivating
force behind all human activities, if we assert that good and evil
are only relative conceptions, if we are of the opinion that
natural and intuitive inspirations are absurd and if we say that
man is a slave of his desires and passions and can submit to
force only,

Western views about man are contradictory to his dignity
and have lowered his position from every angle — from the
angle of the causes which have brought him into existence,
from the angle of the purpose for which he has been created,
his strueture, his motives and his conscience.

Having done all this, the Western countries have proclaimed
a high-sounding Declaration about human dignity and position
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and inalienable and sacred rights and have called upon mankind
to enforce it.

The West, before issuing a high-sounding Declaration
about sacred and natural human rights, should have revised
its interpretation regarding man.

We admit that all Western philosophers do not hold the
same views. Many of them think in this respect on the same
lines as we do in the East. We have in view that way of thinking
which has gripped most of the people in the West and which is
now influencing the people all over the world.

The Declaration of Human Rights should have been issued
by those, who consider man to be higher than a robot, who
think that his motives are not limited to his personal and
animal instincts and who have faith in human conscience. The
Declaration of Human Rights should have been issued by the
people of the East who believe man to be the vicegerent of
God on the earth. The Holy Qur'an says: Surely [ am appoint-
ing a vicegerent on the earth. (Surah al-Bagarah, 2 : 30) Only
those who believe that man has a goal and a destination can talk
of human rights. O men! Surely you have to labour and labour
toward your Lord, and then you shall meet Him. (Surah al-
Inshigaq, 84 : 6)

The Declaration of Human Rights befits those systems
which believe that man has a natural leaning towards virtue.
By the soul and Him who perfected it ond inspired it with
knowledge of evil and piety. (Surah as-Shams, 91 : 7— 8)

The Declaration of Human Rights should be issusd by
those who are oplimistic about the nature of man, Surely we
have made man in the best proportion, (Surah at-Teen, 95 : 4)

The Declaration of Human Rights does not befit the
Western way of thinking, What befits it is only the practical
behaviour of those Western people who kill all human senti-
ments, play with human characteristics, give preference to
money over man, worship machinery, regard wealth as almighty
and exploit other human beings. Capitalism has acquired such
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an unlimited power that if by chance a millionaire bequeathes
his wealth to his dear dog, it is respected more than human
beings, and several men serve it as its secretaries and clerks and
show utmost respect to it, '

Today’s most important social question, in the words of
the Holy Qur’an, is: Has man forgotten himself? He has not
only forgotten himself, but has forgotten his God also. He has
confined his attention to the material world and has totally
ignored introspection, He thinks that he has lost his soul, This
way of thinking is mosi disastrous, and may completely ruin
humanity., Modern civilization can produce everything of the
highest grade, but it cannot produce a real man.

Gandhi says that the European deserves to be called the
lord of the earth. He possesses all sarthly resources and can do
things which other nations believe only God can do. But there is
only one thing which a European cannot do and that is intros-
pection. That alone is enough to prove the futility of the glitter
of the modern civilization.

If Western civilization has plagued the European with
liquor and sex, it is because instead of seeking himself he is
after forgetting and wasting himself. His practical ability to
discover, to invent and to produce war material is due to his
self-escape and not due to his exceptional self-control,

His fear of loneliness, his reticence and his pursuit of
money have made him unable to listen to his internal voice.
His inability to rule himself is his incentive to conguer the
world. That is why the European spreads confusion and chaos
wherever he goes. If one loses his own soul, it is no use con-
quering the world. Those who have been taught by the Gospel
to be the missionaries of truth, love and peace, roam about
in search of gold and slaves. Instead of secking forgiveness and
justice in the Kingdom of God, as the Gospel teaches, they use
their religion only to ahsolve themselves from their sins. Instead

of preaching the Divine message, they drop bombs on the inno-
cent people.
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That is the reason why the Declaration of Human Rights
is being violated by the West, The philosophy which is followed
by the people of the West in their practical life makes the failure
of the Declaration inevitable.
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Fatural Pestulates
of
Hamily Rights

We have said that man enjoys a sort of innate d'ignil:}r. The
VELY nature of his creation has bestowed on him a number of
inalienable and untransferable rights and freedoms, This is the
spirit and basis of the Universal Declaration of Human Rights,

Islam and the philosophies of the East support this spirit,
What is inconsistent with the basis of the Declaration, is the
way in which the various systems of Western philosophy inter-
pret the origin and nature of man,

It is evident that the only authoritative source of the
knowledge of human rights is the great and valuable book of
nature itself. Only by referring to the pages of this great book
can we find out the rights which are really common to all
mankind, and alse ascertain the comparative positions of the
rights of man and woman,

It is amazing that certain simple-minded people do not
recognize this great source, According to them, the only reliable

had a hand in drafting this Declaration, Though they themselves
practically may not adhere much to its contents but others
have no right to dispute. But we, in the name of these very
human rights, belieye that we have a right to differ. In our view,
the only authoritative source is nature itself which may be
regarded as a divine hook.

We seek the indulgence of the readers, because we have to
raise certain gquestions which are somewhat philosophical and
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apparently dry. They may even be boring to some readers. We
might have avoided such questions, but the subject of the rights
of woman is so closely related to them that it is not possible
to leave them out altogether,

THE RELATIONSHIP BETWEEN
NATURAL RIGHTS AND THE AIMS OF NATURE

In our view, natural and inherent rights have arisen from the
divine arrangement according to which the ereative machinery,
keeping in view its aims, is pushing forward all existing things
towards that state of perfection, the capability of which is
already hidden in their very making.

Every natural capability is the basis of one natural right
and, at the same time, a natural authority for the implementa-
tion of that right. For example, every human child has a right to
learn and to go to school, but a lamb has no such rights. Why is
it 507

It is because a child has the capability of learning and
growing wiser, which a lamb lacks. The creative machinery
has put the authority for this right within the structure of
man, but not in. that of sheep, Similar is the case with the right
of thinking, voting and having free will.

Some people think that the theory of natural rights and
the idea that nature has accorded any special rights to human
beings are preposterous and selfish claims, In fact, there is no
difference in regard to rights between human beings and non-
human beings.

But that is not the reality. Natural capabilities are different.
Nature has put every species of all that exists in a particular
orbit, and it can prosper only if it moves within its natural
limits. ‘The Creator has done so purposely, and this arrangement
is not the result of any chance.

The basis of the family rights, which is the point under
consideration, should be looked for in nature, like that of all
other natural rights. If we look at the natural capabilities of
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man and woman, we can easily find out whether they should or
should not have similar rights and obligations. It should be
remembered, as already pointed out, that the controversial
point is the similarity of their rights and not the equality of
their rights.

SOCIAL RIGHTS

The position of human beings, in regard to their social
rights other than family rights, is not always the same. In
vertain cases they enjoy similar rights, but in certain others
they have dissimilar, but equal rights. In the society elementary
rights are common to all. Everybody, for example, has a right to
utilize his or her talents, to work and take part in the competi-
tion of life, to be a candidate for a social post and to secure it
by lawful means, and to show his or her practical and intellectual
worth,

But this very equality of all in regard to elementary rights
puts them in an unequal position with regard to acquired rights.
For example, everybody has a right to work and take part in
the competition of life, but, as far as the actual performance of
work is concerned, all cannot acquit themselves equally well,
Some are more ¢apable and others are less, Similarly, some are
more efficient and some are less, Again, some persons are more
knowledgeable, more compatent, more efficient and more
suitable than some others. Naturally their acquired rights can-
not be similar. To try to makte their acquived rights as similar as
their elementary rights will be nothing but sheer injustice.

The reason why all human beings have equal and similar
rights is thai a study of human affairs proves that nohody has
been created 2 boss or a subordinate, Nobody is born a worker,
an artisan, a teacher, an officer, z soldier or a minister, These
various positions and prades are a part of acquired rights. Indivi-
duals have o acquire them in accordance with their ability,
talent, effort and exertion, '

Here lies the difference between the social life of human
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beings and that of such gregarious animals as bees. The forma-
tions of the life of the latter are a hundred per cent natural,
Various functions and duties have been distributed among them
by nature itself. Some of them have been created chiefs, and
others subordinates. Bome of them are born as engineers, some
as administrative officials and others as simple workers, But the
story of the life of human beings is quite different.

That is why some intellectuals have entirely denied the old
philosophical theory that man is social by nature, and have
presumed that the human society is purely contractual,

FAMILY RIGHTS

This much was ahout non-domestic society. But what
about domestic society? Do all the individuals in a domestic
society also have a similar position in regard to their acquired
rights, or is the case of the domestic society, which consists of
wife and husband, parents and children and brothers and sisters
different, and is there a special natural law in respect of domestic
or family rights?

In this case there exist two presumptions, One of them is
that the relations between wife and husband or between parents
and children are like all other social relations. Their cooperation
with one another is similar to that of a body of individuals, in
national and govermmental establishments. Such relations do
not mean that some individuals inherently have any special
position. It is only due to an acguired position that one is a
boss and the other is a subordinate; one gives the orders and the
other receives them; one has a higher monthly income and the
other a lower. To be a husband or a wife or to be a father, a
mother or a child also does not mean that everyone of them
inherently holds a special position, It is their acquired status
that determines their position in relations to each other.

The theory of the similarity of family rights between man
and woman (wrongly called equality of rights) is based on this
very presumption, According to this theory, man and woman
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take part in family life with a similar capacity, similar needs and
similar inherent rights, Hence, their family rights also must be
organized on the basis of similarity and likeness.

According to another presumption even their natural
elementary rights vary, A husband as such has certajn rights and
obligations and & wife as such has certain other rights and
obligations. The same is the case with a father, a mother and a
child. In any case, the domestic society is quite different from
any other social organization. It is this presumption, on which
the theory of dissimilarity of family rights between man and
woman is based and which has been accepted by Islam,

Now let us see which one of the above two presumptions
is correct and how we can determine its correctness.

NATURAL POSTULATES OF FAMILY RIGHTS

Ta arrive at the right conclusion, the readers may keep in
mind the following points already discussed in the preceding
chapter:
(1) Natural rights have emerged from the fact that nature has
a definite aim and, keeping that aim in view, it has invested all
living beings with certain capabilities, and has bestowed on
them certain rights.
(2) Man as such enjoys certain rights known as human rights,
which are not enjoyed by animals.
(3) To know natural rights and their characteristics, reference
sould be made to nature itself. Every natural capability is an
authority for a natural right.
(4) All human beings, as members of a civil society, have
equal and similar natural rights, but they differ in regard to
acquired rights which depend on their work, accomplishments
and participation in the competition of life.
(9) The reason why all human beings in a civil society have
equal and similar natural rights is that a study of human nature
has made it clear that none of them js born as a boss or a
subordinate, as an employer or as an employee, as a ruler or
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as a subject or as a commander or a mere soldier, The case of
man is different from that of such gregarious animals as bees.

Formations of life of human beings are not constituted by

nature, nor has nature allotted various jobs and posts to indivi-
duals.

(6) The theory of the similarity of the family rights of man
and woman is based on the presumption that the domestic
society is just like any civil society, All members of a family
live with similar capabilities and similar needs. Nature has
bestowed on them similar rights. The law of creation has not
fixed for them any particular formation, nor has it allotted

‘them different duties and different rolas.

As for the theory of non-similarity of family rights, it is
based on the presumption that the case of the domestic society
is different from that of a civil society. Man and woman do not
have similar capabilities and similar needs, The law of creation
has placed them in dissimilar positions, and has visualized a
distinet role for each of them.

Now let us see which of the two theories is correct, and
why.

The issue can be decided easily if we use the criterion
already mentioned and take into consideration the capabilities
and needs of the two sexes, which form the natural authority
for claiming natural rights,

IS THE FAMILY LIFE NATURAL OR CONTRACTUAL?

We have mentioned before that there are two views ahout
the social life of man. Some believe that man is social by nature,
whereas some others hold that social life is a contractual matier
and this life has been chosen by man of his own accord under
the influence of compelling factors But these factors are
external and not internal.

Anyhow, as far as the domestic life of human beings is
concerned, more than one view does not exist. All agree that
the domestic life is purely natural. Man is born domestic by
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nature. There can be no two opinions about this.

Even certain animals, likke pigeons and some insects, which
live in pairs, though they lead no social life at all, have a sort of
conjugal life.

Hence, the case of domestic life is different from social
life. Nature has taken measures to the effect that man and
certain animals tend, by instinct, to lead a domestic life, form
a family and have children.

The life of the ancient man, whether it has a matriarchal
form or a patriarchal one, was always domestic.

THEORY OF FOUR PERIODS

In respect of ownership of property this fact is admitted
by all that in the beginning the properly was vested in the
community and individual ownership was a later development.
But that has never been the case with sex, The reason why
ownership in the beginning had a socialistic aspect is that life
at that time was tribal and the whole tribe formed one family,
The members of the tribe, who lived together had joint-family
sentiments. That is why the property was vested in the whole tribe.
In the primitive society of the early periods there existed no
law or custom which could determine the responsibility of man
and woman to each other. It was only nature and natural feelings
which made them adhere to certain duties and to respect certain
righte. Even in these circumstances, they never indulged in
unrestricted sexual relations. Those animals also which live in
pairs, though they have no social and contractual law, observe
the matural law of rights and obligations, and as such their
sexual life is not unrestricted.

Mre Mehr Angiz Manuchehriyan in the preface of her
book, “Comments on the Constitution and Civil law of [ran”
says:

From a sociclogical point of view, the life of man and
woman in different parts of the world is passing through one of
the foliowing four stages:
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(1) Natural stage

(2) Stage of the domination of man

(3) Stage of the protest by women and

{4) Stage of the equality of rights between man and woman,

She further says that in the first stage man and woman
mix with each other without any restriction.

Sociclogy does not accept this view at all. What sociclogy
recognizes, at the most, is that it s customary among certain
primitive tribes that several brothers jointly marry several
sisters and all the brothers cohabit with all the sisters, The
children belong to all of them, joinily. Another custom is that
the boys and the girls, before they are married, have no restric-
tions. It is marriage alone which places restrictions on them.
These are only two known customs. Anyhow, if there is any
primitive tribe which goes beyond these limits and allows more
unrestricted sex relations its case is exceptional and abnormal.

Will Durant in his book, ‘‘History of Civilization”, Vol. I,
says: “Marriage 15 an invention of our animal ancestors. Among
certain kinds of birds it appears to be a fact that each bird
keeps itself confined to its mate. Among gorillas and orang-
utans contact between a male and a female continues till the
new-born grows up. In many respecis this contact resembles
the relation between a man and a woman. Whenever a female
tries to get close to anothex male, she is severely rebuked by its
mate. The orang-utans of Borneo, live in families consisting of
a male, a female and the young. It is usual, with the gorillas,
that father and mother sit under the trees and eat fruit while
their young ones romp on the trees around them. The history
of conjugality is older than the appearance of man. There are
few socicties where conjugality does not exist, Anyhow, if one
tries he may find a few of them™

What we mean to emphasize is that the family feelings are
natural and instinctive with human beings, and are not a product
of civilization and habit. Many animals also instinetively have
such feelings.
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That is why, at no time in history have human males and
females lived together without any restriction and restraint,
Even those who claim the existence of financial communism
In the primitive stages do not claim the existence of sexual
communism,

The theory of the four periods of relations between man
and woman is enly a puerile imitation of the four periods of
ownership, in which the socislists believe. They hold that in
regard to ownership man has passed through four stages: the
stages of primitive socialism, feudalism, capitalism and scientific
socialism, which is a return to the primitive socialism on a higher
level, ;

it is gratifying that Mis. Manuchehriyan calls the fourth
period of the relations hetween man and woman the period of
equality in rights, and does noi call it a return to primitive
socialism. Here, she has not tollowed the example of the socia-
lists, though she maintains that there is much in common bet-
ween the Fourth period and the fret period. She says that the
fourih period resembles the [ irst period to a great extent,
because, in both of them, man and woman live together without
either of them exercising any authority orsuperiority over
the other.

We are still unable to understand what she means exactly
by saying ‘resembles te a great extent’. If she means that
during the fourth period all restrictions will gradually disappear
and family life will be abrogated, then what she means by
equality of rights, of which she is an enthusiastic supporter,
is quite different from what the other supporters of equality of
rights demand, and the idea may even be disgusting to them.

Now let us turn our attention to the nature of the family
rights of man and woman. In this connection, we must keep
two points in mind, One is whether or not the nature of woman
is different from that of man. In other words, whether the
difference between man and woman is confined to their re-
productive system, or goes deeper than that,
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The second point is that in case there are other differences
also, whether these differences are such that they do affect
their rights and obligations, or they are of the kind of difference
of race and colour, which have no connection with the nature
of human rights.

WOMAN IN NATURE

As for the first point, we do not think that it is debatable.
Everybody who has made some study in this respect knows
that the differences between man and woman are not confined
to their reproductive systems. The only question is whether or
not these differences affect the determination of their rights
and obligations.

The European scientists and investigators have thrown
ample light on the first point, and their deep biological, psycho-
logical and sociological studies have not left the least doubt
about it. But what has not attracted enough attention of these
scholars is the fact that the differences between man and
woman affeet their family rights and obligations, and place
them in dissimilar positions with regard to each other.

The world famous French physiologist, surgeon and bio-
logist, Alexis Carrel, in his very excellent book, ‘Man, the Un-
known Being' admits that, according to the law of creation,
man and woman have been created differently, and that their
differences make their rights and obligations different.

In this book he has included a chapter under the heading,
¢ Gaxual Functions. and Genetics”, In it he says: “The testicles
and the ovaries have vast functions. They not only produce
male and female cells, the union of which brings a new human
being into existence, but also secrete into the blood those
fluids which give male and female characteristics to our feelings
and to the tissues and organs of cur body. It is the secretion of
the testicles that generates boldness, zeal and recklessness.
These are the same characteristics which distinguish a fighting
bull from an ox. The ovary also affects the woman's being in
the same way.
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...... The difference which exists between man and
woman, 15 not related solely to the shape of thier genital organs,
or woman's having a uterus and giving birth to children and
their special method of education, but is the resuit of a deeper
cause. It emerges from the chemicals which the genital glands
secrete into the blood. -

It is owing to the disregard of this important point that
the supporters of woman's movement think that both the sexes
can receive the same kind of education and training and may
undertake the same kind of education and training and may
undertake the same professions and responsibilities. In fact,
woman differs from man in many respects. Every cell of the
human body and all the organic systems, especially the mus-
cular system, are stamped with the mark of sex. The physiolo-
gical laws also, like astronomical laws, are stable and unalter-
able. Human tendencies can have no effect on them, We have to
accept them as they are. The women should try to develop
their own talents and should advance in the direction which
suits their innate character, without blindly imitating men. It is
their duty to make a greater contribution than man, to the
development of humanity, They should not take their duties
lightly".

Carrel, after explaining the development of spermatozoon
and ovum and the way their union takes place, points out
that the existence of female is necessary for procreation, but
not the existence of a male. He adds that pregnancy completes
the body and the soul of a woman. In the end of the chapter
he says: “We should not visualize for young girls the same way
of thinking, the same kind of life and the same aspirations and
ideals as we normally visualize for young boys. The education
and training experts must keep in view the organic and psycho-
logical differences and natural functions of man and woman,
Attention to this basic point is of the utmost importance for
the future of our civilization™,

As you may observe, this great scientist lays stress on
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many differences between man and woman and believes that
these differences place them in dissimilar positions.

In the following chapter also, we shall gquote the views of
the scientists on this point, and then we shall come to the
conclusion in what respects man and woman have similar
capabilities and needs, and hence should have similar rights
and obligations, and in what respects they have dissimilar
positions and hence should have dissimilar rights and obligations.

That part of the book will be most uunurtant for the
study and determination of the family rights and Gbligﬂtlﬂl’lﬁ
of man and woman,
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Disparitics Between
f\ap apd Weman

This seams Lo be an odd phrase. It appears that though we
are living in the 2Znd half of the 20th century, vet there are
some people, here and there, who have a medieval way of
thinking, and still pursue the outdated idea of disparity between
man and woman, Like the people of the medieval ages they are
of the view that woman belongs to the inferior sex and that she
is not a perfect human being. She is something betwixt and
between man and animal. She is not fil {0 lead an independent
life and must live under the supervision and control of man.
But we know that all these ideas are outdated and obsolete.
Today we know very well that the fake charge of imperfection
against woman was concocted by man during the days of his
ascendancy over her. Now, the proven [act is that woman
belongs to the superior sex and man to the inferior one.

These are the views of some modern Westerners. [ actual
fact, the wonderful scientific progress of the 20th century has
clearly proved the existence of disparities between man and
woman, Their existence is not a malicious misrepresentation
but a scientific truth, based on observation and experiment.
Anyhow, these differences have nothing to do with the superio-
rity or inferiority of either sex. The law of creation has ordained
them simply to make the bond of conjugal relations firmer and
to lay the foundation of the union between husband and wife
deeper and better. Nature wanted to distribute family rights and
obligations between them with its own hands. The law of
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creation has made the disparities between man and woman
gimilar to the difference between the various organs of a body.
If it has given a distrinctive position to each one of the eyes,
the ears, the hands, the feet and the spinal column, it does not
mean that it has been unjust or has made any discrimination
against any of them.

IS IT PROPORTION OR PERFECTION
AND IMPERFECTION?

It i3 amazing that some people insist that the disparity
in the physical and psychological capabilities of man and
woman is due to the imperfection of woman and the perfec-
tion of man. They hold that, for eertain good reasons, woman
has been intentionally created imperfect.

The notion of the imperfection of woman has been more
popular in the West than in the East, The people of the West
have given her a raw deal. Sometimes, misguoting the religion,
they say that woman should be ashamed of herself, Sometimes
they sayv: “Woman is the being, having long hair and a deficient
brain”, “Woman is the partition between animal and man"
and so on,

It is still more amazing that some Westerners, having taken
a 180 depree turn, have lately begun trying to put forward a
thousand snd one argpuments to prove that by creation, man is
inferior and imperfect and that woman s superior and perfect,

If you have read the book, ‘Woman, the Superior Sex’, by
Ashley Montague, you may know how its author, by misrepre-
senting the facts and adducing incongruous arguments, has
tried to prove that woman is more perfect than man. As far as
the medical and psychological studies and social statistics are
concerned, this book is very valuable, but where the author
tries to draw his own conclusions to prove his elaim, which is
the title of the book, he goes to the utmost extent of absurdity.
It is not understood why it is necessary that the Westerners
should one day disparage woman so much that the next day, to
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make amends for the past, they are compelled to absolve her
from all the defects which they had ascribed to her, and instead
debit mwan with them. What is the necessity of regarding the
diffevences between man and woman as the result of the per-
fection of one sex and the imperfection of the other, so that
we may be compelled sometimes to take man's side and some-
times woman's?

The author of this book insists that woman is superior to
man and regards the privilepes of man as the product ot his
torical and soeial factors and not the result of natural canses.

In fact, the differences between man and woman are A
question of proportion or suitability and not that of perfection
or imperfection, The law of ereation has decreed that as man and
woman have heen created to lead & joint life, they should bear a
specific proportion of their capabilities despite all differences.
This point will be clarified later,

A PLATONIC THEORY

The subject of dissimilarity between man and woman is
not a new question, which might have cropped up during our
time. It is at least 2,400 year old. It was discussed, in its present
form, by Plato in his book, “The Republic’.

He expressly maintains that men and women have the
same capabilities, and women can perform the same jobs and
enjoy the same rights as men do.

The germs of all ideas about woman, which have emerged
during the 20th century and even of that part of these ideas
which appears to be odd and unacceptable to the 20th century
people, are found in the views of Plato. That is why the people
admire him so much and call him the Father of Philosophy,
Plato, in the fifth part of his book, “Tha Republic”, has dis-
cussed such questions as communism of women and children,
improving the breed, sterlization of some men and women,
confining the breeding activity to only those who possess high
hereditary qualities, rearing children cutside the family atmos-
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phere, and confining procreation to certain years of life, during
which vitality is at its peak.

Plato believes that, like man, woman should also be given
military training and, as man takes part in athletic competitions,
woman should do so as well,

Anyhow, there are two points about what Flato has said.
One is that he admits that physically and mentally women are
weaker than men. In other words, he considers the disparity
hetween man and woman to be quantitative, though he is
opposed to the existence of any qualitative disparity in thelr
capabilities. He believes that both man and woman have similar
talents. The ornly thing is that in certain respects woman is
weaker than man, but that is no reasen why she should have a
separate sphere of activity.

As Plato regards woman wedker than man, he thanks God
that he was born 2 man. He says: ““1 thank God for my having
been born a Greek, not a non-Greelr, a free man not a slave,
and a man not a woman'’.

The second point is that all that Plato said about the im-
provement of breed, equal promotion of the talents of both the
sexes, and the communism of women and children, is related
only to the ruling class, that iz the ruling philosophers or
philosopher. rulers, because according to him, only this elass is
worthy of being rulers, As we krow, politically he was an
opponrent of democracy and a supporier of aristocracy. So
what he has said, on the sbove peints, ralates to the arigiocratic
class. As for other classes, he has different views.

ARISTOTLE VERSUS PLATO

Plato’s pupil, Aristotle, is the next thinker of the ancient
world. whose views are available to us. He has expressed his
views on tie disparity between man and woman and has strongly
opposed ihe views of his teacher Plato. He believes thal man
and woman differ not only guantitatively but gualitatively
also. He says that the two sexes have talents of different kinds,
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ind the functions which have been entrusted to them by the
law of creation and the rights which have been bestowed on
them by it differ greatly. According to Aristotle, their rules of
morality are also different in many respects, It is possible that
a moral quality may be excellent in regard to man, but it may
not be so in regard to woman and vice versa,

In the ancient world, the views of Plato were replaced by
those of Aristotle, The later intellectuals preferred the views of
Aristotle to those of Plato.

THE VIEW OF THE MODERN WORLD

This was about the ancient world. Now let us see what the
modern world says. It does not resort to speculation and
approximation. It is concerped with observation, test and
experiment. Its conclusions are based on facts, figures and
objective studies. In the modern world, as the result of deeper
medical, psychological and social studies, more and bigge